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EDITORIAL
Abraham, whose picture adorns the cover of this magazine, when
put to the test “believed in God” (Rom. 4:3) and always obeyed His
call. He is called the father of all who believe (Rom. 4: 11-18).
Patriarchal Seminary of Rachol, a cradle for priestly formation, is
nurturing the faith of young men, helping them to deepen and
strengthen it in order to help them enthusiastically live it and to
zealously give it to others. Priests formed in this house of formation
have been carrying Christ’s flag of faith far and wide through calm
and stormy weathers to the ends of the earth in the last 400 years
of its existence.
In this “Year of Faith” Rachol Seminary renews its commitment to
deepen its relationship with God and share it with others. ‘Luceas
sicut luminare’- ‘that light may always shine’ is the beautiful motto
that this Seminary has been living from the time of its existence. The
light of faith is what has been guiding it. It has been a lighthouse of
faith from where Christ’s light of faith has kept on shining through
the lives of priests it has formed. We believe, with Pope Benedict XVI,
that the ‘Year of Faith’ would give us, “renewed energy to the mission
of the whole church to lead men and women out of the desert they
often are in and toward the place of life: friendship with Christ who
gives us fullness of life.” We hope and pray that this year of faith will
be for us and you dear readers, a time “of grace and commitment to
an ever fuller conversion to God, to reinforce our faith in him and to
proclaim him with joy to the people of our time,”
In this year of faith, this issue of Luceas, has been dedicated to
‘Faith’ and focuses on varied aspects of ‘Faith’. We hope and pray
that this issue will enlighten all our readers in some way or the other
and bring God’s abundant blessings on all of us as we strive to live a
life of faith and become the living presence of the Risen Christ in the
world.
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ACADEMIC YEAR 2012-2013
STUDENTS OF THEOLOGY
4th YEAR
1. Barbosa Glorio
2. D’Costa Joevito
3. Fernandes Mansueto
4. Fernandes Milagres
5. Fernandes Ronaldo
6. Rapozo Royal
7. Rocha Josely

Raia
Panchwaddi
Paroda
Assolna
Canacona
Dabal
Assolna

3rd YEAR
1. Carvalho Mario

Tilamola

2nd
1.
2.
3.
4.
5.

Daman
Morjim
Morjim
Palolem
Mangalore

YEAR
Albuquerque Jackie Afonso
Britto Peter
Fernandes John Albano
Rebello Stifan Calisto
Serrão Goldin

1st YEAR
1. Barretto Myron Jeson
2. D’Cruz Alfi
3. D’Silva Savio
4. Fernandes Haston Julius Rock
5. Fernandes Rony Nazareth
6. Gomes Danny
7. Noronha Mario
8. Rebello Socorro
9. Rodrigues Richard
10. Rodrigues Roman

Sadolxem
Panchwaddi
S. Jose de Areal
Velim
Cortalim
S. Jose Areal
Margão
Chinchinim
Arambol
Arambol

REGENTS
1.
2.
3.

Alfonso Agustin
D’Cruz Nazareth Onasis Savio
Dias Dyrel
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Arambol
Velim
Orlim
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4.
5.
6.
7.
8.
9.
10.
11.
12.
13.
14.
15.
16.
17.

De Souza Joism Benjamin
D’Souza Walter
D’Souza William
Fernandes Kevin
Fernandes Melvin
Fernandes Peter Martin
Fernandes Reagan
Fernandes Roger Lenny
Ferrão Heston
Gonsalves Richard R.
Lopes Jesval Francis
Lourenco Elton Succor
Pereira Vaizel
Rebello Elias Esteven

Chopdem
Arambol
Morjim
Margão
Consua
Shiroda
Sarzora
Cuncolim
Assonora
Vasco da Gama
Dona Paula
Salvador do Mundo
Carmona
Benaulim

GRADUATION
3rd YEAR
1.
Barretto Prannoy Eliseu Jose
2.
Carvalho Anthony
3.
Da Costa Rohan
4.
Dias Joephil Dominic
5.
Fernandes Gabriel Rafael Minguel
6.
Godinho Wendell
7.
Gonsalves Sammy
8.
Pereira Snyter Selwyn
9.
Viegas Jeffrey Lauro

Chinchinim
Maina-Corgão
Colva
Chandor
Dona Paula
Vasco da Gama
Verna
Nagoa-Verna
Chinchinim

GRADUATION/THEOLOGY
(Outside Rachol Seminary)
1.
2.
3.

Fernandes Franky
Fernandes Linferd Savio
Menezes Arly Movin

Arambol
Siolim
Chandor

STUDENTS OF PHILOSOPHY
3rd YEAR
1.
Barreto Jovier Edwin
2.
Coelho Jude

Santa Cruz
Korgão
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3.
4.
5.
6.
7.
8.
9.
10.
11.
12.
13.

Diniz Filipe Francisco
D’Sa Edwin
D’Souza Jonas
Fernandes Christopher Patrick
Fernandes Fraser Jose
Fernandes Jollyson Savio
Fernandes Rocky Mathew
Gomes Alroy Friendson
Magalhaes Aaron Joseph
Pereira Aaron
Simoes Agnel

Merces
Cansaulim
Tivim
Korgão
Merces
Velção
Vasai
Chinchinim
Santo Estevão
Siolim
Morjim

2nd YEAR
1. Almeida Mathew
2. Barbosa Allwyn
3. Barreto Francisco Xavier
4. Carrasco Roque Assis
5. Costa Jerson
6. Crasto Stevan
7. D’Costa Melito
8. D’Souza Peter Paul
9. Fernandes Jovial
10. Godinho Elvis
11. Gomes Leslie
12. Mascarenhas Roblan
13. Noronha Myron
14. Pires Francisco
15. Rodrigues Ashwin
16. Vaz Aleston

Bastora
Kundaim
Verna
Mapusa
Navelim
Nuvem
Varca
Panchwaddi
Mandrem
Majorda
Ambaulim
Mapusa
Shiroda
Telaulim
Navelim
Rachol

1st YEAR
1.
Carneiro Clarence Milton
2.
Carvalho Aleston
3.
D’Costa Denrish Clyde
4.
Fernandes Aidan Manuel
5.
Fernandes Newton Paul
6.
Gama Magnus Francisco Virgil
7.
Noronha Leslie
8.
Pereira Selwino Succoro
9.
Rodrigues Sanford Jordan

Ucassaim
Tilamola
Chinchinim
Navelim
Quelossim
Merces
Borda
Carmona
Benaulim
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THE SHADES OF FAITH
Through the Prism of the Bible
* Fr. Simião Fernandes

will of God. In the Jewish world faith refers
to how God acts toward his people and how
they are to respond to him.
The Bible in Christianity presents us
with models of faith in the person of
Abraham, Hannah, Ruth, Mary and so on;
it also opens to us many paths to undertake
a Journey of Faith for Faith. The focus of
biblical books, written at different periods
of history in the midst of various cultures,
becomes a sort of a prism through which
we can see the different shades of Faith.
With spotlight on the major sections of both
the Old and the New Testament, this paper
is an attempt to analyze the concept of Faith
from Biblical perspective with specific
emphasis on Pauline Corpus.

INTRODUCTION
Faith is a concept that is widely used
with diverse connotations and different
levels of understanding. Stressing on the
permanency of faith, Mahatma Gandhi
said: ‘Faith is not like a flower that withers
away, faith is like a rock that stands firm
forever’. One of the well-known Church
fathers Augustine wrote: ‘Faith is to believe
what we do not see; the reward of this faith
is to see what we believe’. Focusing our
attention on the divine, Vance Havner
noted: ‘Faith will not always get for us
what we want, but it will get for us what
God wants us to have’. David Reed
engraved this message in the hearts of
many: ‘Faith is not a leap in the dark; it is
a leap out of darkness into the light’.
World religions orient our minds
towards different thought-patterns
concerning Faith. In Bahá΄í religion, Faith
denotes the acceptance of divine authority.
In the teachings of the Great Buddha, Faith
is translated as Saddha in Pali language,
and is understood in the following manner:
as a conviction that something is, as a
determination to accomplish one’s goals,
and as a sense of joy deriving from the first
two. Some of the schools of Hindu
philosophy present Faith as fundamentally
rational in that it is a logical response to the
mysterious. In the Islamic world, Faith is
understood as complete submission to the

1. UNDERSTANDING IN THE OLD
TESTAMENT
The Old Testament (OT) uses
multifarious terms to interpret and
understand the richness and the complexity
contained in the term ’aman. The Hebrew
root ’aman is translated in the LXX
uniformly with the Greek term pisteuo, the
noun form of which is pistis and is
translated as “faith” in English. The hiphil
verbal form of ‘aman means “to be certain,
sure” or “to be assured” (cf. Gen 15: 6; Ps
78: 22). The niphal verbal form has the
significance of “to be true, reliable or
faithful” and can be applied to both God
23
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v

and the human person: it is used of God in
Deut 7: 9, of Moses in Num 12: 7, of
prophets in 1 Sam 3: 20, of servants in 1
Sam 22: 14, and so on. The derivative terms
from the source ‘aman, also provide varied
nuances linked to belief in the OT. They are
as follows: ‘omen meaning “faithfulness”
and is used with reference to the description
of God’s counsel (cf. Is 25: 11); ‘emun,
which is translated as “faithful”, is very
often used of nations concerning their
righteousness and acceptability to God (cf.
v
^
Is 26: 2); ‘emuna
means “firmness” or
“steadiness” and is often times applied to
God with reference to His attributes (Ps 40:
10), His words (Ps 119: 86) and His deeds
v
(Ps 33: 4); ‘emet
meaning “firmness”
implies a sense of certainty and for
umpteen times is used as a characteristic or
attribute of God’s nature. Generally
speaking, the OT understanding of Faith is
an existential surrender of the whole person
in obedience to God’s Law rather than
through a mere intellectual assent.
We shall now browse through the
major sections of the OT and analyze the
concept of Faith from different angles:

nomadic way of life in Palestine; at God’s
command he is ready to sacrifice his only
son Isaac (Gen 22: 1ff). Abraham’s belief
in the promise was reckoned to him as
righteousness (cf. Gen 15: 1ff). Another
noteworthy personality in Genesis is
Joseph; though he was sold by his brothers,
his Faith vision enables him to see in this
‘selling’ God’s ‘sending’: ‘for you sold
me…but God sent me to preserve life’ (cf.
Gen 45: 5).
b) Faith Proven
In the Book of Exodus, Moses occupies
the central stage. He is called to set God’s
people free. In the five stages of Biblical
call narratives, many times an objection by
the person called for a particular mission or
a task is very significant. In most of the call
narratives we find just one objection (cf. Jer
1: 6; Is 6: 5) but in the case of Moses the
number rises to five (cf. Ex 3: 11.13;
4:1.10.13). In Ex 4: 1-9, we have what we
call in technical terms ‘semantics of
credibility’; the vocabulary connected with
‘aman or believing abounds in these few
verses (vv. 1. 5. 8. 9.). The Lord also gives
Moses a lot of signs so that people would
believe and the Faith reposed in God by
Moses as he embarks on a missionary
journey does not go in vain.

1.1. Pentateuch
Pentateuch is one of the most important
sections of the Jewish Scriptures. In these
five scrolls we can see the reflection of the
different dimensions of the rich legacy of
Faith of our ancestors:

c) Faith Celebrated
In the Book of Leviticus, we have the
celebration of Faith. Lot of stress is laid
upon the offerings (Lev 1 – 4) and the
festivals (Lev 23). The Faith in God’s
bounty led people to the altar of the Lord
with sentiments of gratitude and
thanksgiving. The offerings that people

a) Faith Epitomized
In the Book of Genesis we are invited
to reflect upon the Faith of Abraham. At
God’s command, he leaves the settled life
of Haran (Gen 12: 4) and embraces a semi-
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made were of two kinds: optional (Lev 1 –
3) and mandatory (Lev 4). Through
optional offerings like holocaust, grain and
well-being, the people strengthened their
faith-relationship with the God of Israel,
while through mandatory offerings they
mended the broken relationship. In the
festivals, though they originated in the
agrarian set-up and were basically
thanksgiving in nature, the people also
commemorated the salvific events like
Exodus (Feast of Passover), the Protection
given to the ancestors in the wilderness
(Feast of Tabernacles), Sinaitic covenant
(Feast of Weeks), etc which recalled the
Faith of their ancestors and in turn, inspired
them to fortify their own.

to the covenantal relationship with God,
even when the phenomenon of Religious
Syncretism was at its peak. Deuteronomy
also gives the reasons for the choice of
Israel; it is not the physical strength but
unconditional love that led God to choose
Israel. The book also promises reward for
a faith-relationship with God (7: 12ff) and
punishment for its failure (12: 29ff). The
people manifested their Faith by keeping
the commandments and ordinances given
by God through the mediatorship of Moses
(6: 17; 7: 11). The Book of Deuteronomy
also invites the human person to hold fast
unto the Lord (cf. 4: 4). Thus, an alliance
of faith and obedience is clearly noted.
In the Pentateuchal tradition, the source
of human person and his survival or welld) Faith Tested
being was seen in God. This led the human
In the Book of Numbers, the wilderness person to accept his dependency on God
becomes a test-ground for the Faith of the through a faith-relationship. Pentateuch
people as they lacked the basic also presents humankind’s status as that of
requirements for human existence and they a finite creature in contrast to the Infinite
rebelled against God and Moses (Nu 14: 1- Creator.
12). But the Faith of Moses does not deter
for he intercedes on behalf of the people 1.2. Historical Books
before God (Nu 14: 13ff). Though the
The second section of the OT is called
protection in form of pillars (9: 15ff) historical books. On one hand, they carve
motivated the people to place their trust in out for us models of Faith and on the other,
God, the Protector, the provision in form of refer to the violators of the faithManna (Nu 11: 6) and water from the rock relationship with God. In the historical
(Nu 20: 1ff) did not satisfy their ardent books, before the building of the Temple by
desire.
Solomon, people believed in the presence
of God in the Ark of the Covenant.
e) Faith Revived
Therefore, the Ark of the Covenant went
The Book of Deuteronomy, as the name with them on battlefield and most of the
suggests, reinforced and reaffirmed the law times they came back victorious. Among
given on Sinai which is referred to at length the models of Faith in the historical books
in the Book of Exodus. The stress on the we have Ruth. A biblical scholar once said:
Shema prayer in Deut 6: 4-5 served as a ‘the faith of Ruth is even greater than that
great tool to the people to remain faithful of Abraham, because Abraham, though he
25
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did not know the place, at least knew the
God who called him; Ruth, on the other
hand, ‘goes to an unfamiliar land and
embraces an unknown God’ (cf. Ruth 1:
16ff). Unlike Ruth, there were many leaders
in the Salvation History who were deemed
as violators of the Law and thus they led
people to break-off the faith-relationship
with God. One among the many is king
Ahab, who at the enticement of Jezebel
promoted Idolatry. The famous battle at
Mount Carmel testifies to this fact (cf. 1
Kgs 18: 18ff). Furthermore, the Maccabean
History manifests the zeal for the Law by
the faithful Jews, even at the cost of laying
down their lives (1 Mac 3: 58-60); they
believed that the strength for victory lies
not in size of army but comes from Heaven,
that is, God because Heaven was used as
circumlocution for God (cf. 1 Mac 3: 19).
They also deposed firm Faith in the eternal
life and did not allow themselves to be
severed from the faith-relationship with the
God of their ancestors (cf. 2 Mac 7: 9).

Someone rightly said: ‘God’s Law came to
human person in five books (Pentateuch),
so also human person’s Faith response to
God came through five books (Psalms)’.
Even when greatly afflicted, the psalmist
does not allow his Faith to waver for he
prays with courage: ‘I kept my faith, even
when I said “I am greatly afflicted”’ (Ps
116: 10). In the book of Psalms, we also
note the communitarian dimension of Faith
as many Psalms were also expressions of
the devotion of the whole congregation.
1.4. Prophetic Writings
Two of the major functions of the
Biblical prophets were: to safeguard or
expound Mosaic legislation so that the
people might remain in faith-relationship
with God and to act as sentinels against
religious apostasy, i.e. to use a whip against
anything that threatened the belief in one
God. The prophets many times also gave
hope to the leaders of those times and thus
made attempts to keep the flame of Faith
burning. In the wake of Syro-Ephraimite
war against Judah, Isaiah says to king Ahaz:
‘If you do not stand firm in faith, you shall
not stand at all’ (Is 7: 9). In times of
political instability, the kings rebelled
against God and made alliances with
foreign nations; they trusted more in human
alliance rather than keep faith in God; they
relied on human power rather than divine
strength. The prophetic literature brings to
the fore the futility of such alliances (cf. Is
30: 1-7). The righteous nation that keeps
Faith is promised blessings in abundance
(cf. Is 26: 2). The categorical statement in
the message of prophet Habakkuk sums up
beautifully the understanding of Faith: ‘the
righteous live by their faith’ (Hab 2: 4).

1.3. Wisdom Literature
In the wisdom literature ‘Fear of God’
is identified as wisdom. The fear of the
Lord gives birth to a sense of security and
thus is related to belief or trust in the
Supreme (cf. Job 4: 6). The reverential fear
cemented the faith-relationship with God.
Two books deserve special mention in the
Old Testament: Job and Psalms. In the book
of Job, Faith in God is put to test. In spite
of all the up and downs, thorns and thistles,
mockery and temptation, Job utters one of
the greatest Profession of Faith and says: ‘I
know my Redeemer lives’ (Job 19: 25). The
Book of Psalms for most of its part is a
faith response of a human person to God.
26
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In short, in the OT, the Hebrew ‘aman
invites us to abandon ourselves unconditionally into the arms of God who is always
v
‘emet
(faithful) to his Promises and
describes the entire content of our
irrevocable covenant relationship with God
through right living.

2.1. Historical Books
The four Gospels and the Acts of the
Apostles belong to this category. The
Synoptic Gospels use the term pistis
(translated as ‘faith’) in the sense of belief
in the Divine (cf. Lk 8: 12-13) and also in
the sense of Trust (cf. Lk 1: 20). Hence, the
term pistis highlights the confidence the
2. UNDERSTANDING IN THE NEW people have in God and also denotes the
TESTAMENT
trust in His power to heal and to save. Very
In the New Testament (NT) thought- often, it is connected with healing (cf. Mt
pattern, ‘Faith’ is fundamentally a basic 9: 22). Pistis also empowers the believer to
belief in God. The NT uses the noun (pistis) achieve great results in his endeavours (cf.
and the verbal form (pisteuein/pisteuo) Mt 17: 20).
connected with Faith around 240 times
The noun pistis does not feature in the
whereas the adjectival form (pistos) occurs Gospel of John but the other forms closely
around 67 times. In the NT, the emphasis connected with it abound. In some places
is placed on the active response of the he uses the expression eis to onoma
hearer to words and deeds of Jesus. Time pisteuein, meaning, ‘to believe in the name’
and again, it is also understood in the sense (cf. 1: 12; 2: 23) and those who believe are
of belief in divine word (cf. Jn 2: 22), as given the privilege of being children of
trust in God (cf. Mk 5: 34) and in the sense God. Now, going by the OT thought,
of obedience (cf. Rom 1: 5). Faith also calls believing in the name of a person implies
for radical conversion; through Faith we accepting his authority, for reference to
experience the presence of Jesus when the ‘name’ was a way of summing up the
boat of life battles against the mighty whole personality. John also many times
storms (cf. Mk 4: 35-41). It is Faith that identifies believing with knowing (cf. 4:
allows Jesus to perform miracles in our day 42). For him, pistis enables us to know God
to day life (cf. Mk 9: 23) whereas unbelief (cf. 10: 38). Furthermore, in Johannine
deprives us of the grace that God wants to thought, pistis transforms our way of life
fill us with in the person of His Son (cf. Mk and is made manifest by our love for God
6: 5-6). In the NT, Jesus Himself demands and one another (cf. 13: 33) and leads us
Faith (cf. Mt 9: 28), He praises Faith (cf. to life-everlasting (cf. 3: 16).
Mt 8: 10) and adheres to the fact that
The Acts of the Apostles speaks of faith
salvation has come through Faith (cf. Mt 9: with reference to Christ especially in
22).
Pauline speeches (cf. 20:21; 24:24; 26:18).
In line with the division of the NT In Acts, pistis becomes the basis for salvabooks by some of the biblical scholars, let tion; to the Philippian jailer’s query, Paul’s
us now concentrate our efforts on the response was ‘believe in the Lord Jesus,
understanding of Faith in these books in and you will be saved’ (16: 30ff). Finally,
three sections:
to embrace Christ is to believe (cf. 4: 4).
27
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2.2. Didactic Books
In the didactic books, which ordinarily
speaking are called Letters or Epistles,
there are multiple connotations of pistis and
the other derivatives closely linked to it.
The major block of this section consists of
Pauline Corpus which will be dealt with at
length in the third part of this paper. Here,
I would like to focus on the letter to the
Hebrews and letter of James which lay
great emphasis on pistis. The basic
definition of pistis is contained in Heb 11:
1 – ‘pistis is the assurance of the things
hoped for and the conviction of things not
seen’. Chapter 11 of Hebrews provides us
with models of faith right from Abel to
Jesus. Because of pistis Abel’s offering
became acceptable to God; it is pistis that
made Enoch to please God; and by pistis
Noah respected the warning given by God.
Abraham’s faith is extolled and the faith of
the other Patriarchs along with Joseph is
magnified (cf. vv. 8-22). In Chapter 12, the
person of Jesus is presented as the Perfect
model of Faith and towards the end, the
reader is exhorted to stand firm in Faith
through these words: ‘Therefore lift your
drooping hands and strengthen your weak
knees, and make straight paths for your
feet, so that what is lame may not be put
out of joint, but rather be healed’ (12: 1213).
The letter of James urges the follower
of Christ to shun off all doubt ‘for the
doubter, being double minded and unstable
in every way, must not expect to receive
anything from the Lord’ (1: 8). Faith is also
to be accompanied by works of agape, for
Faith without works is dead. For James, a
person is justified by works and not by
Faith alone (cf. Jam 2: 14-26).

2.3. Apocalyptic Literature
The book of Revelation belongs to this
category. In the message to the seven
churches, John extols the Church in
Pergamum for holding fast to Faith in God
in spite of the continual temptations of
Satan to do otherwise (cf. Rev 2: 13). The
message to the church in Thyatira places
Faith in the list of other important good
works (cf. Rev 2: 19). The book of
Revelation also extends an invitation to
endure in faith even in bitter moments of
captivity (cf. Rev 13: 9).
3. DEEPER UNDERSTANDING IN
PAULINE CORPUS
Pauline Corpus is often called a
lighthouse of Faith. For Paul, Faith is the
essence for our Christian existence for ‘a
just person lives by faith’ (cf. Rm 1: 16-17).
Faith is a gift that gives us new life and
invites us to an intimate relationship with
the Divine (cf. Gal 3: 26). The life lived in
relationship with Christ through Faith leads
one to practice a new life of faithfulness (cf.
2 Thes 1: 4). Paul orients our minds in
different directions in order to lead us to the
unsurpassable richness that lies embodied
in the gift of Faith:
Firstly, Faith is a powerful means that
enables the follower of Christ to maintain
firmly right relationship with God. Faith
was not limited to the conceptual belief in
particular ideas and claims but expressed in
terms of right relationship with God which
was achieved through reconciliation and
righteous living (cf. Rom 3: 22). Faith is
indispensable for right living according to
the new way of life made manifest by and
in the person of Jesus Christ. Unbelief
28
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breaks us off but faith unites (cf. Rom 11:
20).
Secondly, Faith is a personal decision
and commitment that is the result of a
response to a proclamation or revelation
(cf. Rom 10:16-17) ‘for faith comes from
what is heard’. In course of history of
salvation, God spoke to our ancestors in
many and various ways… but in these last
days, he has spoken to us by a Son’. The
response to this revelation of God is Faith.
Thirdly, Faith makes of the Christian
followers a new creation or a new family
of God, devoid of any sort of distinction
‘for in Christ Jesus we are all children of
God through faith’ (cf. Gal 3: 26-28). The
members of the new creation are sons and
daughters of God because of the share in
the Sonship of Christ (cf. Gal 4: 4-7). The
gift of Faith received through Baptism also
challenges the follower of Christ to look at
fellow-beings in a new light, that is, in
brotherly love and accord (cf. Phlm 16).
Fourthly, Salvation comes through
Faith in Christ, apart from works of the law
(Romans 3:28). Now ‘apart ‘does not mean
‘without’; Paul, in letter to the Galatians
says ‘only one thing counts: faith working
in love’ (Gal 5: 6). Hence, he does lay stress
on faith made manifest through fruits of
love. There are couple of passages that
safeguard the connection between faith and
love and they are presented as important
tenets for the followers of Christ (cf. Eph
1:15;1 Thes 3:6)
Fifthly, Faith does not rest on human
wisdom but on the power of God (1 Cor 2:
5). This power is made manifest not in lofty
words and human strength but in the
Proclamation of Christ, and him crucified.

According to human understanding, the
proclamation of Christ crucified was ‘a
stumbling block to the Jews and foolishness
to the Gentiles’ (1 Cor 1: 23) but in the light
of Faith it became for us the source of life,
righteousness,
sanctification
and
redemption (cf. 1 Cor 1: 30)
Finally, Resurrection of Christ becomes
the basis for Faith: ‘If Christ has not risen
from the dead, then our proclamation has
been in vain and your faith has been in
vain’ (1 Cor 15: 14). Experience of
Resurrection also make of the disciples
from dejected ‘drop-outs’ to rejuvenated
proclaimers (cf. Lk 24: 13ff); from hardcore doubters to staunch believers (cf. Jn
20: 24-29)
CONCLUSION
In the Bible we encounter models of
faith, we have expressions of faith, we
behold manifestations of faith and we listen
to exhortations on faith and for faith. The
different approaches to faith take us to
different ages, cultures and needs of the
remote past. Simultaneously, these
approaches shape and mould us in the
framework of Christian discipleship in the
proximate present. Bible is a Lamp for our
feet and can become a powerful weapon to
dispel all sorts of darkness that stunt our
growth in Faith.
Through Baptism, we have entered
through the door of Faith. Our entry
through the door of Faith not only made us
worthy children of God but it also called
us to shoulder a responsibility for Faith: to
deepen Faith, to profess Faith and to
witness Faith through acts of charity. Faith
can become a vital force in the world only
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it is translated into Love. Faith is enriched
through sacramental celebrations, is to be
shared through our daily encounters with
the other.
Walter Kasper said: “the whole
community of believers is a sign and
instrument of faith…on her face, the Light,
who is Jesus Christ, must shine”. So be it!

Buttrick, George A. ed., The Interpreter’s Dictionary
of the Bible (Nashville: Abingdon Press), 1962
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If you believe what you like in
the gospels, and reject what you
don’t like, it is not the gospel you
believe, but yourself.
—Saint Augustine
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The Significance of
Faith and Adult Catechesis
* Fr Victor Ferrao
we can find a sure compass to find our
bearings amidst the challenges of our time
and come to an authentic and renewed
conversion to the Lord, the one Savior of
the world. Within this call for conversion,
we are challenged by the Holy Father to
rise to a strong ecclesial commitment of
New Evangelization so that we are led to
rediscover the joy of believing and the
enthusiasm for the proclamation of the
Gospel (PF 6). To continue our reflection
on faith, and guide the faithful to celebrate
the Year of Faith in a worthy and fruitful
manner, the Holy Father convoked the XII
General Assembly of the Synod of the
Bishops in October 2012 on the theme
“The New Evangelization for the
Transmission of the Christian Faith (P F 4).
Hence, in the context of the Year of
Faith and the call for the New
Evangelization for the transmission of our
faith, I wish to stir a few reflections on
adult catechesis. Hence, I shall first try an
unearth the paradigm of catechesis
emerging from the Conciliar and postConciliar teachings of the Church with a
special reference to adult catechesis and
then attempt to explore how we can view
adult catechesis in the light of the paradigm
of New Evangelization and finally try to
understand the significance of faith and
catechesis with a special emphasis on adult
catechesis in India. In all this my study

The great Jubilee of the Second Vatican
Council and the anniversary of the
publication of the Catechism of the
Catholic Church is a moment of kairos for
the Church. The pilgrimage of
aggiornamento having reached an
important milestone, His Holiness Pope
Benedict XVI has aptly called for the Year
of Faith. Following the footsteps of his
predecessor Pope Paul VI, who had called
for the Year of Faith to commemorate the
19th centenary of the Martyrdom of Saints
Peter and Paul considering it fit to invite
the entire church to make an authentic
profession of faith, the Credo of the people
of God. The Holy Father moved by the
challenges of our times which has brought
about a profound crisis of faith (PF 2) has
called for a Year of Faith. Hence, the Year
of Faith becomes a divine gift that calls the
Church to bring about renewal of our faith
in dialogue with signs of the times (GS 4).
It is indeed an imperative of faith to draw
the essential content that for centuries has
formed the heritage of the church into
dialogue with changed circumstances of our
times to be confirmed, understood,
explored and consistently witnessed. While
responding to this imperative of our faith,
we become awakened to the fact that we
are indeed blessed with the documents of
the great Council and the text of the
Catechism of the Catholic Church where
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promulgated on 8th Dec. 1975, we have
became conscious that Evangelization
signifies the announcement and witness of
the gospel given by the Church through all
that it says, does and is. Thus,
Evangelization becomes the life and being
of the Church. This means that the Church
became challenged to be a Church that is
always evangelized and always
evangelizing.
With this context, catechesis becomes
an ‘essential moment in the process of
evangelization’ (GDC 63). Hence, the
traditional model of an inward looking
good Christian or practicing catholic came
to be viewed as inadequate and the ministry
of catechesis came to be viewed as a call
to develop authentic disciples, who are
continuously reawakened to the ongoing
process of conversion with a committed
option to the gospel which enables him or
her to joyfully give himself to become a
witness in the service of the Kingdom.
Although, catechesis is distinct from the
primary proclamation of the gospel (GDC
. 61), it belongs to the life of the Church
in as far as it continuously educates the
convert in faith, incorporates the person in
the faith community and moves him/her to
become a joyful witness of Christ. Thus,
all ecclesial actions and processes have an
essential catechetical dimension. It is
through the process of catechesis that the
Church also manifests itself as the universal
sacrament of salvation.

primarily remains theological and will not
enter in other significant areas such as
pedagogy of faith formation.

1. The Paradigm of catechesis in the
Conciliar and the post-Concilliar
Magisterium
1.1 The Ecclesial Character of Catechesis
The Second Vatican Council has
certainly brought about a revolution in the
self understanding as well as renewed
understanding of the mission of the Church.
Some scholars have appropriated the
revolutionary changes that the great
Council ushered in its call for triple
dialogue with the world, the laity and
religions.1 This is why Asian theologians
like Felix Wilfred defines theology as faith
in search of dialogue. The Council
grounded the triple dialogue in the triple
mission of Christ. Within this triple mission
we see the significance of three important
signs of the kingdom of God: the diakonia,
koinonia, and leitourgia . In the light of the
theology of the Council we were led to
rediscover the mystery of the Church. This
lets us envisage the church as ‘universal
sacrament of salvation’ (LG 48). Thus,
primarily, we came to a heightened
awareness that the Church does not exist
for itself but exists to be at the service of
the Reign of God in the world and for the
world. The Church exists for its mission
(AG 2) and is constantly called to become
the ‘ universal sacrament of salvation’.
This sacramental dynamism of the Church
has been viewed to become visible in its
missionary, catechumenal and the pastoral
action (GDC 49) . Thanks to the Apostolic
Exhortation, Evangeli
Nuntiandi,

1.2 The Evangelizing Character of
Catechesis
In the process of evangelizing and being
evangelized, the Church not only exercises
her active role as a proclaimer but also her
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reflective role as hearer and disciple. The
Church being herself the fruit of
Evangelization has the constant duty of
hearing her Lord and His Spirit and
embarking on an untiring road of
discipleship. Hence, beyond being the
agent of Evangelization, the Church
becomes humbly aware that the entire
process is not in her hand, but in the hands
of God whose Spirit guides her
evangelizing activity, giving the gift of
discernment that manifests the times, places
and the instruments that are necessary in
her work of proclaiming the Gospel. This
means the process of Evangelization has
a vital constituent, the process of
discernment.

proclaims and transmits her faith. It is
within this context, we must place the call
for New Evangelization in the Church that
the recent Magisterium of the Church has
given to the entire people of God.
New Evangelization is primarily
addressed to those who have drifted from
the Church in the traditionally Christian
countries. Unfortunately, this phenomenon
exists in varying degrees even in some
countries where the Gospel was proclaimed
in recent centuries and has not been
sufficiently accepted to result in Christian
transformation of persons, families and
societies. Hence, New Evangelization
becomes the challenge to forge new paths
in responding to the changing
circumstances and conditions facing the
We are living in an era of profound and
rapid change, of tension, and of loss of Church in her call to proclaim and live the
Gospel. The call to New Evangelization
equilibrium and points of reference. We
find these changes have forced humanity came about in the Church after a process
of discernment beginning with the
to live immersed in the present and in
passing things, which makes it increasingly Magisterium of Blessed Pope John Paul II
and its continuation in the ministry of the
difficult for us to listen, to transmit an
appreciation for the past and to share values Holy Father, Pope Benedict XVI.
on which to build the future for the new
generations. These and other factors have 2. The Imperative of New Evangelization and the Ministry of Catechesis
brought about a realization that
unfruitfulness in Evangelization and
2.1 New Evangelization and New
catechesis can be seen as an ecclesiological Ways of ‘Being Church’
problem which concerns the Church’s
New Evangelization invites the Church
capacity to become an ‘universal sacrament to engage in a critical discernment of the
of salvation’, a living body of Christ and signs of the time and reread the present
not a mechanical enterprise. Hence, moment in the light of the Christian gift of
Evangelization is facing new challenges hope. To discern the signs of the Spirit we
which are putting accepted practices into need a spirituality developed from a mature
question and are weakening fossilized and and informed faith. This would lead us to
frozen ways of doing things. In a word, the discover new ways of ‘being church’. Thus,
situation is requiring the Church to New Evangelization, finds new approaches
consider, in an entirely new way, how she to Evangelization as to be Church in
33

LUCEAS 2012-2013

today’s ever changing social and cultural
situation. The lineamenta of the Synod of
the Bishops in Rome clearly put aside the
traditional division of the world as the
Christian Countries and the mission lands
as not applicable to the present situation
and invites the Christian to devise new
models of ‘being Church’ that remain
faithful to the missionary identity of the
Church.2 Pope John Paul II has succinctly
proclaimed the enormity of the task at our
hands, when he taught that, “New
Evangeli-zation means to make the
Christian fabric of Human Society, the
fabric of Christian
communities
themselves” and to assist the Church to
continue to be present ‘in the midst of the
homes of her sons and daughters so as to
animate their lives and guide them to the
kingdom to come’. 3

Church. By being Evangelized and by
Evangelizing the Church enters a dynamic
process that sustains her identity. Thus, the
Church transmits the faith she lives,
celebrates and professes and to which she
bears witness.

2.2 New Evangelization and
Catechesis
Catechesis is essentially an ecclesial act
(GDC 78). It being primarily an ecclesial
task, it occupies ,’a prime aspect of her
mission’ ( CT 15) in as much as it nurtures,
educates and brings about the life of
discipleship in the Church. The journey of
faith or the nurturing of faith begins with
the conversion to Jesus Christ leading
towards the fullness of life. Hence, it has
cognitive, affective and the behavioral
spheres of life of a person as well as a
community. Thus it is a process of
New Evangelization becomes a profound transformation that continuously
profound call experienced by the Church to stimulates a radical ongoing conversion by
revisualize her fundamental mission, her which a person as well as a community is
identity, and reason of her existence. It enabled to renounce the logic of the world
becomes an invitation for the Church to a and make a fundamental option for Christ
continuous self- evaluation in the light of and his Regno-centric values. Through a
the dynamic circumstances that we find progressive internalization of the attitudes
ourselves and is an opportunity to of faith, hope and love in its triple levels
repeatedly learn to understand itself from of cognitive, affective and behavioral
its roots.4 This means the encounter with spheres of life, the process of catechesis
new changed scenario challenges us to leads a person on a life long journey of
overcome the forgetting of the radical authentic Christian discipleship, lived in the
missionary nature of the Church, world with rootedness in Christ and his
overcoming the temptation of falling into Church. This means catechesis along with
self-sufficiency which is a withdrawal into other ministries in the Church leads to a
oneself, a status quo mentality. It is through manifestation of the Church as a universal
the fidelity to its missionary nature that the sacrament of salvation.
Church is enabled to re-discover her
The post-Conciliar Church has shown
identity. It is by being evangelized and by great interest in the ministry of catechesis.
evangelizing that the Church becomes the Pope Paul the VI gave us the General
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Catechetical Directory in 1971, which
continues to guide catechetical renewal in
the entire Church. He also established the
International Council for Catechesis in
1975 and made catechesis central to the
mission of the Church through his apostolic
exhortation Evangelii Nuntiandi. Next
important step came in the form of the
synod of catechesis (1977) which by
providence had the gift of the labors of
three Holy Fathers ( Pope Paul VI, John
Paul I , John Paul II) and was indeed the
moment of grace for the entire Church.
The apostolic exhortation Catechesi
Tradendae given by Pope John Paul II in
1979 continues to give solidity and vigor to
the ministry
of Catechesis and
Catecumenate in the Church.
Pope John Paul II in his Apostolic
Exhortation gave us the pedagogy of faith
which is not a question of transmitting of
human knowledge but a question of
transmitting divine revelation in its entirety.
Within this frame-work, he teaches that
natural techniques perfected for education
in general can be brought at the service of
faith education (CT 58). The lineamenta of
the Synod on New Evangelization expands
it to include the transmission of faith. 5
Although catechesis has a distinctive
character, it cannot be dissociated from the
entire mission of the Church. Pope John
Paul teaches that catechesis is a stage in the
Evangelization (CT 18). Thus, we can
certainly discern the linkage of the
catechesis to the whole mission of the
Church that is directed to bring Good News
to the whole of humanity (EN 48).
The agent of the transmission of faith
is the entire Church which manifests itself

in the local Church, where the
proclamation, transmission and the lived
experience of the Gospel are being realized.
Thus the entire process of the transmission
of faith makes the Church a community of
witness of the Gospel. 6 This means the
process of transmission of faith leads to the
manifestation of the Church as a universal
sacrament of salvation. This ecclesiophany , the manifestation of the Church as
the universal sacrament of salvation is both
a Christophany, manifestation of Christ our
one savior, as well as an Anthropophany
and Cosmophany .

3. Catechesis as an Encounter of the
Mystery
3.1 Catechesis and the Christophany
The suffix phany derived from the
Greek word Phaino, which means ‘I shine’
and phanero, ‘I make manifest’ can drive
home a powerful aspect of catechesis.
Catechesis certainly leads to an ongoing
manifestation of Christ to a disciple. This
means catechesis not only introduces the
person to the doctrine about Christ (the
content dimension), but leads the person to
develop a deep and personal relationship
with Christ our Lord and Savior. Hence,
catechesis brings Christology, or the
content of faith at the service of
Christophany. This deep and personal
experience of Christ initiated through
catechesis nurtured through liturgy, and
sacramental life and lived through the life
of discipleship is itself an ongoing journey
into being the image of Christ to the
world. Hence, rooted into the Christophany,
our humanity also shines in its true grace
and dignity.
Christophany while being a Theophany
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Caristas in Veritate driving home that ‘
the covenant of humanity with nature is the
manifestation of divine love’. He further
emphasized that there is a divinely
inscribed grammar in nature, hence, we
must be stewards conscious that we are
called to act in solidarity with the next
generation that is marked by intergenerational justice (CV 48). Hence,
catechesis has this great reasonability to
build an attitude of eco-sensitivity shaped
by authentic Christian eco-spirituality
leading to the greening of the Earth.

is indeed an Athropophany and a
Cosmophany. The Church has always
thought that the face of humanity is
illuminated in the face of Christ . In its
Pastoral Constitution our the Church,
Gaudium et Spes, the Church emphatically
teaches that ‘it is only in the Mystery of
Word made flesh that the mystery of human
becomes truly clear’ (GS 22). Thus , we
not only have a God vision in the Son of
God but also full and integral vision of our
Humanity. This is why Pope John Paul II
teaches that ‘Church’s mission has only one
purpose, to serve humans by manifesting
the love of God made present in Jesus
Christ’ (RM 2). Within this mission as a
call to manifest the love of God, we can
locate the importance to let shine,
(phenero) that we are trying to understand
in this context. Hence, catechesis becomes
a call to let shine, to manifest, to illumine
the face of Christ. That is why catechesis
becomes primarily a Christophany.

3.2 Paschal Mystery
Foundation of Catechesis

as

the

In a world ravaged by secular
hedonism, consumerism and materialism,
misery, suffering and heartless injustice, the
meaning and significance of the Paschal
Mystery has become very vital. The fact of
death of God in the consciousness of
majority of people especially in the West,
is not a condition of despair but a hopefilled expectation of the resurrection of the
Lord. That is why the Church calls us to
engage with ‘the courtyard of the gentiles’7.
Holy Father, Pope Benedict XVI, during his
Apostolic visit to Czech Republic, said
‘the Church should open a sort of the
Courtyard of the Gentiles in which people
might in some way latch on to God, without
him and before gaining excess to the
mystery, at whose service the inner life of
the Church stands. Today in addition to
inter-religious dialogue, there should be a
dialogue with those to whom religion is
something foreign, to whom God is
unknown, and who nevertheless do not
want to be left merely Godless, but rather

But within the Christophany, we have
not adequately manifested a Cosmophany.
Although there is a tradition that discerns
the Cosmic Christ in the work of luminaries
like Teilhard de Chardin, we have not
sufficiently delved on this dimension of our
faith. That is why some have questioned the
acosmic or the otherworldly emphasis of
our faith. This charge was forcefully
formulated by Lynn White in his paper,
‘the Historical Roots of Ecological Crises’
in 1967. Although, Lynn White’s thesis has
been effectively challenged by many
scholars, yet the charge still persists. Hence,
we can notice, a new ecological focus in
teachings of the Church. Thus, we have
Pope Benedict XVI in his encyclical letter,
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to draw near to him, albeit as Unknown’8.
Although the centrality of the Paschal
Mystery to catechesis is beyond any doubt,
led by our experience of the condition of
humanity today we are awakened to await
for the dawn of light in an ever growing
abyss of darkness. Even education is
increasingly tending to become a
communication of some specialized or
determined skills which somehow teaches
the succeeding generations to gratify their
desire to happiness through the products of
consumerism or a short lived selfgratifications. Our Holy Father has aptly
described the crisis in education as the
‘educational emergency’.9 Hence, he called
the Church’s entire commitment to work to
construct what he described as ‘the ecology
of the human person’. ‘The ecology of the
human person’ is a commitment to the
overall moral tenor of our society that will
promote the dignity and sanctity of human
life from the womb to the tomb. We not
only require an ethics of environmental
protection but also one that is respectful of
every aspect of integral human
development (CV 51). This calls us to
develop a catholic theology of
development. Recent efforts in the growth
of what has been hailed as planetary
theology10 and public theology11 can be
good sources of inspiration in this venture.
Thus, a catechesis that leads the faithful
to become authentic disciples of Christ
leads them to embody the being of the
Church as ‘ universal sacrament of
salvation’. This would mean catechesis has
an obligation of formation that is at once a
missionary formation. Hence, catechesis
assists the adult faithful to not just grow in

the knowledge of the content of faith but
grow in Christian life nourished by the
Word and Sacraments lived with the
courage of being a witness of Christ.
Modern society listens willingly to the
witnesses rather than teachers. Hence,
catechesis being a gradual experience of the
encounter of the mystery of the person of
Christ prepares him/her to unite his/her life
with the Paschal Mystery of Christ. It is
this context, that every Adult faithful is
enabled to become a witness of Christ and
offer the spiritual sacrifice by engaging in
the world (L G 31). Within this vocation of
engaging with the worldly realities, we can
locate ‘the courtyard of the gentiles’, which
is the new pulpit for the proclamation of the
Gospel. Therefore, catechesis can no longer
be inward looking but has to be outward
looking and missionary which enables the
faithful to take up some frontier ministries
like science-religion dialogue, social media
communications, intellectual apostolate
and environmental commitment. The
lineamenta of the synod of the Bishops
indentifies six areas of challenges for New
Evangelization: (1) the culture with both
secularist on one hand and fundamentalist
on the other, (2) the society that is facing
value-crises more and more because of
inter-mixing of cultures, (3) Mass Media
that tend to promote selfish, individualist,
hedonist and emotive aspects of life even
at the risk of the reality of experience,
reflection and thought , (4) The globalized
economy today that is treading on purely
profit centered track, totally ignoring the
interest of the poor, (5) Science and
technology that is emerging as new forms
of ‘gnosis’ and cult, (6) the civics and
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politics being increasingly affected by the
Asian and the Islamic worlds. These Areas
are certainly new spaces of proclamation of
the Gospel. 12

painstaking work of Thomas Stephen
(1549-1619) in Goa, Robert De Nobili
(1577-1656) in Madurai and Constance
Lievens in Chotta Nagpur. These and other
pioneers attempted to present Christianity
in the socio-religious lingo of the people of
our country. The presence of Christianity in
India, moved several non-Christians like
Raja Ram Mohan Roy (1772-1883),
Mahatma Joytiba Phule ( 1827-1890),
Keshap Chandra Sen (1838-1884), Pratap
Chandra Mozzoomdar (1840-1905),
Lokmanya Tilak (1856), Gopal Krishna
Gokhale ( 1863-1915),and Mahatma
Gandhi (1869-1948) to develop a critical
response that attempted to develop what
has been described as the Hindu Image of
Christ. Along with these theological
attempts largely from a non-Christian
frameworks, we have theological sojourns
of the converted Christians like Pandita
Rambai ( 1858-1922), Brahamabandhab
Upadhya (1861 -1907), Narayan Vaman
Tilak (1861-1991) and Manilal C. Parekh
(1885-1967) to bring about a theological
inculturation of Christianity in India. The
pioneering work of Angelo Fonseca, the
father of Indian Christian Art, needs
profound appreciation as it brought
inculturation to the soil of Goa even before
Vatican II ushered in a theological
revolution and while the Portuguese still
ruled Goa. This movement of inculturation
gained momentum after Vatican Council II
and we can trace a theology of interreligious dialogue and liberation from all
forms of oppression in particular the Caste,
and poverty developing steadily in India.
The work of Sebastian Kappen (19241993), George Soares-Prabhu (1929-1995),
Raimundo Panikkar (1918-2010), D. S

4. Church in India in Search of Christ
Within
4.1 The Principle of Inculturation
Long before the West became Christian,
Christianity in India was moved by the
principle of inculturation. Tradition has it
that Christianity took roots in India in 52
AD. It is said that Apostle St. Thomas came
to Kerala and established the first Christian
community in India. When the Portuguese
came in contact with these Christians in the
16th century, there emerged the conflict that
was centred on the misconceived
perception of the constitutive Indian
aspects of the St. Thomas Christians in
Kerala. This led to the Synod of Diamper
in 1599 that alienated large sections of the
Indian Christians while getting the sizable
number of them directly under the Catholic
Church. New research in our days has made
a case that there were pre-Portuguese
Christian settlements in Goa. Fr Cosme
Jose Costa who discovered the Greek Cross
in Agasaim, a quiet village in Goa backs
this claim with archeological evidence and
goes on to suggest that Apostle Nathanael
/Bartolommeo visited Goa and established
a Christian community which for want of
leadership later dissolved into the cult of
Betal in Goa.
Besides, the early attempts by the
Apostolic Church of the St. Thomas
Christians, the first missionaries attempted
to develop a theology in consonance with
the Indian ethos. Here we remember the
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Amalopava-doss (1932-1990), Felix
Wilfred, Michael Amaladoss (1936-…)
and others stand as a glorious witness of the
dynamism of Indian theologians.

Our efforts of developing a theology of
inculturation seems to run in vain as Jesus
is still considered foreigner in Asia.
Ecclesia in Asia, rightly among other things
identifies our colonial past as the important
block to Evangelization, when it says “it is
inevitable that proclamation of Gospel by
the Western Missionaries would be
influenced by the cultures from which it
came” ( EA 20). Hence, we need to revisit
our theology of incluturation and take it to
the new level. Perhaps we have to
overcome the de-historicized theology of
Asia. The forgetting of history triggered by
a discomfort of the colonial era, needs to
be addressed. Perhaps, the roots of violent
opposition to the Gospel of Christ in
contemporary India are there.

The Apostolic exhortation of Pope John
Paul II, Ecclesia in Asia succinctly views
inculturation as ‘a pedagogy which
introduces people to a full appropriation of
the Mystery’ (EA 20). Thus, the pedagogical and proclamatory understanding of
theology of inculturation here clearly
shares a constitutive catechetical dimension. The incarnational principle of the
theology of inculturation brings faith in
consonance with the day to day life of the
people. Yet Ecclesia in Asia recognizes
that the proclamation of Jesus as the only
Saviour is frought with philosophical,
cultural and theological difficulties,
especially in the light of many religions and
worldviews in Asia ( EA 20). That is why
the hermeneutical question, ‘is there an
appropriate and universal way of expressing
our faith?’ becomes relevant. Can there be
a uni-way of expressing anything? Is it at
all possible to employ the linguistic,
cultural and philosophical values/sources
from one tradition in an appropriate and
universal way to another tradition? This
reflection simply boils down to the
fundamental question can Christian faith be
articulated in different worldviews? The
very history of the Church answers the
question affirmatively. Within this context,
we need to understand that when we say
Jesus Christ has universal significance we
do not say that there is only one single
valid Christology. The New Testament
itself has plural Christologies. Thus, we can
also trace many faces of Jesus in Asia. Yet

4. 2 The Prophetic Call
Historian K M Panikkar diagnosed that
Christian superiority and exclusivist
attitude as the villain of the rejection of
Christianity in India.13 Asian theologian
Felix Wilfred points that in the past five
centuries Christianity has undergone two
major alienations: first in the West by its
opposition to modern science, freedom of
thought, and its attempt to control temporal
realities. Second in the East through its
failure to acknowledge the religious
traditions of the people there in.14 Swami
Abedanada in his book, ‘Why a Hindu
accepts Christ and rejects Christianity’
(Calcutta, 1965) also manifests the
alienation that Christianity has undergone
in India. Unfortunately, the alienation has
metamorphized into a strong opposition.
Today, in India, we can discern a growing
context of violent opposition to the Gospel
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of Jesus Christ. There are many state
legislatures that have passed euphemistically termed ‘freedom of religion’ bill.
There is a steady proliferation of organizations that are directly or indirectly
confronting the ministries as well as
misrepresenting the motive of all ministries
of the Church. There appears to be
organized violent and aggressive assault on
the Christian communities in recent days
in the states of Odisha, Gujarat, Karnataka,
Chhattisgarh etc. It seems that these
opposing outfits have successfully damaged
our democratic structures and rendered the
inter-community peace and harmony
fragile.

to discern the signs of the time and space
and seek and develop appropriate responses
to our complex and dynamic context. That
is why the call to a New Evangelization is
a prophetic call. It is a call to take the
inspiration of Jesus the prophet that would
not only respond to the great philosophical
and religious traditions of India but the one
who would bring a difference to the
existential realities of the life of the Tribals,
Dalits, Fisherfolk, the marginalized
laborers, exploited women and the other
downtrodden in our country. A caste ridden
India is still awaiting a fuller manifestation
of mystery of humanity in the face of
Christ.

Reflecting on the atmosphere of violent
opposition to the Gospel of Christ in our
Country, it is time to critically consider the
inadequacies of the methods of
Evangelization that we have employed so
far. A profound reflection on this issue
brings to light that our mission of
Evangelization has relied on the
institutional power of the Church. Though
we have taken relevant steps through the
theology of inculturation, being a minority
in a massive country, we thought our
institutions of education, healthcare and
social service would enable us to reach out
to majority of our Indian brethren
especially the oppressed and the exploited.
Certainly our institutions have given
yeomen services in the building of our
nation. But as time went by we seem to
have become complacent and our
institutions having to compete with others
of similar nature have lost their luster and
attracting power. Hence, the call to New
Evangelization becomes a moment of grace

New Evangelization is not a matter of
redoing something which has been
inadequately done or has not achieved its
purpose, instead it is the courage to forge
new paths in responding to changing
circumstances and conditions facing the
Church in her call to proclaim and live the
Gospel today. Pope John Paul II had
identified three constitutive dimensions of
New Evangelization15: (1)new ardour, (2)
new methods, (3)new expressions. Hence,
it entails a profound prophetic call. It
cannot be unidirectional a sort of
monologue in which the Church speaks and
the people simply listen. Hence as FABC
has already pointed out it has to be a triple
dialogue: with cultures, religions and the
poor. Hence, the challenge is to move from
the strength of our Small Christian
Communities to Small Human Communities. It provides us the challenge to be
open to the working of the Holy Spirit and
discerns how the unknown Christ of India
is working in our country. Everyone who
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loves and sacrifices is the servant of the
Kingdom; ‘for whoever is not against us is
for us’(Mk 9:40). Hence, we have the
challenge to discern the signs of the
kingdom in the work of our other brothers
and sisters and network with them to usher
in the Kingdom of God.
This prophetic call generates a
profound impulse of authenticity that urges
us to work to overcome the de-historicized
condition of faith. We have the challenge
to bridge the serious gap in our project of
inculturation. The authentic double
rootedness of our faith to our Christianness and our Indian-ness challenges us to
complement the inadequate theology of
inculturation with a serious consideration
of our history. The theological discomfort
to deal with the colonial history needs to
be surpassed. The discomfort of the
colonial links of Christianity in India and
in Asia has brought about de-historicization
of our theology. The forgotteness of history
springs from a discomfort of the colonial
era that seem to juxtapose colonization and
Christianization together. As one draws the
lines between colonization and
Christianization, Christians have come to
be viewed as the clones of the colonizers.
Hence, the prophetic call presents a huge
challenge to us to bring about a dialogue
between coloniality, colonization and
theology. The discomfort of the colonial
period is so acute that the theological
vacuum is obvious. The challenge is to
break the theological silence. Indeed, the
colonial cloud covering the face of Christ
has to be cleared. Hence, dialogue with the
colonial past from the theological
perspective is need of the hour. Contextual
theologies in India have the great

opportunity to dialogue with the colonial
history of our country. The diversity of
colonial condition has to be attentively
studied. The Portuguese, the French and the
British colonial imperialism have their
legitimate differences and have to be
sensitively addressed in the context of the
theological dialogue with the colonial
period.
The consideration of the colonization
and Christianization brings to the fore the
issue of conversion that is hotly debated
in our country. Many groups and eminent
people have openly declared their
opposition to conversion. Others have come
to support the freedom of religious belief.
Still others opine that the entire debate over
conversion is politically motivated. Within
the Church one can notice an idealization
of inter-religious dialogue and inculturation
as the chief means to address the impasse.
Along with these laudable attempts, we
need to understand the socio-psychological
dimensions of conversion. Sociologist
Rudolf C. Heredia has already shown how
conversion being abandonment of a
religious tradition becomes an interrogation
of that tradition. 16 Hence, conversion is
often perceived as betrayal by the
adherents of that tradition. This reflection
takes us to the other side of the line of
conversion. We can identify two sides of
the line of conversion: the interior and the
exterior border. Mostly conversion is
viewed from the interior border. The
challenge is to simultaneously view it from
both the interior and the exterior borders.
Such a border thinking shows that
separation is the other side of conversion.
Hence, we need to view conversion not just
from a narrow triumphalist vantage point
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of the interior border of the line of
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the exterior border which sees it as an
interrogation, separation and betrayal. This
will certainly help us to understand and
respond to trauma of loss and separation
that is still affecting some of Hindu
brethren in our country. Only a theology
that is sensitive to these realities can
authentically produce a catechesis that will
transform our faithful into sacraments of
universal salvation.

2

Lineamenta, no. 9., p. 36

3

Quoted in Lineaments. no. 9, p.37.

4

Lineamenta, no. 7. P. 33.

5

Lineamenta, no. 14, p. 51.

6

Lineamenta, no. 17, p. 57

7

Lineamenta no. 5, p. 25.

8

Quoted in the Lineamenta, p. 25.

9

Benedict XVI, the discourse at the opening of
the convention of the Diocese of Rome (11 June 2007);
L’Osservatore Romano, Weekly edition in English, 20
June 2007, p.3.
10

See the contributions of the EATWOT
(International Theological Commission of the
Ecumenical Association of the Third World
Theologians) J M Vigil, (Ed.), Towards a Planetary
Theology: Along the Many Paths of God (Montreal:
Dunamis Publishers, 2010), pp. 16-31

Conclusion
Our reflection manifests that catechesis
being fundamentally a faith formation
would lead the Church to become a
universal sacrament of salvation. Hence,
it becomes a Christophany in its fullest
sense. That is, it leads a person to the
experience of Christ and transforms him /
her by incorporating him/ her in the Church
and enables him/her to become an active
witness of Christ. Thus, led by a deep and
personal experience of Christ and
sacramental life of communion in the
Church, the faithful is enabled to become
the light of Christ, radiating Christ in the
World.
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Footnotes:

Hold firmly that our faith is identical with that of the ancients. Deny
this, and you dissolve the unity of the Church.
—St. Thomas Aquinas
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VOCHUN IEIAT...
* Pri. Candido Fernandes
Misachea xevottak, ‘Vochun Ieiat,
Kristache xantin tumkam dhaddttam’
oxem mhonnun iadnik porjek patthoita.
Amche bhaxen ami Mis somarombhunk
lagloleak, hoch ek ‘formula’ ami choddso
vaprit aileanv. Xekdde pattim Latin
bhaxen ‘Ite, missa est’ ( go, it is
dismissal), ho ‘formula’ vapurtale.
Tacheruch adarun ami tacho konkanni
onnkar kela. Khoro onnkar ogllo unno
oso zaunk zai aslo “vochat,
dhin’vasnnechem bolidan somplem”.
Punn ami vaprit aileanv ‘Vochun ieiat,
Kristache xantin tumkam dhaddttam’.
Dhaddop vo patthovop mhollear amkam
fokt ghorach patthoitat oxem nhoi punn,
patthoitana, amkam aslolea misanvacho
ugddas monant haddtta.
Amcho atancho Pap Saib, Benedikt
Sollavo, Povitr Misache Bhettecher 2005
vorsa, sogllea sonvsarantlea Bispanchi
Porixod zalea uprant, (Bishops’ Synod on
the Holy Eucharist), Post-Synodal
Apostolic exhortation ‘Sacramentum
Caritatis’ bhair sorlem tedna, ‘Ite, Missa
est’ heam utranchi somzonnim kholaien
diunk vavurlo: ‘Heam utrancho orth fokot
ghora dhaddop (dismissal) nhoi, punn
taka khol orth asa. Somarombhlolea Misa
modem ani Kristi porjek sonvsarant
asloleam misanvam modem ek vegllich
soirigot asa. Mhonttoch patthoitana taka
aslolea misanvancho ugddas korun
patthoitat. Igorjent Mis sompta tedna
jivitant tem suru zata. Hem sogllem
monan dhorun, anink nove ‘formulas’

porjek pattoitana dilear faideache zatole
oxem Pap Saibak dislem (Polle
‘Sacramentum Caritatis’, 51). Uprant,
2008 vorsa, tannech amkam tin nove
‘formulas’ dile (Emendations, Notitiae,
2008) ani te mhollear: 1. ‘Ite ad
Evangelium Domini nuntiandum’; 2. ‘Ite
in pace, glorificando vita vestra
Dominum’; ani ‘Ite in pace’. Konknnin
tancho onnkar oso kel’lo asa: 1. Vochun
ieiat, Somiachem Xubhvortoman porgott
korat; 2. Vochun ieiat, tumchea jivitant
Somiak mhoima diat ani, 3. Vochun ieiat,
Kristache xantin tumkam dhaddttam.
Amcho sorgest Pap Saib, bhoktivont
Zuanv Paulu Dusro, amkam ugddas korta
ani mhonntta: Misachi bhett ani misanv
heo don vostum veglleo vo doxim korunk
zainant (They are inseparable) Misache
bhettent vantto gheun patthoitana, Kristi
porjek kristi totvam apnnaun bori khobor
porgottunk, zobabdari diunuch patthoitat
(Polle ‘Mane Nobiscum Domine’, 24).
Khorem mhollear, Povitr Sobha
misanvi soimachi, Jezunuch hatant
ghatlolo ho misanvacho vavr Povitr
Sobha chalu dovorta (Polle ‘Ad Gentes
Divinitus’, 2; ‘Gaudium et Spes’, 1).
Bhavarthachem voros porgott’ttanam
aple chittint Pap Saiban, Benedikt
Sollavean oxem mhollem: “Adim toxem
atam, sonvsarachea sogllea lokank
Xubhvortoman porgottunk Krist amkam
sonvsarachea
mha-margavelean
dhaddtta” (Polle Apostolic letter ‘Porta
Fidei’, 7). Hi porgottnni lokak zai zalear
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vinchun kaddpachem karya nhoi, punn
lokan sotmanunk ani soddvonn zoddun
gheunk to ek Kristacho hukum’ (Polle
‘Evangelii Nuntiandi’, 5). Torui punn,
ami Jezuchim pattavldaram hea
sonvsarant tachea totvank ani mul’leank
govai ditoleanv zalear, amchea
bhavarthant ami thir ani ghott asunk
goroz. Hea khatir, amchea bhavarthachi
purai vollokh ani Jezucho khaxelo ani
somudaik onnbhov gheun, hoch bhavarth
ami kholaunk zai (Polle ‘Christifidelis
Laici’, 57; ‘Ecclesia in Asia’, 45).
Bhavartha khatir bhettoilolem hem voros
amkam amcho bhavarth kholaunk, to
porgottunk ani taka pritimogachea
kornneam vorvim govai diunk ek ut’tom
soeg.
Toxench, Bhavartha khatir bhettoilolea vorsa, Xubhvortomanache nove
porgottne voir Bispanchi porixod bhorli
tedna, tannim soglleank, sonvsarachea
kon’xa-kon’xanim, Xubhvortoman
pavouche khatir, - ‘Missio ad gentes’ –
vhodd kalljidarponnan ani urben vavrunk,
ut’tejon dilem. Thoim hajir aslolea
amchea Gonvlli Bapan aplem mot
manddlem tedna, tannim ‘Ecclesia in
Asia’ hea dukumentacho adar gheun
mhollem: ‘Griosti lokan aichea kalla
velea avhanank fuddo korun Xubhvortoman pogottpi zaunk tanchi akarnni
sonvsarich zannvaien nhoi punn
Kristachea jivitantli sfurti gheun zaunk
gonvlleanchi zobabdari (polle EA 45,
Renovação, Nov. 16-30, 2012, pan 12).
Mhonntoch, soglleanim hea vavrak khand
marcho asa. Zonn-eklean ap-apli
zobabdari pallchi asa. Misant vantto
ghetlea uprant amkam pattoitana hachoch
amkam ugddas korun patthoitat.

Amkam patthoitat tedna, kai boro
amcho zobab: ‘Devache vhodd upkar!’
Kiteak Devache vhodd upkar? Ho zobab
ami kiteak ditanv hacher ami kedna tori,
mat punn lokx ghatlam kai? Iadnik
amkam patthoita tedna, Misant jem ami
somarombhlam tem jivitant (somazant)
jieunk amkam patthoita zalear, ‘Devache
vhodd upkar ’ oxem mhonnun he
patthovnnecher ami xik’ko marun
zobabdari khuxen ani upkari monan
manun ghetanv mhonn sangtanv, zalear,
jivitant (somazant) he zobabdarek visvaxi
ravunk amkam ek AVHAN nhoi kai?
Amcho Gonvlli Bap, 2006-2007 hea
vorsa boroilole aple gonvllik chittint, hea
avhanacho amkam ugddas korta. To
mhonntta: ‘Misachea xevottak, ‘vochun
ieiat,…dhaddtam’ mhonnun iodnik porjek
pattoita tedna sonvsar jivitachea misacho
altar zata ani, he toren, Misant ami
somarombhlam tem somazant jieunk ani
chalu dovrunk tench Mis amkam eke
vatten AVHAN ani dusre vatten xokti dita
(Gonvllik Chitt, Kristi govaiki somazant,
hench Porom’ Sonvskarachem avhan, pan
4).
Vatikani Vixv Sobheche xikovnne
pormonnem Bapan dil’lem kam’ Jezun
kelea uprant hoch vavr to Povitr
Sobhechea hatant ghalta ani atam Povitr
Sobhechem jivit ani karya mhollear
hench (Polle, Pastoral Constitution on
the Church in the Modern World, 1).
Misant ami kitem somarombhtanv?
‘Paskancho Gutt.’ Sadhea utranim ‘Deva
Bapan Jezu vorvim kel’li soddvonn dor
eka Misant ami somarombhtanv.’ Hea
sonv-sarant Jezucho vavr zalo ‘mon’xakullachi soddvonn’. Ho soddvonnecho
vaur Jezun Aplea jivita, koxttam-mornna
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ani punor-jivontponna vorvim xarti
pavoilo. Ami hea sonvsarant ietanv zalear
jieunk ietanv. Punn Jezuchem toxem
nhoi; To hea sonvsarant ailo zalear
morunk ailo ani mornna vorvim amkam
subham’ jivit diunk To ailo. Hench Jezun
kelem ani hench Jezu dor eka Misant
korta. Jezu Aplench dan (ap-dan) dor eka
Misant korta. Jivitachem somorponn tem.
To Apnnakuch moddtta ani amkam dita.
Hem Jezuchem dan ami amchem korun,
Jezu amche sovem akarun ieunk
gorjechem. Jezu Aplich bhett amkam
korta zalear ami Jezuk amche bhaxen
korunk nhoi punn ami Jezu bhaxen
zaunk. Heach khatir dor eka Misant Dev
amkam don mezancher posta: ‘Utrachem
mez ani Bolidanachem mez.’
Utrachem mez: Utrachea mezacher
Aplea Utracho chorov amkam dita. Utor
amchem mon uzvaddaita; borea-vaittachi
vollokh dita. Devachem Utor amkam
zagoita, haloita ani amchea jivitacho
zobab magta. Tem amchea jivitant
uchambollai nirmann korta. Amkam
jhementle zagoita, allsaientle suddsuddit
korta, besarmai kaddun zagrutai haddta.
Devachea Utrak ugto aslolo monis tosoch
kednach urona. To bodolta, novo zata.
Jivitant novi dixa gheta ani Utrachea
uzvaddan ani sfurten novo somaz
bandunk sonvsar jivitachea Misacho altar
korta.
B olidanachem m ez: Utrachea
uzvaddan novem panvl marunk ghetlolem
avhan jivitant sakar korunk Toch Jezu
Apnnakuch amkam dita ani oxem To zata
amchi xeokti ani vattechem boll.
Mhonnttoch Utrachea uzvaddan ani
Jezuchea bollan ami somazant, Takach
govai diunk vetanv. Toch amkam apoita,

sondex dita, jevnnan dhadoxi korta ani
patthoita. Kitem korunk? Kristi govaiki
somazant diunk. Utra-kornneamnim
Tachi bori khobor porgottunk.
Ami monis mhonnttoch, ami
somazant jietanv, somaza bhair amchean
jieunk zaina. Ami somazant ravun
somazachech zaunche bodlek, ho somaz
Kristi totvamnim xrungavun, somazak
novem rup diunchem avhan amchea
hatant gal’lem asa. ‘Devache vhodd
upkar ’ mhonnun ami tem svikarlam.
Atam pattim vochpachem na punn
avhanak fuddo korcho asa. Asanv ami
toiar?
Amcho somaz amchea kuttumbant
suru zata. Ghorabeant kuttumbik
mul’leank suvat dium-ia: Mog, ekchar,
bhogsonnem ani somjikai. Kuttumb boro,
vaddo boro, vaddo boro, ganv boro, ganv
boro, somaz boro. Zoim ami asanv, zoim
ami vavr kortanv, thoim-thoim sugunni
jivitantlean Jezuk govai dium-ia. Ami
vhodd-vhodd vostu korpacheo goroz na.
Lhan-lhan vostu vhodda mogan korum-ia.
Thoddeoch vostu korunk bhor gheum-ia.
- Sot uloum-ia, sot uloitoleak pattimbo
dium-ia, sotacho marog dusreank
xikoum-ia.
- Nit samballum-ia, oniti add zhuzumia.
- Somajik proxn xikum-ia, somajik
vavrant misoll zaum-ia.
- Bore fuddari zaum-ia, bore fuddari
vinchun kaddum-ia.
- Broxttacharantle meklle ravum-ia,
broxttachara add zhuzum-ia.
Ekach utran kristi totvam pormonnem
jieun somazachea altarar Mis chalu
dovrum-ia.
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Contributions of Psychology
to Faith Development
* Fr. Dominic Savio Vaz

I– New Realisation in Psychology spiritual explosion in the psychological
writings.
and Religion
The church on the other hand has
opened up to this human science after a
period of suspicion, mistrust and lack of
understanding of the social sciences of
Psychology, sociology and Anthropology.
Vatican Second Council dealt with the topic
of the life and ministry of priests and their
formation in three of its documents; Lumen
Gentium, Presbyterorum Ordinis and
Optatam Totius but more from the
perspective of identity of the priest rather
than the process of formation. The need
was felt and after the 1990 synod of
Bishops, Pope John Paul II gave the Papal
Exhortation Pastores Dabo Vobis in 1992.
The shift was the stress laid on the human
formation, followed by spiritual,
intellectual and pastoral (no. 43). In 2008,
the church specifically issued guidelines for
the use of psychology in the admission and
formation of candidates for priesthood. This
new approach keeps in mind the
Christological and ecclesiological
dimensions of the priestly vocation and
seeks the good of the church and the
candidate. The guidelines also stress that
the vocation discernment is not primarily a
“psychological” task, and the formation
process is essentially spiritual task, this sees
that the role of the spirit is not subordinated
to the psycho-spiritual process of

After almost a century of animosity to
all that is religious (with rare exceptions:
William James, Carl Jung, Viktor Frankl,
etc.), psychology is finally “getting it”.
With the new millennium, psychologists
seem to be opening their minds to a fairly
radical concept. The bio psychosocial
model is being replaced with a bio
psychosocial-spiritual model. That is, many
psychologists are now agreeing that our
patients are in fact spiritual beings and that
psychotherapy is inherently a spiritual
endeavour. Psychologists are increasingly
aware of the vital role spirituality can play
in helping people bear the weight of their
personal anguish as Frankl observed after
surviving the horrors of the Auschiwitz
Concentration camp, is associated with
our-spiritual nature and our capacity for
self-transcendence. Kenneth I. Pargament,
Ph.D., in his 2007 book entitled ‘Spiritually
Integrated Psychotherapy: Understanding
and Addressing the Sacred’, has
exhaustively explored how spirituality can
be ethically and effectively be integrated
into psychotherapy. Psychologists see how
spirituality can frequently serve as a source
of therapeutic strength and courage.
Forgiveness which once was not considered
by psychology as therapeutic is today seen
as a therapeutic process and there is a
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subjectivity but that the spirit’s role is
indispensable.
In this article, I would like this new shift
of psychology and religion to be connected
to the development of faith understanding,
since this year has been dedicated as the
year of faith by Pope Benedict XVI through
the Apostolic letter, The Door of Faith
(PORTA FIDEI), released in March 2012.
And though it deals with the rich deposit
of faith in the church and how through
scripture, catechism of the Catholic Church
and retracing our faith journey, it would be
helpful to look at the growth of our faith
from a psychological perspective,
especially in the context of formation of
seminarians.

what he calls ‘self-determination’ in a more
‘experimental and mystical’ phase. By this
he means that religion is experienced in
depth, in his own words that it ‘is rather felt
than seen or reasoned about, is loved and
lived rather than analysed, is action and
power, rather than either external fact or
intellectual verification.’”.
2) William Perry: Forms of Ethical and
Intellectual Development in the College
Years: A Scheme [1970]. He noted how
young people usually began from a base of
self-certainty to a period of self-doubt,
brought on by exposure to opinions and
values at odds with their own, to a degree
of maturity enabling them to make stable
commitments “without denying the
existence of many valid alternatives”. He
found that the key factor enabling young
people to “cross this threshold—from
resenting the complexity of the world to
being able to choose their road within such
multiplicity—[was]…a certain realisation
of community…the realisation that in the
very risks, separateness and individuality of
working out their commitments, they were
in the same boat not only with each other
but with their instructors as well”.
3) Sharon Parks: The Critical Years:
Young Adults and the Search for Meaning,
Faith and Commitment [1991]. Another
contemporary author, Sharon Parks, in her
study of the search for faith commitment in
the young adult phase of life, comments
that “a mentoring environment is essential
if people are to come through the various
challenges fruitfully”. “Parks” picture of the
young adult period highlights a typical
movement from authority-bound attitudes
to Church and God, through a dangerous
and relativist moment of ‘shipwreck’,

II - Psychological Understanding of
faith based on human development:
1) Friedrich von Hugel [1852-1925]: In
his book, The Mystical Element in Religion
[1908], spoke of three elements of religion
that can be linked with childhood, youth
and adulthood. In his view all three
dimensions are necessary for maturity of
faith but they develop gradually in the
course of a lifetime.
a) “The child lives imaginatively and
unselfconsciously within an institutional
kind of faith, marked by a certain obedient
belonging to an external tradition” [carried,
as it were, by family, church, culture…].
b) “The youth runs into questions and
needs a more critical and intellectual strand
in faith: it is [experienced as] an
interpretation of life that needs to give
reasons for itself”.
c) “The adult stage of faith goes beyond
the institutional and rational dimensions to
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where trust in external obedience can
collapse, to a more integrated capacity to
live out one’s faith commitment, allowing
both for one’s own complexity and for the
complexity of the world”.
4) Robert Kegan: The Evolving Self:
Problem and Process in Human
Development [1982].He offers another
insight that is particularly apt to the
formation process. “In his view, growth
always involves an ‘emergence from
‘embeddedness’, in the sense that we are
being challenged to leave behind
comfortable places of passive belonging
and move into real relationships to
ourselves, to God and to our world”.
5) James Fowler: Stages of Faith: The
Psychology of Human Development and the
Quest for Meaning [1987]. He is “the best
known authority in this field of faith
development”, he, too, outlines a typical
movement from ‘ideological’ conformity to
the group towards ownership and
responsibility for one’s commitments”.
Fowler attaches to “vulnerability… [Which]
comes, perhaps, only later in adulthood,
when a person’s own fragility and
experience of the pain of the world gives a
more gentle tone to faith and ministry” His
research on the stages of faith is based on
different religions. The overall map of six
stages is generally accepted but criticized
as being too heavily dependent on men
experience. The six stages are divided
according to the human development from
early childhood to mature adulthood.
Early Childhood: 2-7 years, Stage I
[Intuitive-Projective Faith] Language and
stories give images and pictures which are
seen as real and understandable to the child.
They tend to imagine or fantasize angels or

other religious figures in stories as
characters in fairy tales.
Later childhood: 8-12 years, Stage II
[Mythic- Literal Faith] It is a transition
from imagination to rationality; some
favourite stories may be disturbed as unreal,
imagination wants to concretise the story
and take it further. Faith gives way to a
more linear, narrative construction of
coherence and meaning. This is the faith
stage of the school child (though we
sometimes find the structures dominant in
adolescents and in adults).
Adolescence: 13- 18 years, Stage III
[Synthetic-Conventional Faith] They move
beyond the family influence to higher
secondary, college and university and are
exposed to other values and so begin to
question the traditional beliefs and
authority. They find cohesion and
conformity in being for or against authority
or ideal external to them. Some adults take
refuge at this level of conformist faith and
yet it is an unreflective faith. The
movement from Stage III to Stage IV
Individuative-Reflective faith is particularly
critical for it is in this transition that the late
adolescent or adult must begin to take
seriously the burden of responsibility for his
or her own commitments, lifestyle, beliefs
and attitudes.
Young Adulthood: 18- 30 years, Stage
IV [Individuative-Reflective Faith] A
person who has failed to move beyond the
faith maturity of stage III will find moving
in adulthood with a career, but later will
face the midlife transition. Those
individuals who move to the fourth stage
of faith begin a radical shift from
dependence on others’ spiritual beliefs to
development of their own. Fowler (1981)
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says, “For a genuine move to stage IV to
occur there must be an interruption of
reliance on external sources of authority.
There must be a relocation of authority
within the self”. Individuals are no longer
defined by the groups to which they belong.
Instead, they choose beliefs, values, and
relationships important to their selffulfilment.
Later Adulthood: 40 -50’s, Stage V
[Conjunctive Faith] There is an integration
of the heart and head to acceptance of
others’ points of view they tend to be more
tolerant and begin to consider serving
others and have a more inclusive way of
thinking and dialogue, readiness for
ecumenism, inter-faith and cultural
sensitivity. The person can appreciate
symbols, myths and rituals because it has
been grasped, in some measure, by the
depth of reality to which they refer. They
are more open to the truth and allow God
to reveal His presence in the most unlikely
ways. Such people may also be coming out
from mid-life transitions with a mature
personality and have a radical actualization
of life that we call Stage VI.
Mature Adulthood: 50’s and above,
Stage VI [Universalization] Fowler
describes this stage as “exceedingly rare
and there are a few examples as Gandhi,
Martin Luther King Jr., Mother Teresa,
Nelson Mandela, Thomas Merton and a
few more. They had a new level of
awareness and commitment to act even if
they stood alone, they live in a power that
unifies and transforms the world. They had
a subversive impact of their visions and
leadership in the sense that they not only
stood against the injustice but their
presence lead to the dismantling of the

injustice. They become ‘incarnators’ and
‘actualizers’ of the spirit of a human
community.

III– Examining the Psychological
contributions to Faith Formation:
Michael Paul Gallagher, SJ. Professor at
the Gregorian University at Rome, Italy has
been one of the few authority figures in
assimilating the psychological insights for
faith development in the seminarians.
Psychologists give an outline of predictable
stages in faith development and to link
these stages with various age groups rather
than a fixed formula to identify one’s
journey of faith, but a map of hopes, a
series of predictable transitions in faith
language. But the main focus of the faith
development theory is ‘fides qua’ rather
than ‘fides quae’. It deals with how faith is
felt, lived, received and experienced rather
than deep appreciation of the richness of
faith. Commenting on Friedrich Von Hugel
and his masterpiece on the Mystical
elements of religion, his says the three
stages of childhood, youth and adulthood
are necessary for faith maturity and they are
capacities of definite period. The child lives
imaginatively and unselfconsciously and
moves from childhood belongings to
youthful questioning and discerning to a
more adult rootedness in commitment and
in contemplation. If faith becomes
institutionalised it runs the risk of being
fixed thing and forgetting the person. If it
becomes intellectual domination, the
community and feeling is sacrificed and it
becomes mystical, it can become impatient
with the limitations of the human church.
Hence the three elements need to be
harmonised as a musical chord.
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Seminarians need a sense of church fidelity
but not rigid loyalism, need to be
speculative open to explore issues but not
collapse into crippling intellectualism, they
need a spiritual and contemplative capacity
that does not reduce faith to pious or
narcissistic intimism.
To William Perry’s study of maturity of
students through community realisation,
Gallagher would ask the same of seminary
staff to offer experience of community to
foster growth and model a certain honest
presence as faith companions with the
seminarians and not just teachers or
administrators in a house of priestly
training. Sharon Parks study ‘The Critical
years’ of the faith commitment of adults,
brings the challenge of mentoring
environment through structures and
programmes rather building authority
bound tendency in the seminarians. Robert
Kegan evolved the concept of ‘emergence
from embeddedness’, there is a temptation
for seminarians to nest with in a safe world
of conformity to rules and roles which is
non-growth and also of not being offered
challenging ministry experience.
Gallagher picks up from Fowler the
element of adult vulnerability when a
person becomes fragile and the pain of the
world gives a more gentle tone to faith and
ministry. One criterion for the ordination
should certainly be some compassionate
gentleness and generosity towards the
wounded of the world.

uncertainty about faith. So from security to
complexity of life, how can a seminarian be
mentored during formation years and how
can the growth to mature commitment and
compassion to be fostered? Pastores Dabo
Vobes in no 44 speaks of affective maturity
in training of love, truth and freedom giving
meaning to one’s own existence. The
guidelines for the use of psychology in
priestly formation suggest that candidates
turn away from the cultural self-centredness
of individualism, materialism and
relativism and explore healthier Christ like
interpersonal relationships based on
Catholicism’s unique anthropology (Par. 5)
A response to the above challenge of
faith formation in the Patriarchal Seminary
of Rachol has been initiated for the
seminarians by way of Growth Groups,
where seminarians work at the affective
level to deal with their hurts and hidden
wounds and learn to manage their
emotional life. It is a good beginning which
will help the seminarian to grow together
with his batch mates in community spirit
and face the challenges of formation and
his personal life issues in a very mature and
responsible manner and experience inner
growth to be Christ like. Other options
explored are human development talks
during recollections, exploring the concept
of God through God representation
symbols, ideas and images through one’s
life journey, life history awareness,
reflective journal, creative journaling and
counselling therapies when needed.
A second level of response has been
suggested and in the process of
implementation as result of the guidelines
for the use of psychology in the admission
and formation of candidates for priesthood

IV - Response to the challenges of Faith
Formation:
A seminarian in touch with the
“weakness” of contemporary culture may
easily experience bouts of doubt and
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which were deliberated upon that seminary
staff members attend some formation
programmes and also have some short
courses as ongoing formation of formators.
A third level of response coming from
the implementation of guidelines for the
use of psychology in the admission and
formation of candidates for priesthood to be
implemented would be a team of
professionals to check the suitability of
candidates for priesthood which include lay
people, psychologist, and psychiatrist who
would be helping to discern the choice and
suitability of candidates from the human
and psychological perspectives.
To conclude, Cardinal Newman said “It
is not reason that is against us but
imagination”. The core of seminary
formation is to lay the ground of lifelong
“faith imagination” to be lived in the
service of the Lord and of His people.
French theologian Morcel Leguut would
say, “Ideological faith” fails to reach a
genuinely “Personal faith” in Christ
because the seminarian may be caught up
in keeping church externals. Cardinal
Suenens would say, “Faith is affective as
well as cognitive in character” and that’s
where the stress needs to be!!!
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SWAMI VIVEKANANDA:
A BEACON OF RELIGIOUS HARMONY
* Agnelo Pinheiro
1. INTRODUCTION
“How beautiful on the mountains are the
feet of those who bring good news”
(Is.52:7). These words from the Holy Bible
vindicate those noble souls who devote and
dedicate their being for the proclamation of
the good news. The Second Vatican
Council, whose golden jubilee we celebrate
this year, in its ‘Declaration on the
Relationship of the Church to NonChristians’ calls the Christians to
acknowledge, preserve and encourage what
is good in other faiths.1
This insight not only impels us to accept
the wisdom which form the core of other
religions, but also salute those noble souls,
from the different religious traditions, who
have become cisterns of spiritual wisdom.
One such luminary from our own nation
who went on to become a beacon of
religious harmony at the international stage
was Swami Vivekananda. As our nation this
year commemorates his 150 th Birth
Anniversary, the Rachol Seminary
Community feels proud and overjoyed as it
had the privilege to host this great
personality in its Alma Mater during his
youthful years for three days in October
1892.2

January 1863. His father was a prosperous
lawyer of the Calcutta High Court. His
initial education was a fine blend of
physical culture and intellectual learning.
His prowess was seen not only in literature
and music but also in riding, swimming and
wrestling. He studied both Indian scriptures
as well as Western thought.
In 1881 he encountered Swami
Ramakrishna3 and was deeply impressed by
him. As such he accepted him as his friend,
philosopher and guide and later became his
greatest disciple. After his teacher’s death
he extensively travelled to different parts of
India during which he felt the need of
synthesizing advaita, bhakti and social
concern. He also got acquainted with the
social and economic conditions of the
nation and strongly felt that in order to root
out poverty and social evils there was an
urgent need of bringing about a spiritual
revolution which to be a reality required a
very strong spiritual leadership. In 1893 he
participated in the World Parliament of
Religions at Chicago wherein he
manifested his inclusivist religious outlook
and this historical event gave him the
platform to assume the spiritual leadership
of the Indian people. He died in July, 1902.4

2. SWAMI VIVEKANANDA: A BRIEF
LIFE SKETCH
Swami Vivekananda, whose original
name was Narendranath Dutta, was born in
an aristocratic Bengali family on 12 th

3. TOWARDS AN UNDERSTANDING
OF RELIGION
Religion is said to be affecting the very
core and every aspect of human life.
However this forceful force seems to
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transcend the boundaries of any definition.
St. Augustine said, “If you do not ask me
what time is, I know. If you ask me, I do
not know.” It seems the same with religion.
Everybody knows what religion is but if
you ask them what religion is, they will find
it very difficult if not impossible to define.5

institutions, sects etc. It goes beyond the
capacities of the senses, the power of
reasoning or of pure intellectual
deliberation.
Religion is described as a relationship
between soul and God. It is a spiritual
realization. Every person should understand
God within his/her soul through selfrealization. It is awakening of spirituality
in the human person, or that it is the
realisation of Divinity. Religion is the
manifestation of the divinity already within
man. It is realization in the heart of our
hearts. In a simple manner, his way of
understanding of religion is that man must
realize God, feel God, see God, and talk to
God. That is the religion. 9 The supreme
reality is the only and perfect source of
happiness.

3.1 Religion: Necessity of Life
Swami Vivekananda has delved deep
into the subject matter of religion. He says,
“of all the forces that have worked and are
still working to mould the destiny of the
human race, none certainly is more potent
than that, the manifestation of which we
call Religion.” 6 Religion for him is a
necessity of life. He said, “Religious
thought is in man’s very constitution, so
much so that it is impossible for him to
give up religion until he can give up his
mind and body, until he can give up his
thought and life.”7 One might come across
people who seem to reject religion as
necessary. They identify religion with some
of its expressions which appear to them as
not necessary in any way. But, the fact that
there is a longing for a higher power, a
yearning that a material environment
cannot satisfy, points to the fact that
religion is something that humans cannot
do without. Trying to give up religion will
itself become a religion. The historical fact
of the survival of religion itself provides
evidence of its necessary character. Political
and social organizations remain in focus for
some time and then they pass out in
oblivion.8 But religions have surpassed the
high tides and low tides of time and
circumstances. It transcends the boundaries
of ‘particularisms’- particularisms of
doctrines, creeds, rites, rituals, ceremonies,

3.2 The Dynamics of Religion
Religion blends within itself two aspects:
the outer or external and the inner or
internal. The internal points to the inner
experience of the Divine which occurs at
the heart of ones being. The outer refers to
the external manifestation of this inner
experience which might be expressed
through rites, rituals, devotions, institutions
etc. The external is important nevertheless
the essence of religion resides in its inner
aspect. So religion is a growth from within
and this is said to be universally present.10
The way people across faiths practise
religion displays a great variety which can
be explained with an analysis of three
elements, viz. Cognitive, Feeling and the
Conative. These are never present in equal
proportion and the nature of religion is
determined by the preponderance of this or
that element. For instance, when feeling
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predominates, religion tends to be mystical
and emotional, when stress is on knowledge
it becomes intellectual and abstract, and
where volitional element dominates,
religion becomes practical and ritualistic. A
true religious consciousness strives to blend
these into a harmonious unity.11
In every recognized religion there are
three parts- Philosophy, Mythology and
Ritual. Philosophy presents the whole
scope of that particular religion, setting
forth its fundamental principles, the goal
and the means of reaching it. Mythology is
philosophy made concrete and as such it
includes legends relating to the lives of
men, or of supernatural beings. The
Ritualistic part is more concrete than
mythology. It consists of forms and
ceremonies, various physical attitudes,
flowers and incense and many more things
which attract the senses. 12 Realistic
awareness of the dynamics of these three is
essential for a genuine understanding of
religion.

to this paradox and establish an atmosphere
of peace among different faiths. He
acknowledges the phenomenon of religious
plurality and its intrinsic worth, strength
and necessity for human well being.
According to him, all religions are not
really contradictory but supplementary. He
said that “each religion, as it were, takes up
one part of the great universal truth and
spends its whole force in embodying and
typifying that part of the great truth. It is,
therefore, an addition and not exclusion”.14
The apparent differences cannot be called
contradictions, but only show the manysidedness of a single unique entity. So
Swami Vivekananda gave substantial
importance to all religions.
In his attempt to synthesize the great
variations observed in different religions,
Swami Vivekananda propounds the ideal of
universal religion. A truly universal religion
must satisfy at least two essential
conditions. First, it must be open to every
individual and secondly, it must be able to
give satisfaction to all religious sects. Such
a religion already exists for Swami
Vivekananda. By universal religion he does
not imply a religion that has one universal
philosophy, or one universal mythology or
one universal ritual. Variations are part and
parcel of universal religion for diversity is
not a deficiency but rather it is the sign of
dynamism and life. It gives liberty to the
individual but at the same time, the spirit
of universal religion demands that every
approach must be large hearted to accept
and respect the other ones. Thus the
believer in the universal religion has to be
prepared to learn from the scriptures of all
religions, and keep his mind and heart open
for future wisdom too. He goes on to

4. IDEAL OF UNIVERSAL
RELIGION
Religion, which is said to be the highest
plane of human thoughts and life,
encounters the continuous interplay of two
opposing forces. “The intensest love that
humanity has ever known has come from
religion, and the most diabolical hatred that
humanity has known has also come from
religion.”13 On one side if different religions
are striving to build bridges of love, peace
and harmony, on the other side of the plane
some religions of the world have been
indulging in mutual criticisms, vilification,
and persecutions.
Swami Vivekananda searches to respond
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wave goes they vanish”17
God can only be known in and through
the human person.18 He called everyone to
see each and every person in the world as
the manifestation of God. He identifies the
presence of God in everything, in every
work, every thought, in every feeling. Such
realization of divinity in humanity leaves
no room for arrogance. By realizing it, a
person cannot be jealous of nor have pity
for, any other being, saving him/her,
knowing him/her to be the manifestation of
God. This purifies the heart, and the
5. GOD AS SATCHITANANDA
aspirant understands that s/he is a part of
In his conceptualisation of God Swami God- Existence- Knowledge- BlissVivekananda synthesizes both abstract Absolute (Satchitananda). God in you is
monism of Advaita Vedanta and theism of the God in all.19 All beings, great or small,
the Bhakti Cult. Thus he blends both are equally manifestations of Divine, the
absolute transcendence and personalistic difference is only in the manifestation. The
immanence which for him are not really whole universe is a symbol, and God is the
two opposing currents but they are just two essence behind. This God can be known by
ways of looking at the same reality. He direct perception (pratyaksa) by all who
describes the Absolute as Sat-Chit-Ananda want to perceive Him. However this
i.e. Truth-Consciousness-Bliss which is perception is not mere sense perception, it
similar to that of Advaita Vedanta. is supersensuous and superconscious. This
However, Swami Vivekananda has greatly superconsciousness is what people call
enriched the concept of Ananda (Bliss) Lord, Buddha or Brahman, what the
partly under the influence of Buddhism and materialists regard as pure force, and the
partly under that of Christianity. He makes agnostics as the infinite inexpressible
‘love’ the core of ‘bliss’ and asserts that beyond; and we are all parts of that.20
Ananda is in love. Thus the supreme
Brahman is seen both as the Absolute 6. TOWARDS RELIGIOUS
Impersonal creator, sustainer and destroyer
HARMONY
of the world and Supremely Personal good
A deep plunge into the analysis of
and loving God.16 He says, “The Absolute religion and God according to Swami
is that ocean, while you and I, and sun and Vivekananda provides a wealth of insights
stars, and everything else are various waves which would deservedly designate him as
of that ocean. And what makes the waves the beacon of religious harmony. These
different? Only the form, and that form is pearls of wisdom emanating from the mind,
time, space and causation all entirely heart and soul of the great Indian monk can
dependent on the wave. As soon as the serve as an effective panacea for the ills of
discover at least one element which could
be seen as generally common to all
religions and as such may represent the
essence of universal religion. That common
element is God or the Universal Existence
or the Ultimate Unity of the universe. Every
religion, consciously or unconsciously
struggles towards the realisation of this
Unity or God.15 If there is one Universal
Truth, in all religions, according to
Vivekananda, it is realizing God, although
ideals and methods may vary.
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the world which is today torn by division,
discord and diffusion resulting from
religious fanaticism and fundamentalism
which are cunningly utilised by vote-bank
politics for their selfish ends.
Swami Vivekananda’s address at the
World Parliament of Religions at Chicago
on 11 th September 1893 in the Hall of
Columbus, 21 was said to be a living
embodiment of unity and harmony. He
urged everyone to detach from the frog-inthe-well outlook and broaden the mental
horizons to discover, assimilate and
promote the mine of enriching values
which form the essence of different faiths
leading to the integral development of all
humans and the whole creation at large.
Swamiji said, “I accept all religions that
were in the past, and worship with them all.
I worship God with every one of them, in
whatever form they worship him. I shall go
to the mosque of the Mohammedan; I shall
enter the Christian’s church and kneel
before the crucifix; I shall enter the
Buddhist temple, where I shall take refuge
in Buddha and in his law. I shall go into the
forest and sit down in meditation with the
Hindu, who is trying to see the light which
enlightens the heart of every one. Not only
shall I do all these, but I shall keep my heart
open for all that may come in the future. Is
God’s work finished?”22
However, one must be cautious not to
reduce his endeavour towards unity to
uniformity or sameness for he highly
esteemed the intrinsic value of religious
diversity. Swamiji had this to say, “The
Christian is not to become a Hindu or
Buddhist, nor a Hindu or a Buddhist to
become a Christian. But each one must
assimilate the spirit of the others and yet

preserve his individuality and grow
according to his own law of growth.”23 In
one of his addresses in the west he said, “I
have not come here to convert but to help
a Catholic become a better Catholic and a
Protestant a better Protestant.24 This clearly
manifests Swamiji belief in the celebration
of difference and the necessity of firm
rootedness in ones own faith.
Swamiji’s theodicy provides one with
potent impetus to work for the integral
development of all humans irrespective of
their religious affiliations for it advocates
the identity of humanity with divinity. As
every human person is a manifestation of
the divine, it is God within one’s own self
that is propelling one to seek Him, to
realise Him by loving service to the other.
He says, “He works best who works
without any motive, neither for money, nor
for fame, nor for anything else, and when
man can do that, he will be a Buddha, and
out of him will come the power to work in
such a manner as will transform the
world.”25 Performance of selfless and nonattached service enables a person to
transcend his/her self and develop an
attitude of oneness with everyone around.
Thus serving humanity is one of the
essential features of Swamiji’s
understanding of God as Satchitananda, for
he was convinced that service to human
person is service to God. This insight leads
humans not only to equality but also to the
feeling of universal brotherhood. 26 It can
become an effective remedy to combat the
feelings of revenge and hatred for the
person comes to realise that the object of
her/his abhorrence is not a totally separate
individual but s/he is veritable God himself;
“that man will love his greatest enemy who
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knows that very enemy is God Himself.”27
Such an outlook will efficiently create an
atmosphere of peace and harmony in the
world.

Endnotes:
1
Austin Flannery (ed.), Nostra aetate (Vatican
Council II), (Bombay: St. Paul Publications, 1975),
no.2.
2
Swamiji spent three days in this seminary
assiduously perusing all the important Theological
Works that he found in the library. His gigantic
intellect and original views about Christianity based
on sound knowledge were indeed a marvel to the
Father Superior and to other Priests and also to all
students of this Seminary. His Eastern and Western
Disciples, The Life of Swami Vivekananda vol. 1
(Calcutta: Advaita Ashrama, 1993), p.319.
3
Ramakrishna(1836 – 1886) born Gadadhar
Chattopadhyay, was a famous mystic of 19th-century
India. Many of his disciples and devotees believe he
was an Avatar or incarnation of God. He is also
referred to as “Paramahamsa” by his devotees, as such
he is popularly known as Ramakrishna Paramhamsa.
His religious school of thought led to the formation
of the Ramakrishna Mission by his chief disciple
Swami Vivekananda. “Sri Ramakrishna” (Accessed 2
December 2012); available from http://
en.wikipedia.org/wiki/Ramakrishna. Internet.
4
Basant K. Lal, Contemporary Indian Philosophy
(Varanasi: Motilal Banarsidass, 1995), pp. 1-2; Also
see Subhash Anand, “Modern and Contemporary
Indian Thought” Mimeographed notes (Pune: Jnana –
Deepa Vidyapeeth), p.8.
5
Luke Muehlheuser, “Intro to Religion: What is
Religion?” (Accessed 2 December 2012); available
fromhttp://commonsenseatheism.com/?p=5006.
Internet.
6
Swami Vivekanand, Jnana Yoga (Alamora:
Advaita Ashram, 1930), p. 1
7
Swami Vivekananda, The Complete Works, Vol
3 (Kolkatta:Advaita Asrahma,1994), p. 1
8
Basant K. Lal, Contemporary Indian Philosophy,
pp. 37-39.
9
R. A. N. Fernanda, “The Concept of Religion
according to Swami Vivekananda” (Accessed 2
December 2012); available from http://
www.academia.edu/225514. Internet; Also see
Teachings of Swami Vivekananda (Calcutta: Advaita
Ashrama, 1981), p.237
10
Basant K. Lal, Contemporary Indian Philosophy,
pp. 39-40
11
Ibid., pp.39-41.
12
Selections from Swami Vivekananda (Mayavati,
Almora, Himalayas: Advaita Ashrama, 1946), pp.173174.
13
Ibid.,171

7. CONCLUSION
Our country and the world at large are
engulfed by the choking and horrific
problem of terrorism which very often than
not emanates from a fanatic conceptualisation of religion and its beliefs. Society
needs visionaries and prophets who by the
strength of their character and sublimity of
their teachings can invigorate the society to
live in peace and harmony thereby
promoting the holistic development of all.
It is said that Swami Vivekananda’s public
life spanned barely nine years. However,
his short sojourn on this earth left a lasting
impact on various matters affecting India
and the human society in general. Paying
his tribute to Swamiji, the late Prime
Minister Jawaharlal Nehru said: “If you
read Swami Vivekananda’s writings and
speeches, the curious thing you will find is
that they are not old. …He gave us
something which brings us, if I may use
the word, a certain pride in our
inheritance. … Directly or indirectly, he has
powerfully influenced the India of today.”28
His contribution to the understanding of
religion is said to be thought-provoking and
invaluably valuable. His eagerness to
spread the ideals underlying the highest
spiritual realizations of all religions and
to make each Saviour and World-teacher
a refulgent torchlight of truth29 manifest
him as an embodiment of true spirituality
and a beacon of religious harmony for our
time.

57

LUCEAS 2012-2013
14
S. Tapasyananda, The Philosophical and
Religious Lectures of Swami Vivekananda (Kolkata:
Advaita Ashrama, 1984), p.28.
15
Basant K. Lal, Contemporary Indian Philosophy,
pp. 43-46; Also see R. A. N. Fernanda, “The Concept
of Religion according to Swami Vivekananda”;
Internet; Swami Vidyatmananda (ed.), What Religion
Is: in the words of Swami Vivekananda (Calcutta:
Advaita Ashrama, 1978), pp.7-9.
16
Basant K. Lal, Contemporary Indian Philosophy,
pp.6-7.
17
Swami Vivekananda, The Complete Works, Vol.
2 (Calcutta: Advaita Ashrama, 1992), p. 136.
18
Swami Vivekananda, The Complete Works, Vol.
3 (Calcutta: Advaita Ashrama, 1994), p. 298.
19
R. A. N. Fernanda, “The Concept of Religion
according to Swami Vivekananda”.
20
Teachings of Swami Vivekananda, pp. 97-98.
21
Swami Vivekananda, the great Indian religious
leader and social reformer, was unknown to the world
till he attended the World Parliament of Religions at
Chicago. He gained fame and renown when he
addressed the members of the parliament as, “Sisters
and Brothers of America…”. Spontaneously the
audience rose to their feet to applaud. The importance
of this event can never be aptly described. It had
delegates from all corners of the world representing a
wide spectrum of religious faiths around the globe. The
sheer magnitude of its size and the immensity of the
public response and media coverage it received made
this unique event memorable in the religious history

of the world. Souribandhu Kar, “Religious Harmony
and Swami Vivekananda” (Accessed 28 November
2012); available from orissa.gov.in/e-magazine/
Orissareview/2010/Jan/engpdf/36-38.pdf. Internet
22
“Thus Spake Vivekananda: The Way to
Realisation of a Universal Religion: California,
February, 1900” (Accessed 4 December 2012)
available from http://www.vidyavrikshah.org/literature/
vivekanand/viveka8.html. Internet. Also see
Souribandhu Kar, “Religious Harmony and Swami
Vivekananda.”
23
Selections from Swami Vivekananda, p. 24.
24
M. Ramachandra, “Swami Vivekananda’s
Message of Social Service” in Indian Journal of
Spirituality 17: no. 1(January-March 2004): 74.
25
Swami Vivekananda, The Complete Works, Vol.
4 (Mayavati Memorial Edition; Calcutta: Advaita
Ashrama, 1979), p.368
26
Dr. B.P. Siddashrama, “The Practical Vedanta of
Swami Vivekananda and its Relevance to Modern
World” in Indian Journal of Spirituality 11: no. 2(June
1998): 305-306.
27
Souribandhu Kar, “Religious Harmony and
Swami Vivekananda”
28
This quotation is taken from “Publisher’s Note
to the Abridged Edition of the Complete Works” in
Selections from the Complete Works of Swami
Vivekananda (Kolkata: Advaita Ashrama, 2011)
29
His Eastern and Western Disciples, The Life of
Swami Vivekananda vol. 2 (Calcutta: Advaita Ashrama,
1993), p.15.

I will go peaceably and firmly to the
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where true Faith first began, seek it among
those who received it from God Himself.
— St. Elizabeth Ann Seton
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Achieving ‘Integral Development- Life Abundant’
through Moral Reformation
* Fr. Donato Rodrigues
persons, world, environment, economy,
poor and the marginalized and on all life
in general.
The pastoral theme of the year of the
Archdiocese of Goa “God and Creation in
Covenant: Integral development-Life
abundant” and Pope Benedict XVI’s
Encyclical Caritas in Veritate, have
prompted the title of this paper “Achieving
‘Integral Development-Life Abundant’
through Moral Reformation.”
In this paper, in the first part I explain
the meaning of some concepts. In the
second part I mention the various factors
that affect integral development. In the third
one I give some reflections on the words
“life abundant” (Jn.10:10). In the fourth
part I suggest some concrete ways, based
on Caritas in Veritate, through which we
could achieve integral development-life
abundant through Moral Reformation.

Introduction
The Bible begins with the words “In
the beginning when God created the heaven
and the earth” (Gen.1:1). These words
show that everything in the world has come
from God. They express great truths about
God, human beings and the universe. The
Bible says that each and everything God
created is good and the completion of
creation with the act of creating human
beings is described as very good.
But, what do we see in reality? The
original goodness of the world is tarnished.
Who is responsible for it? Centuries ago
Moses set before the people of Israel life
and death, blessings and curse. They had
the freedom to choose life or death. He
pleads with them to choose life saying
“choose life so that you and your
descendants may live, loving the Lord your
God, obeying him, and holding fast to him;
for that means life to you and length of
days, so that you may live in the land that
the Lord swore to give to your ancestors,
to Abraham, to Isaac and to Jacob” (Dt
30.19b-20). The choice of life gave them
blessings of abundant life, blessings upon
their families and the land flowing with
milk and honey.
Those who use their freedom to choose
life develop their personal life integrally
and in abundance. They show responsibility
in helping others develop. Their choice for
life extends to everything in the world.
Immoral choices have disastrous effects on

I.

Some conceptual clarifications
Pope Benedict XVI cites in Caritas et
Veritate Pope Paul VI’s understanding of
development in Populorum Progressio
which emphasized that “development
cannot be limited to mere economic
growth. In order to be authentic, it must be
complete: integral, that is, it has to promote
the good of every person and the whole
person”1 from “less human conditions to
those which are more human.”2
According to John Paul II genuine
development is integral. It has moral,
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spiritual, political, cultural and economic
dimensions (Sollicutudo Rei Socialis 2734)3
Integral human development can be
defined as an aggregate, a totality of factors
which are required to make the human
person whole. It implies the advance
towards the true good of every individual,
community and society, in every single
dimension of human life: social, economic,
political, intellectual, spiritual and
religious.
John Desrochers csc, in the book “The
India we want to build” quotes the
summarized Brundtland report which
explains sustainable development as
follows:
Sustainable growth is a global
concept with three dimensions: Economic:
the satisfaction of basic needs, especially
those of the poorest; Ecological: the respect
of fundamental natural equilibriums;
Social: the promotion of equity between
present and future generations4
Integral sustainable development is
human, people-centered, equitable,
egalitarian, appropriate, eco-friendly, nonacquisitive, non-consumerist, which
includes the presence of a sense of justice,
a sense of communal solidarity, a safe
environment around which people live with
a sense of dignity.

finance has been able to bring the world to
the edge of ruin. Poverty has increased. The
rich have become richer and the poor are
becoming poorer.
In the context of globalisation of neoliberal market economy, there is an
increasing and invasive commercialisation
and instrumentalisation of human life. The
negative consequences of globalisation in
India have led to commit suicides as is
being documented.
According to the National Crime
Records Bureau (NCRB) data, more than
2, 16, 000 farmers have committed suicide
since 1997-2009. P Sainath, Rural Affairs
editor for ‘The Hindu’, says: Add figures
for the years 1995 and 1996 and 2010, the
total figure crosses 2,50,000! Rupashree
Nanda the news reporter of CNN-IBN
reported on 18 Jan 2011. 5 The factors
leading to farmers suicides are: rising costs
of cultivation, plummeting prices of farm
commodities, and lack of credit availability
for small farmers. Corporate globalization
and unjust free trade policies have added to
the woes of the farmers.6
Economic crisis: The market economy
is responsible for the economic crises that
the world is in. Its aim is to make money
and profit. Its focus is on accumulation of
capital and maximisation of profit. In such
economy commodities are not only
produced and sold but also persons like
workers become commodities for sale and
trade. It leads to treating people like
commodities in the market. Exploitation of
migrant workers as a source of cheap
labour is a blatant violation of human
dignity and a threat to human life.
Ecological crisis: The long-term
ecological balance is sacrificed for short

II. Forces against the attainment of
Integral Development
Integral development faces a lot of
forces working against it. The chief among
these are:
Globalization: It has benefited only a
small minority. The greed and immoral
behaviour of the few in the world of high
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term economic gains in the systematic and
sometimes unbridled destruction of our
forests, mines and water resources. The
disturbance or the destruction of
environment clearly affects human beings
and their very lives, in a negative way. Air
pollution and inefficient waste management
are major problems and they cause many
illnesses, especially respiratory, particularly
for the urban poor families, often heralding
death.
Corruption: Petty corruption which
involves petty amounts of money and grand
corruption which involves colossal sums of
money is very rampant in India. Both forms
of corruption are morally and ethically evil.
Both are dangerous to a nation’s economic
growth with grand corruption prevailing at
high national level. Corruption has affected
different spheres of life, such as personal
life, family life, political life, business
environment, educational sector. Bribery is
becoming a part of daily transactions.
Duplicate and fake products such as
computers and even medicine eat into
people’s pockets and their health.
Counterfeit currencies, fraudulent diplomas
and certificates affect the fabric of Indian
society.
Discrimination based on caste.
Hierarchy of castes that is prevalent among
us is in an anti-life force of segregation and
exclusion. It is a form of racism. It grades
people into high and low and grades human
dignity into high and low.
Caste
discrimination is totally antithetical to
human dignity and the intrinsic worth and
sacredness of all human life.
Discrimination against women. It
takes the form of wife battering, women
being treated as the property of men, dowry

deaths, rapes, selective abortion of the girl
child and infanticide.
Violence and terrorism: Acts of
violence and terrorism either because of
religious fundamentalism, or political
rights, or for social justice and land reform,
are becoming very common in India. All
forms of terrorism that shed innocent blood
are anti-human and anti-life.
Violations of human rights.
Violations of human rights of the powerless
and the marginalized are kept from being
seen, heard, and responded to seriously in
their quest for the full life. The tourism
industry is vital to many poor third world
nations, but unfortunately the dark side of
globalization has created a horrific
component to this economy. It is called
Human Trafficking or more specifically sex
trafficking.
Consumerism: A life based upon a
reliance on the less worthwhile goals such
as acquisition and possession of material
wealth, power, position and status and the
over indulgence that is practical in the
pleasures of the senses.

III. Jesus says “I came that they may
have life, and have it abundantly”
(Jn. 10:10).
Jesus sought sinners and those who had
been deprived of access to God’s temple.
His whole life, teaching and ministry
confirmed the dignity of human life of each
individual person. He said “I came that they
may have life, and have it abundantly” (Jn.
10:10).
1. Jesus heals the sick. He gives life back
to the dead. He challenges the religious
authorities in their anti-human and
anti-life interpretation of the law. His
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healing of people on Sabbath was a
declaration of the God of life who is
concerned about the life and health of
his loving children.
2. Jesus feeds the hungry. He provides
food to the poor and hungry.
3. Jesus brought about moral reformation
in persons living immoral lives.
4. Jesus offers a new eternal dimension to
human life. For Jesus, every life is
worth saving. “This is the will of my
Father that everyone who sees the son
and believes in him should have eternal
life; and I will raise him up on the last
day” (Jn. 6/40).
In his reply to the rich young man Jesus
reaffirms the commandment “thou shall not
kill” (Cf. Mt. 19:18) which finds its
expression in the mission of Jesus with the
many healings he performed. The same is
carried forward in the need to show
reverence and love for every human personwhich is the deepest requirement of the
commandment to protect human life, the
commandment of love of neighbor.
Jesus does not exclude anyone. But
today we observe so many strong patterns
of exclusion in the world. We exclude
people from our love, through suspicion,
intolerance, and unforgiveness. We exclude
people on the basis of caste, sickness,
religion, colour, economic status, ethnicity,
etc. Poor people are the most excluded ones
and in all areas. Medicines, treatments, and
other health care products to treat a range
of diseases are denied to those who need
them the most merely because they cannot
pay for them. Big pharmaceutical
companies monopolise the production and
cost of medicines. Even people with
average income cannot afford to buy them.

The weaker and poor ones are excluded by
those who have the power to see them
differently. These are moral and ethical
issues that we have to face and confront
vis-à-vis God’s promise of an abundant life.
As such every choice poses the question, ‘Is
my choice a choice for God’s abundant
life?’, ‘Is my choice promoting abundant
life in the human person, each and every
human person?’
Jesus embraces the sinners, the
outcasts, the poor and the marginalised. He
gave life in abundance to all those who
approached him in faith. The woman
suffering of blood haemorrhage for 12 years
who was excluded from the society was
healed and given her place back in the
society. Those who go to Jesus are blessed
with integral development-life abundant.
IV. The ways of attaining integral
development-life abundant through
moral reformation
We are going to reflect on the various
ways in which we can achieve integral
development-life abundant. A consistent
ethics of life based on respect for human
dignity and human life is very important.
Focus on the human person as the
centre of moral reformation
To attain integral development-life
abundant, human person has to be rebuilt
and reformed ethically. Reforming the
person is vital because the person’s lack of
ethical behaviour causes all evils that the
world faces today. The person’s unethical
choices and actions are the origin of the
moral crisis the world is in today. In fact
the origin of the crisis goes beyond moral
crisis to nihilism. Nihilism is noticed
increasingly in people. A nihilistic person
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is one who has lost touch with underlying
values so cannot give true meaning to one’s
life, to other persons, and the world. Each
person has to come to the realisation that
one’s good choices and actions contribute
to goodness in this world and the bad ones
become the cause of evil.
The human person has to realise his/
her vocation to act responsibly and in
solidarity. The human person has God
given dignity which flows from being
created in the image and likeness of God.
Integral human development is primarily a
vocation to act responsibly and in solidarity
with other human beings and the universe.
It is about the meaning of our life journey
in company with our fellow human beings
to promote life abundant in every person
who is of unconditional value.7
Human person’s duty towards love
and truth. Love and truth are the
fundamental essentials of our development,
both for the individuals and humanity as a
whole. Love is described as an
extraordinary force motivating people to
strive for the common good: “The more we
strive to secure a common good
corresponding to the real needs of our
neighbours, the more effectively we love
them.” Charity must be linked to truth if it
is to remain a force for good. Love and
truth belong together. Love without Truth
devolves into sentimentality, something
very superficial. Truth without love
becomes cold and calculative. Both love
and truth are grounded in God. Without
truth, love can become an “empty shell” to
be filled with emotional influences.8
Human persons’ responsibility to
Earth as it lives through them.
Biologists Lynn Margulis and James

Lovelock speak of Earth as a living,
dynamic, complex, and yet fragile
interlocking biological organism. They
observe that our bodies emerge from this
living, dynamic complex, and fragile
biochemical interaction as from living
being, our mother, Earth. Our bodies are of
the Earth, they are comprised of the same
elements and biochemical interactions that
are found in Earth. So, in a very profound
sense, we are Earth because she courses
through us as life itself.9
We are God’s creation fashioned with
the same holy care with which God
fashioned the Earth. We are created in
God’s image and likeness having the
responsibility over the choices we make.
The results of our good choices will
enhance the Earth’s life and all the life she
nourishes and supports. The results of our
bad choices and evil behaviour- in garbage
dumping in the open areas, river pollution,
poisoned waters, befouled air, mines
mineral pollution, non biodegradable
things, plastics - not only destroys nature
but all also causes a lot of harm to the
health and wellbeing and ends up
destroying life that she nourishes and
supports.
Human person centred ethics a must
for economic development
The current crisis in development is a
moral crisis because it is caused due to the
absence of ethical considerations from
economic life. Economy or economic life
without moral values promotes greed and
selfishness. Since economy is a part of
human life it needs to be guided by
morality in order to be properly integrated
into the whole. In order to serve authentic
human development the market must be
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guided by ethics. Market as such does not
have a mechanism to guide itself to achieve
universal and holistic development. The
trickle-down theory and the invisible hand
have only succeeded in making the rich
richer and the poor poorer. The Pope states
that the economy needs ethics in order to
function correctly, not any ethics
whatsoever, but an ethics which is peoplecentred. He says “the primary capital to be
safeguarded and valued is man, the human
person in his or her integrity: ‘Man is the
source, focus and the aim of all economic
and social life”.10

realm. This can be seen in a lot of western
societies where Euthanasia is legally
protected, Abortion is widely available,
Contraception is widely practiced, etc.
Benedict XVI says that, “the
acceptance of life strengthens moral fibre
and makes people capable of mutual help12
An anti-life mentality erodes social
solidarity and undermines development
because it tends to selfishness. It is very
unlikely that human life will be respected
in the poor when the life of an unborn child
is not respected in the womb of its own
mother. So also if human life is not
respected in its most vulnerable state, what
lasting motivation can there be to preserve
less creatures?13

Consumer’s ethical duty to reform
market
The markets must be ethical from
within11 and the responsibility for reforming
the markets from within lies more and more
with the consumers. It is fact that the
consumers’ power to buy has been
enhanced by the process of globalisation.
The consumer must make every purchase
ethically. Ethical decision must guide every
purchase that the consumer makes. Just
because one has the money and the power
to spend does not give one the right to
waste it to buy unwanted things.

Being sensitive to the hungry
starving people
It is a paradox that tonnes of food
grains are left to rot on one side and
millions of people die of hunger and
starvation on the other side. People create
occasions to throw parties of lakhs and
sometimes crores of Rupees to entertain the
high and mighty on one hand and the poor,
a vast majority struggle to have one square
meal a day. In this connection Pope
Benedict XVI remarks that “while the poor
of the world continue knocking on the
doors of the rich, the world of affluence
runs the risk of no longer hearing those
knocks, on account of a conscience that can
no longer distinguish what is human” 14

Human persons’ responsibility to life
ethics issues and social morality
The Pope Benedict XVI speaks about
the importance of the deep connection that
exists between issues of life ethics and
social ethics of the economic and political
life. The decision that a person makes to
Principle of Gratuitousness
close oneself to option for life has
It is interesting to note and to practice
ramifications in the public realm. If in my the principle of gratuitousness that Pope
personal life I close myself to option of life, Benedict XVI proposes. 15 There is the
that will have ramification in the public exchange or contractual logic of the market
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place which means that I give to get
something from the other. It is an
agreement or contract sort of logic. Then
we have political logic which is the logic
of obligation which means that we are
obliged to give taxes in order to foster
justice in society. Both are good and
maintain balance in the society. But
alongside the two logics there should be a
logic of gratuity which means that we give
simply because it is good to give. It is logic
of pure generosity. Without it the economic
and the legal devolve in something less
than a human. It is a sort of leaven which
must exist in any society. We have to go
beyond the language of mere justice and
find the language of real love otherwise the
economies will become less than human.

moral degradation. Bio-technology is the
real battleground in today’s cultural
struggle between the supremacy of
technology
and
human
moral
17
responsibility He says that bio-technology
has given power over the origins of human
life. At the same time it promoted a
materialistic and mechanistic understanding
of human life18
Moral responsibility towards the
Environment
Environmental question is a moral
question. Pope Benedict XVI notes that the
environmental question is fundamentally a
moral question. The environmental
degradation takes place because of the
selfish exploitation of the world’s resources
in which the rich pay little heed to the
needs of the poor or to the future
generations19 We have a duty to protect the
environment, though the Pope also warns
that nature should not be regarded as more
important than man. He regrets the way
“some states, power groups and companies
hoard non–renewable energy resources”
which he says “represents a grave obstacle
to development in poor countries”. The
Pope Benedict notes the importance for
developed countries to take the lead in
reducing their own environmental impact,
which may involve in the adoption of new,
more environmentally friendly life styles
for their populations.

Need to change the technocratic
mentality which is a danger to authentic
human development
A purely technocrat mindset, without
any moral obligations, where decisions are
made only on grounds of efficiency does
not bring true development. Technical
decisions must not be divorced from ethics.
The technocratic mentality says that
whatever is technologically possible then
ipso facto it is morally acceptable. Hence
if
human-animal
hybrids
are
technologically possible then ipso facto it
is morally acceptable to make them 16
Technological mentality claims a
totalitarian monopoly on the truth, since
truth become what is possible to
technology. The Pope discusses bioethics
and suggests that practices such as abortion,
eugenics and euthanasia are morally
hazardous and that accepting them can lead
to greater tolerance for various forms of

Treat human race as a single family
Integral and authentic human
development can be achieved only by
assuming a shared responsibility for one
another and by seriously engaging in
collaborative action. This springs from our
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very nature as human beings and our
belonging to one human family. It is
important for individuals to live in
communion with each other. The pope
states that “the development of peoples
depends above all on recognition that the
human race is a single family”. The Pope
suggests isolation as one of the causes of
various forms of poverty, including self
inflicted isolation where the individual
elects to withdraw from society. Solidarity
and fraternity are antidotes to isolation, and
also essential for effective development.
The Pope suggests that in addition to
solidarity, attention needs to be paid to the
principle of subsidiarity – “the most
effective antidote against any form of allencompassing welfare state.”20
Respect for others therefore implies the
recognition of their freedom: freedom of
conscience, thought and religion. When
persons feel respected in their primary
choice as religious beings, only then are
they able to encounter others and cooperate for the progress of humanity. This
shapes a more peaceful social order
conducive to development.

involves a refusal of overconsumption and
waste, an orientation towards the quality of
life and a concern for justice and solidarity
enabling all women and men to have access
to the quality of life. It meets the basic
needs of all. It meets the essential needs of
all people, particularly the poor majority,
for employment, food, energy, water and
housing. It ensures growth but growth
which is addressed to the people who live
in poverty. This is an ethical responsibility
of everyone, both individually and
collectively.
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Conclusion:
In the process of integral development,
protection of human life and respect for the
dignity and fundamental rights of the
person, are a responsibility of everyone,
both individually and collectively.
Undertaking moral reformation in the
concerned areas will put us on the road
towards integral development-life abundant
and a better humanity and a better world.
It is a responsibility of everyone, both
individually and collectively.
Integral development-life abundant
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The Death of Faith
* Rev. Joevito D’Costa
the parish priest, it rained by the end of the
prayer service. Everybody was happy. But
the sad thing that happened was that nobody
had carried umbrellas to go home. If their
faith was really strong, their actions of
bringing an umbrella would have shown. But
as Jesus would say “man of little faith, why
did you doubt” (Mt. 14:31). We also doubt,
hence we can all be called doubting
believers. A thorough interpretation will
make us realize that we lack faith even as
small as a mustard seed. Otherwise we
would have had such great powers to do
impossible as Jesus speaks of, i.e. “If you
have faith the size of mustard seed, you will
say to this mountain, ‘move from here to
there,’ and it will move, and nothing will be
impossible for you” (Mt 17:20). When the
apostles asked Jesus to increase their faith,
Jesus replied, “if you have faith the size of a
mustard seed, you could say to this mulberry
tree, “Be uprooted and planted in the sea,
and it would obey you” (Lk 17:6). The Holy
Scriptures give us examples of so many
people who were great models of faith eg.
Abraham, Moses, Noah, etc. Their faith was
not only an act of internal disposition, but
rather an external manifestation of this
internal disposition. “Indeed by faith our
ancestors received approval” (Heb 11:2).
Deeds of these people tallied very much with
their faith. It was by faith that Abel offered
to God a more acceptable sacrifice than
Cain’s. By faith Enoch was taken so that he
did not experience death. By faith, Noah,
warned by God about events as yet unseen,
respected the warning and built an ark to
save his household (Heb 11: 4-11). Living
faith in life implies three things:

Introduction:
The title “The Death of Faith” will
create confusion in the minds of the readers.
But this is exactly my motive to use this title
for this small reflection on faith and actions.
In Jas 2:14-26, St. James tells us that faith
without works is dead. So the people whose
actions do not go with their faith or
correspond to their faith should have no
problem in accepting the title of this article.
Jesus said “everyone therefore who
acknowledge me before others, I also will
acknowledge before my Father in heaven”
(Mt 10:32). If this is our reward if we
acknowledge Him through whom we are
saved, how shall we show that we
acknowledge Him? Without any doubts, by
doing what He says, by not disobeying His
commands, and by honouring Him not only
with our lips, but with our whole heart and
mind. For He says in Isaiah: “These people
pay me lip service, but their hearts are far
from me” (Is 29:13). Jesus Himself would
say “not everyone who says to me, Lord,
Lord will be saved, but only the one who
does what is right: (Mt 7:21). So no one can
deny that faith and works or life go together.
It seems there was once a village which
did not receive rain for a long time. Life had
become dry. Cattle and sheep were dying.
Greenery was not witnessed as plants had
shed their leaves. Fields were no longer
producing any crops. At this time the parish
priest announced that there will be an
evening prayer service to intercede for the
rain. He assured the people that their faith
will surely be answered by God by pouring
rain by the end of the service. As evening
came the people gathered in large numbers,
prayed earnestly for rain. And as assured by
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cannot overlook at the sad state of
Christianity in Goa. In the name of
development many of us are destroying the
beauty of God’s marvellous creation. Human
rights of many are being strangulated.
Everyday newspapers bring out so many
evils that our people especially the
Christians are involved in. Can we call
ourselves a witnessing community? Is this
not the murder of the faith that God has
gifted us with?
The congregation for the Doctrine of
Faith has provided us with a note with
Pastoral recommendations for the Year of
Faith. There are recommendations given on
various levels i.e. on the level of the
universal church, on the level of Episcopal
Conferences, at diocesan level and at the
level of Parish / Community / Associations
/ Movements. These recommendations are
of great help to us to live our Christian faith
more vibrantly in this Year of Faith.

1) Experiencing the presence of firm
faith in us:
St. Ambrose would say, “Faith means
battle, if there are no contests, it is because
there are none who desire to contend.” All
of us are bestowed with the gift of faith by
God. It is we who have to look inside us and
experience this faith. Believe that you have
it, and you will realize that you have it.
2) Manifesting this faith through our
actions or deeds:
St Ambrose in his sermon on faith said,
“To be active in works and unfaithful in heart
is like raising a beautiful and lofty building
on an unsound foundation. The higher the
building, the greater the fall.” Without the
support of faith, good works cannot stand
and vice-versa. The men and women in the
scriptures expressed faith through their
actions. Good deeds lead to the growth of
faith not only in ourselves, but also in others
who witness them.

Conclusion:
“They know that we are Christian by
our love, by our lives,” these are the beautiful
words we often sing during our liturgies.
Faith and life complement each other. As
the flower is before the fruit, so is faith
before good works. This year of faith is a
very good opportunity for all the Christians
to re-experience and re-live their lives of
faith, a faith like a rock so firm that no storms
of unbelief can shake. For this let our prayer
always be like the apostles, “Lord increase
our faith” (Lk 17:5). The challenge before
all of us is to disprove the title of my article
through our actions or acknowledge through
our inactivity “The Death of Faith.”

3) Sharing this faith or faith experience
with others:
Peter Marshall would say, “A Christian
is not a man who is trying to do something,
he is a man who has received something; a
man to whom something has happened and
who simply cannot keep it to himself.” Once
we have this deep experience of faith it is
quite obvious and genuine that we share it
with others, because this is what has been
asked of us by our Lord, “Go into the world
and proclaim the good news to the whole
creation” (Mk 16:15)
It is nice to see many of us living our
faith through engaging ourselves in various
activities. May they be personal or social.
The church in Goa has really become vibrant
in the recent years as far as environmental
issues are concerned. Need to protect the
God gifted creation has become the priority
of many. Standing for rights and the rights
of others has made us courageous witnesses.
This is what we mean by ‘manifesting faith
through actions.’ While saying this we
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Faith through the eyes of St. Thomas Aquinas
- A Philosophical Outlook
* Sem. Roblan Mascarenhas
At the University of Paris, Albert the Great
became his most influencial teacher, friend
and supporter. He declined the offer to
become an abbot of Monte Cassino and
remained a Dominican. Ill health was the
cause of the end of his teaching career and
finally died at Fossanova on March 7, 1274
on the way to take part in a council which
was to unite the Latin and Greek Churches.1
As a theologian, he wrote two
masterpieces: Summa Theologiae and
Summa contra Gentiles. These contain
much material that is philosophical in
method and content. He also wrote a
commentary on the Four Books of
Sentences of Peter Lombard. His
commentary on the Bible, especially on the
Book of Job serves as a model of
philosophical discourse. He is known as the
‘Angelic Doctor’, ‘Second Augustine’,
‘Universal Doctor’ etc.2

1. Introduction
Western Philosophy is the composition
of a series of various contributions by
individuals which led to its progressive
development. When put on a timeline,
Western Philosophy can be categorized into
four parts or epochs. These are the Ancient,
Medieval, Modern and Contemporary
Philosophy. As this year is dedicated as the
‘Year of Faith’, I would like to present this
paper on one of the greatest philosophers
of the Medieval Age who made use of
philosophy in defending the Christian Faith.
This paper is only from a philosophical
perspective about St. Thomas Aquinas’
contributions towards the formation of
faith.
2. Life and Works
St. Thomas Aquinas was born in the
year 1225 at Roccasecca near Aquino,
Naples, Italy. He was the youngest son of
a large Italian aristocratic family. He
studied in the great Benedictine Abbey at
Monte Cassino and moved on to become a
student of the University of Naples. The
Dominicans were devoted to study and
preaching. But his family wanted him to
become an abbot of Monte Cassino. When
he was once ordered to go to Paris for
further studies, his family abducted him and
brought him home where he was kept for
almost two years. Even a prostitute was
hired to seduce him but Aquinas angrily
chased her away. He was finally allowed to
return to the Dominicans and to go to Paris.

3. Metaphysics
Medieval metaphysics was basically the
synthesis of the metaphysics of Plato and
Aristotle with the Christian Faith. St.
Thomas was an exemplarist. He supported
the doctrine that there are ideas in the mind
of God according to which He created this
world. This is Platonic which even St.
Augustine, Aquinas’ predecessor had
accepted. Aquinas contributed the theory of
Essence and Existence. He presented the
distinction between contingent and
necessary beings. Essence and existence are
distinct in contingent beings. In necessary
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beings, these are identical. God is a
necessary being. God is existence itself. He
is both the efficient and final cause of the
world. St. Thomas gives the famous ‘Five
Ways’ to prove the existence of God. He
accorded primacy to intellect over will.
Hence, while creating the world, God’s will
was guided by intellect. So the world is
rational. The world was created by God out
of nothing. This cannot be shared by Him
with any creation since creation for him is
‘bridging the infinite gulf between nonbeing and being’. A finite creature cannot
bridge this gulf. Hence creation is a
particular prerogative of God alone.3

is not moved by anything else. This
unmoved mover is God.
b. The argument from Efficient Causalitya thing moving from passivity to
activity is due to some cause.
Everything that happens has a cause
and this in turn has a cause and so on.
Nothing can be the cause of itself. This
points to a first cause. This series of
secondary causes stops at this first
cause who is God.
c. The argument from Possibility and
Necessity- this proof is based on the
fact that some beings come into
existence and perish which shows that
they can both be and not be. These are
contingent beings. These depend on
something for their existence. He
postulates the existence of a necessary
being, capable of individual existence,
which is the reason why contingent
beings come into existence. If there was
no necessary being then nothing would
exist. This necessary being is God.

4.

Five Ways
Many thinkers and mystics before St.
Thomas held that the knowledge of God’s
existence is naturally innate in humans. But
he considered it as being confusing and not
self-evident and felt it necessary to establish
proofs for God’s existence. When asked if
there is a God, his reply was that it seems
that there is no God. But by his abstract
reasons he is able to prove the existence of d. The argument from Degrees of
Perfection- there is a gradation
God in his ‘Five Ways’ or Quinave Viae. He
observed in all things of goodness, truth
proves that there is a God. His reasons are
etc. As we many times make
based on phenomenon taking place in the
judgements as ‘this is more beautiful
observable world and by the application of
than that’ or ‘this is better than that’, we
the principle of causality through the ajudge some beings to be higher in being
posteriori method.
than others. This implies the existence
of a best, a supreme being. It also
His arguments are as follows:
implies that what is supreme in
a. The argument from Movement- here
goodness, for example, must be the
movement means motion or change. In
cause of goodness in all things. There,
this world, we see many things moving
thus, must be a supreme being which is
or changing. Movement means the
the cause of being, goodness, truth and
passage from potency to act. So
so on of all perfection in every other
anything moving is due to something
being. This is God.
else and this in turn is moved by
something and the series goes on until e. The argument from the Order in the
we reach a mover that moves others but
Universe- natural bodies are observed
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to be operating for an end and as this
happens always or very frequently, it
cannot proceed from chance but must
be the result of intention. But these
objects are without knowledge. They
cannot tend towards an end unless
directed by someone who is intelligent
and possessed of knowledge. Therefore,
there exists an intelligent being by
whom all natural beings are directed to
an end. This intelligent being is God.4

Faith and reason, according to him,
actually go hand in hand. Each pays a
valuable service to another. Faith elevates
the mind in its natural functioning. It acts
as a guide or light on the path of reason,
showing fields of research and making one
convinced of the limitations of the power
of reason. Reason too comes to the aid of
faith. It helps in establishing certain
preambles of faith such as the existence of
God etc. It can also prove many truths that
faith proposes. Reason also helps to refute
those doctrines that are contradictory to
faith by the use of philosophy.6

5. Faith and Reason
In his Summa Theologiae, St. Thomas
provides a systematic analysis on the
relation between faith and reason.
Philosophy and other natural sciences,
according to him, depend on the ‘natural
light of reason’. So while doing research,
a philosopher makes use of reason and
draws a conclusion. The theologian, on the
other hand, basis himself on what has been
revealed to him by God and also does make
use of reason. So a theologian receives his
principles as revealed and considers the
objects of his study as deductible from what
is revealed. The philosopher apprehends his
principles by reason alone and considers the
objects with which he deals with as
apprehended by the ‘natural light of
reason’. Science acquired by revelation is
divine while science derived from
experience and reason is human.
This may strongly assert the fact that
faith and reason play a contradictory role.
But St. Thomas would later say that they
do not contradict. The reason being that the
truths of faith and truths of reason come
from God who is the Truth. God is the
source of all truth who may either
communicate it to us directly by revelation
or indirectly by giving us the power of
reason to acquire it.5

6. Conclusion
As a doctor of the Church, St. Thomas
dwells on ‘Faith’ in all his works. His
approach towards ‘Faith’ can be seen in his
metaphysics where he proves that God is
the creator of this universe with the help of
his ‘Five Ways’, totally based on the facts
observed from the surroundings. Even as a
theologian, he asserts the participatory role
of ‘Faith’ along with ‘Reason’. As I have
based myself only on his philosophy, I still
feel that St. Thomas propagates his ‘Faith’
and sets an example for all of us that even
in this time of modernization and
secularization, we still cannot ignore the
fact that God is alive and is there for us,
which is very much evident from the
experience of our life in this world.
Footnotes
1
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Ibid, 30.
3
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Ibid, 30.
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Ibid, 31.
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Facebook: Digitextual culture, Christic nature
* Sem. Savio D’Silva
medium of Facebook. The multidimensional nature of facebook itself is the
fertile ground which can sprout the faith of
the netizens, with a little patience and hard
work of the sower. It’s a challenge yet, we
cannot but cast into the deep….
1. FACEBOOK!?!
Facebook is a social networking service
and website launched in February 2004. It
was founded by Mark Zuckerberg. Users can
create profiles with photos, list of personal
interests, contact information and other
personal information. Users can
communicate with friends and other users
through private and public messages and a
chat feature. They can also create and join
interest groups and “pages”. The website is
free to users. Facebook requires user’s name
and profile pictures to be accessible for
everyone. Users can control who sees other
information they have shared as well as who
can find them in searches, through their
privacy settings. Facebook has an instant
messaging application called chat to several
networks which allows users to
communicate with friends. Facebook has
affected the social life and activity of people
with its availability on many mobile devices,
facebook allows users to continuously stay
in touch with friends and also unite people
with common interests and beliefs through
groups and other pages. It is the best and
mostly used medium of communication. We
can share our thoughts and feelings with
others and give and receive feedback about

0. INTRODUCTION:
Everywhere and everywhen one will
notice that youngsters are glued to the net
or the social networking sites. The internet
has touched people’s lives in an
extraordinary way. One is instinctually
compelled to create a space for oneself as a
need to reveal an identity. It has allowed
sound, image and text to be captured,
encoded, edited and outputted at the same
time. Information is power and internet
brings it to our finger tips. It has
revolutionized our lives, primarily by saving
time – a precious commodity. Our lives have
been transformed by the internet and will
continue to be altered by this powerful tool.
The medium seems to be the message, and
we believe that technology transforms
society. The digitextual revolution is more
powerful and available than the other media
to form, to inform, to transform, to educate
and to inspire. Young people translate the
Christic principles on the web in a manner
that can also help to sanctify the popular
culture, leading it to become in ever new
ways the light of the world and the salt of
the earth. Our presence should make the
facebook Christo-centric in nature and
digitextual in culture. The greatest challenge
is not the message, because the message is
already with us but the greatest botheration
is the medium in which the message will be
proclaimed.
Here a seminal attempt has been made
to mediate the Christic message through the
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the happenings around us.

to all the subjects to experience a fuller and
meaningful direction in life.
2. FACES OF FACEBOOK:
b) Socio-cultural dimension: It covers
1. It is colorful and technical therefore all the participatory functions of
interesting and informative.
communication, which considers the acts
2. It is inter-active.
and events that take place irrespective of
3. It is changing and moving therefore caste, color, creed, race and ethnicity
towards the web of inter-personal and interentertaining and creative.
4. It is friendly and fantastic therefore it is cultural relationships, toward social
transformation and harmony. We reveal and
educative and instructive.
5. It is available, affordable and accessible. discover the meaning of sharing resources,
tolerance and understanding, communal
6. It is the best story teller.
harmony and peaceful co-existence.
7. It is the carrier of news, information,
c) Developmental dimension: It
truth, lies and prejudices.
8. It is the vehicle of violence, vulgarity concentrates on the liberative function of
communication, which operates on the
and obscenity.
process of growth and development of
9. It is the promoter of mediated culture,
people, culture, history, science and
popularity and profit.
technology for a better quality of life. It
10. It is the disseminator of globalization. inspires us to deliver care to the needy and
11. It offers a ray of hope, faith and charity. poor through mutual cooperation for
12. It is too noisy, speedy and stressful as education, charitable activities and
well as comfortable.
transformation of the social systems.
13. It ignites the minds on social and
d) Ethical dimension: It includes the
environmental issues.
prophetic function of communication, which
14. Its slogan is “any one, any time and any binds every human being by doing ones duty,
where”.
witnessing to the truth and human dignity
through hospitality. It echoes in the
3. FACEBOOK:
conscience a voice of moral obligation to
MEDIUM OF COMMUNICATION. liberate the marginalized, malnourished
Facebook is the newer medium of through talent management, human values
communication. The multi-dimensions of and justice with the sense of sacredness.
communication have distinct functions.
e) Advocacy dimension: It adopts the
Facebook is the medium, where these facilitative function of communication
functions of communication get realized.
which is supposed to promote good will,
a) Religio-Pastoral dimension: It human rights and civil responsibility through
includes all the creative and diological every aspect of human development through
functions of communication practices of networking of different individuals and
those who follow any religious tenets and groups of individuals.
carry out a pastoral care, concern and love
73
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coherent and understandable manner in its
social and personal sphere. Since we are on
a public transactory site, demands that we
be truthful in all circumstances and
situations. Our inner emptiness is actually
the thirst for the Divine.
3. Monological
to
dialogical
communication: On facebook the
importance of audience participation is
perceived. A dialogical participation of the
audience in the social communication
process was felt necessary. Dialogue means
developing a greater respect for the audience
as persons and communities with creative
faculties and dignity, accepting the
differences in perception, attitudes and
values. As a consequence, a critical openness
to their point of view by constant listening
is an attitude of mind and heart. Networking
among believers of different faiths who have
had rich religious experiences, the context
of media was an added challenge to become
people of dialogue not as a means of
proclamation but genuinely respecting,
listening and critically accepting all that is
noble and beautiful. It’s a challenge to
express a deep respect for human dignity
irrespective of who they are, listen critically
to their creative opinions and respond in
understanding, admiration and compassion.
In our chats, messages and posts we could
use Gospel values. May our comments be
hopeful and life-giving.
4. Intellectual content to stories,
myths and images: The facebook uses
increasingly audiovisual language. They tell
stories and myths using images, metaphors
and picturesque languages. Jesus was a story
teller par excellence. He drew from the
context of life incidents, stories, metaphors
and parables to speak about the kingdom of

4. FACEBOOK: EFFECTIVE
COMMUNICATION OF MESSAGE.
The advantage of facebook over other
media is due to its effective and efficient
communication of the message. These
certain peculiarities make facebook an
effective tool in the hands of the pastors or
the enlightened children of God to spread
his message of love. Facebook is the best
ground to cast the pearls of message and be
his useful messengers.
1. Human person centered: All social
networking sites are human person
(netizens) centered. Every effort is made to
cater to the needs of the netizens. The vast
majority of netizens spend most of their time
on the internet. They may be well informed
of all the technical details but they are
ignorant of subtle media processes and how
media constantly constructs reality. Today
the media caters to the partial development
of the rich and the powerful that spend
money lavishly. Definitely we should cater
to all the people’s holistic development.
Jesus sought out the one that was lost. Lost
to one’s spiritual life. Am I the poor, the
marginalized and the outcast of social media
society? Mistrust, isolation, alienation and
individualism we experience, are all
spiritual opportunities on the road to
transformation and reconciliation. We like
it or not, they are already there….let’s cater
to them and their need for the ultimate.
2. Search for truth and credibility:
Our very involvement, engagement and
interaction with the other are the reflection
of the profound sense to search and find the
truth. The nose for the news, open curiosity
of a seeker for the truth is attitude, which is
both secular and spiritual. Our
communication reveals the truth in a
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God. Beyond this, his life and activities
became a sign and sacrament of the realities
present and beyond. We have the privilege
to share the divine realities by using art,
music and drama….In the new audiovisual
world, to live and walk as Jesus did is a great
challenge. The audiovisual captivates the
imagination. The Christian message needs
to be clothed in the audiovisual language.
Our lives and our activities should become
a means of contact for all peoples to the
person of Jesus Christ. Like Him, we need
to become storytellers. There is an urgent
need to reinterpret and represent using
modern metaphors and images especially
through the photos and videos that we share
and post.
5. From verbal to non-verbal: More
definitive studies are showing that most
social communications among people is
conducted non-verbally. Even when there is
verbal communication, the body language,
gestures, the tone of voice, emphasis and
silence all communicate something about
people. The way people talk, dress, their
lifestyle, their use of space and time create
an image of the people and of the society.
Media thrives on such images. Harmony
between verbal and non-verbal alone can
last and win credibility. Let our life witness
and social actions speak. A thousand words
are better than a single good deed. Let’s
share and speak of the things that we do for
the sake of Jesus. Mother Theresa’s life
witness was enough.
6. From individualism to communion:
The fact that someone wants to
communicate takes for granted the existence
of the other. And if someone wants to share
and relate with more than one person using
facebook imply the acceptance of many.

Thus communication takes place in society
with the intention of creating public opinion
and shared views on most issues. Though
certain media by nature encourage privacy
and individualistic tendencies, the general
media trend is towards convergence,
networking encouraging interdependence
and relations among people all over the
world. Facebook technology also makes it
possible for people to share and contribute
at the time of tragedies as well as share in
the successes of others. Facebook makes it
rather impossible to isolate oneself from the
community. If someone dares to do so, the
others will seek him/her out to find out why
and their story will be told, removing in the
process their voluntary isolation. Social
networking has played an immense
contributory role during the times of human
and natural catastrophes.
5. FACEBOOK:
DIGITEXTUAL EVANGELIST.
How can the facebook or any other social
networking site concretely be used to
proclaim the Good News of Jesus Christ?
1. The message of Jesus Christ remains
the same. The challenge is to present it
creatively, imaginatively and powerfully and
to make it heard or seen in the midst of the
myriad distractions which crowd our lives
through multi-media. We can provide users
the unique opportunity to anonymously and
with confidentiality submit questions to be
answered by a priest. If a person does not
feel comfortable enough to send a query,
they can browse through the library of
questions which have already been
answered.
2. All communications media are in
themselves good, in that they are human
75
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discoveries made possible by God in his
creation or atleast indifferent, in that they
are media which can carry various types of
messages: good or bad. Can be used to send
schedules and event reminders. This is much
more efficient than tetephoning each
member. Feedback can be sought from any
event or to get ideas of suggestions for future
events or happenings.
3. Apart from their communications
value, there is an interior reality to new
communications media. They create a new
reality of presence: the presence of one
person to another in another part of the
world, the presence of one time to another,
through making available visual and audio
records of other eras. We do see the
development of something which is being
called the virtual reality. But it is a reality.
It is not inconceivable that we will be able
to conduct a conversation with someone
who is apparently sitting in a chair near us
when that person is actually half a world
away and his image is being projected for
our conversation. Our youngsters and for
that matter any person gets entangled in the
concerns of life and life events. They seek a
person to whom they can open up their inner
turmoil. There is somebody they can rely
upon. Online counseling is the need of the
hour.
4. Another reality of communications
media can be the unity of shared
experiences; the unity and the sense of
identity which comes from hearing the same
talk. Watching the same event, following the
same website. This provides a way just to
stay in touch, to be informed and stay
involved. Youngsters want to be part of
groups which are cohesive and these groups
give them a sense of belongingness and

security.
5. The reverse of that is also possible
now: Communications or experiences are
so personalized that they cut individuals off
from human discourse or from shared
experiences. We see people so glued to their
digital gadgets that even in close circles of
friends they hardly interact with one another.
Therefore, it is facebook that will keep you
busy and occupied and take away your
loneliness.
6. FACEBOOK DEFACED.
1. Sometimes the contact and interaction
is through anonymity, thus can remain
unknown to the other person for life time.
2. It’s quite a tedious task to discern the
authenticity of the things that appear on the
net.
3. Since there is freedom of speech,
crime and pornography, everything is taken
for granted and accepted without any iota
of hesitation. What is the place of ethics and
moral principles?
4. There is disequilibrium between
socialization and isolation. The modern
media has a two way and interactive
approach, lots of people go unnoticed,
ignored and isolated in their families and
communities. As a result, suicide rates and
heart failures are on the increase.
5. Innovation is the key for the modern
media. People instead of emerging and
shining get submerged and fixated. Thus
internalization brings about divide,
domination and suppression of growth and
development.
6. Has the knowledge of certain trends
and issues led to the communication of those
issues to a wider audience? Has this helped
to put minds together and collaborate for
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social action???
7. What is happening on facebook is
simply not relevant to the real needs of the
people and runs the risk of further
marginalization of the poor and needy.

communicate our faith in Christ to others.
Let us pledge to do all in our power, by word,
deed and design to communicate Jesus
Christ, the way the truth and the life….Cast
a text, an image into the deep waters of the
social networking sites and create the ripples
of Christic presence everywhere and
everywhen!!!!

7. CONCLUSION:
We need inspiring animators in the media
and communication ministry. Our Christic
presence on the facebook or on any social
networking site will definitely lead every
single human being to become more
humanly matured, emotionally balanced,
intellectually awakened and above all
spiritually renewed and committed. We must
be convinced that it is essential that every
person in the world at least has the
opportunity to become familiar with the
saving message of Jesus Christ. It is a
paradox of Christian spirituality that our
faith increases as it is shared. Also, we can
ourselves be lost if we do not attempt to
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“One life is all we have and we live it
as we believe in living it. But to
sacrifice what you are and to live
without belief, that is a fate more
terrible than dying.”
—St. Joan of Arc
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THE SHROUD OF TURIN:
An InterActIon between FAIth And reAson
* Sem. Melito D’Costa
There was no evidence about the burial
cloth of Jesus until the mid-fourteen
century. The circumstances surrounding the
Shroud’s emergence appears suspicious.
The Shroud first became known around
1357 when it was exhibited in a small
wooden Church in the French town of
Lirey. The Shroud’s owner, Geoffrey de
Charry, had been killed the year before at
the Battle of Poitiers. Impoverished by her
husband’s death his widow, Jean de Vergy,
hoped to attract pilgrims and their monetary
offerings by exhibiting Jesus’ burial
garment in the local Church. Bishop Henri,
the local ordinary ordered the exhibition
stopped doubting that a French noble
family could have come into the possession
of the true Shroud. Jean de Vergy and other
members of the de Charry family never
explained how Geoffrey de Charry
managed to come into possession of the
Shroud.

I. Introduction
Blessed John Henry Newman said,
“Faith by its very nature is acceptance of a
truth that our reason cannot attain, simply
and unconditionally on the basis of
testimony.” Faith is believing without
perceiving while reason is believing by
perceiving. So Faith and Reason seem to be
diametrically opposite to each other but in
this paper we shall try to understand how
Faith and Reason are only apparent
contradiction and one cannot exist without
the other.
A visit to the Holy Land brings before
us the life of Jesus, which occurred around
two thousand years ago. The religious
artefacts are preserved with great care and
sanctity. There is one relic preserved away
from the Holy City of Jerusalem and the
Pontifical City of Rome, it is in a small
town called Turin. The Shroud is a ‘well’
of historical data. Thousands of people
devote their lives studying this mysterious
burial cloth which is considered to be the
burial cloth of Jesus. The aim of this
research is to give a brief view of the facts
unearthed by the various researches
conducted on the Shroud. We shall see the
emergence of the Shroud in history, the
various assumptions for its existence, the
facts revealed on the Shroud and we shall
then compare it with the facts related in
Jesus’ life.

B. Assumptions Regarding the Appearance
of the Shroud
The Shroud was not known before 1357,
yet the image of the face of the man buried
in the Shroud closely resembles the
standard face of Jesus. The appearance of
Christ before the 6th century showed Jesus
as a beardless, short-haired youth. Around
the sixth century a conventional likeness of
Jesus began to emerge. Christ is bearded,
even forked beard like the man in the
Shroud. Therefore the Shroud face either
reflects or has influenced the way most

II. The Historical Background
A. Discovery
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LUCEAS 2012-2013

artists have portrayed Jesus for centuries.
The reason for the shift in the artistic
representation of Christ is known as the
“image of Edessa” or “Holy Mandylion.”
The Holy Mandylion is legendary. It is said
that Abgar V., the first century rulers of
Edessa was stricken with leprosy. He wrote
to the healer-teacher Jesus of Nazareth in
Palestine asking Him to come to Edessa to
heal him. Jesus sent a letter promising to
send a disciple instead. A disciple (some
accounts suggest Jude Thaddeus) did come
after Jesus’ death and resurrection bearing
with him a holy cloth imprinted with the
Saviour’s image. At the sight of the cloth
Abgar was healed and Christian faith was
established in the city.1 In Constantinople,
the cloth became known as the Mandylion,
a name derived from an Arabic word
meaning veil or handkerchief. During these
centuries the Mandylion exerted its
influence on the portrait of Jesus. The
Mandylion vanished in an excessive
plunder and looting. Assumptions are made
that the Holy Mandylion and the Shroud are
one and the same cloth.

4.

5.

6.

7.

8.

is a swelling which almost closes the
right eye; it indicates that the man was
struck in the face.
There are dumb-bell-shaped markings
on the entire body. These wounds are
numerous and they appear in sets of 3
or 4. The size and shape of these
wounds is identical with the Roman
Flagrum.3
The scourge wounds in the shoulder
region have been spread and altered.
This indicates that a heavy rough
object chafed the already damaged
skin.
The man was wounded in the side and
a fluid leaked out which separated into
two components – blood and serum.
These wounds appear on the right side
between the 5th and 6th ribs. It is oval
shaped and exactly matches the shape
of the Roman lancia.4
The knees of the man reveals cuts and
bruises, particularly a large one on the
left knee-cap, an indication that the
man fell.
The wounds of Crucifixion are clearly
visible – the pierced wrists and the two
pierced feet. The feet were overlapped
and a single spoke was driven through.
Both the hands were nailed through the
wrist in the “space of Destot.”5

III. Facts of the Shroud
The image is that of a bearded male,
approximately 5’11" in height. The
estimated age is 30-35 years and his
estimated weight is about 175 pounds. The
man was well built and muscular. A variety IV. Is it Jesus?
of marking on the body indicates that he 1. Our first fact is Jesus’ scourging.
died a brutal death.
Beating was sometimes administered
1. The man of the Shrouds beard, hair and
to those being crucified, but the
facial features are of Jewish culture.2
beating was rarely so serious. It could
2. There are numerous deep puncture
even lead to the death of a person.
wounds around the scalp.
Both Jesus and the man in the Shroud
3. The face of the man is covered with
suffered this severe scourging.
multiple bruises and swellings. There 2. Crowning indicates majesty and glory
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3.

4.

5.

6.

7.

8.

and a crown of thorns would mock
that proclaimed majesty. Jesus was
crowned to mock his claim to be the
Son of God. The man also was pierced
throughout the scalp.
Many crucifixion victims were tied to
their crosses with ropes. Both Jesus
and the man in the Shroud were nailed
to the cross.
Romans broke the legs of crucified
persons in order to hasten their death.
Since Jesus was already dead, his legs
were not broken. Neither were the
man in the Shroud’s legs broken.
To insure that Jesus was dead, a
soldier stabbed him in the side and
blood and water flowed from the
wound. The same thing happened to
the man in the Shroud.
Since most crucified victims were
criminals and rebels, few were given
individual burials in a fine linen
shroud. Jesus was buried in linen with
spices and placed in a new tomb. The
man buried in the Shroud was also
wrapped in fine linen and buried
individually.
Jesus had to be buried hastily in order
to be placed in the tomb before the
Sabbath. So the process of burial was
not completed e.g. washing the corpse.
The man in the Shroud was also
buried hastily and the process of
burial was incomplete.
The New Testament asserts that Jesus’
body did not undergo corruption but
was raised from the dead. There are
also no signs of decomposition on the
Shroud.

Conclusion
Kenneth E. Stevenson and Gary R.
Habermas in their book – Verdict on the
Shroud – based upon latest research
evidence for the authenticity of the Shroud
of Turin, conclude that, according to high
probability, the man buried in the Shroud
is none other than Jesus. The Shroud of
Turin is His actual burial garment. If we
believe this then the death and resurrection
of Jesus is affirmed by this important relic.
Relics play an important role of
strengthening one’s faith in the Church
traditions. Relics are instruments to
contemplate on the divine and thus grow in
faith not only by reading the Divine Word
and contemplating it but seeing and
researching on facts that scientifically and
rationally prove our faith. Faith and Reason
are only apparent contradictions. The CCC
(Cathecism of Catholic Church, 159) states
– There is no insoluble contradiction
between faith and science, because there
cannot be two kind of truth.
‘There is no one truth of Faith that is in
competition with another truth of science.
There is only one truth, to which both Faith
and Science refer. God intended reason,
with which we can recognize the rational
structures of the world, just as he intended
faith. That is why Christian faith demands
and promotes the (natural) sciences.’ (cf.
YOUCAT, Youth Catechism of the Catholic
Church). ‘The Church sees in Philosophy
the way to come to know fundamental
truths about human life. It further considers
it an indispensible help for a deeper
understanding of faith.’ (Fides et ratio, 5a).
Thus Faith and Reason complement
each other. One cannot exist without the
other. By Faith we believe and Reason
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USA: Banbury Press, 1982, 15)
2. A long streak of hair falls from the head to the
shoulder. It looks like an unbound pigtail. Research
proves that it was a common fashion for Jewish men
in Jesus’ time.
(Kenneth E. Stevenson, Verdict on the Shroud, 41)
3. Roman Flagrum is a multi-thonged whip
weighted at the top with bits of bones or lead.
(Kenneth, ibid.)
4. Roman lancia is a spear like instrument used
by the Roman soldiers.
(Kenneth, ibid.)
5. “Space of Destot” – is a tiny spot between 3
bones wherein a nail could be driven through the wrist
without shattering the bones.
(Geoffrey Ashe, “What sort of picture?” Sindon,
1966, 15-19).

satisfies the intellectual quest of our belief.
Friends, our Faith is not a blind one. Dare
to see the light of reason in all that we
believe. Reason strengthens our Faith and
thus we can be stronger and greater
witnesses to Christ and His True Message
of Salvation.
End Notes
1. Abgar V’s son, Man’nu, reverted to paganism
and persecuted Edessa’s Christians. The shroud was
lost but 500 years later in 525 AD a cloth bearing an
image of Christ was found hidden in a niche above
Edessa’s west gate. The cloth was brought to
Constantinople in 944 AD.
(Kenneth E. Stevenson Verdict on the Shroud,

The Year of Faith:
A special year for Catholics
throughout the world to:
Rediscover and Share with others.
What?
Precious gift of Faith entrusted to
the Church by the Triune God
Personal gift of Faith that we have
each received from the Trinity
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Our Faith: In God or In Science?
* Sem. Sanford J. Rodrigues
“The ‘door of faith’ (Acts 14:27) is
always open for us, ushering us into the life
of communion with God and offering entry
into the Church.”1 Thus began the Apostolic
Letter for the Year of Faith, Porta Fidei
(The Door of Faith) of Pope Benedict XVI.
This Year of Faith began on 11th October
2012 and will end on the solemnity of Our
Lord Jesus Christ, the Universal King i.e.
on 24 th November 2013. The 50 th
Anniversary of the opening of the Second
Vatican Council and the 20th Anniversary of
the promulgation of the ‘Catechism of the
Catholic Church’ was also celebrated on
11th October 2012. Hence, this year gives
us a wonderful opportunity to reflect on
faith and to strengthen our Faith in God.
What is faith? St. Augustine, the
Bishop of Hippo, gives us a philosophical
understanding of faith when he says, “Faith
is to believe those things that you do not
see and the reward of it is to see what you
believe.”2 Jesus too speaks of ‘faith’ many
times in the Holy Scriptures. “Truly I tell
you, if you have faith the size of a mustard
seed, you will say to this mountain, ‘move
from here to there’, and it will move and
nothing will be impossible for you” (Mt.
17:20). The New Testament, specially, is a
‘book of mysteries’ and you need eyes of
faith to comprehend and believe these
mysteries just like Abraham, who is called
the ‘Father of Faith’ in the Old Testament.
Are we like Abraham, the faithful children
of God or the modern generation
‘improvising’ our lives with science?

In the month of July, there popped up
interesting revelations about the forming of
our universe. Everyone was talking about
the ‘God particle’ – the discovery made by
the scientists at the European Organization
for Nuclear Research (CERN) which they
feel is ‘obviously of tremendous
importance to our understanding of the
universe.’3 Interestingly, it was the Greek
Philosopher Democritus in 5thcentury B.C.
who suggested that the universe consists of
empty space and of invisible and indivisible
particles called atoms.4 But Bible gives us
a better understanding of this ‘God
particle’. The scientists might have
discovered the ‘God particle’ now, whereas,
Bible had the answer to this ‘mystery’
centuries back. The writer in his Letter to
the Hebrews writes, “By faith we
understand that the world were prepared by
the Word of God, so that what is seen was
made from things that are not visible”
(Heb. 11:3). Taking few hours from our
busy schedule to study the Bible, we can
become wiser than the scientists at CERN.
What about Darwin’s Theory of
Evolution? Charles Darwin maintained
that, God breathed life into a few living
cells and imbued them in full potency and
powers for future evolution into various
forms through millions of years.5 He said
that humans have evolved from ages and
science supported his view by proving that
we are closely related to chimpanzees.
Indian philosopher Aurobindo Ghosh
complements Charles Darwin when he says
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that Evolution cannot be possible without
involution.6 We cannot get curd by mixing
milk in water, in the same way, we cannot
get another thing if there is no potency in
that other thing. Robert Clements laughs at
the scientists spending years of their lives
trying to disprove the existence of God and
writes beautifully in one of his articles:
“Leave the best trained and most intelligent
dog in an art gallery, and he will wander
through it, sniff the paintings and run away,
without appreciating the beauty of the old
masters, and we spend our whole lives
trying to prove we evolved from this or that
animal?”7

humanity. Yet science cannot be regarded
as the enemy of faith. Today more and more
scientists and other scholars are open to the
dialogue between faith and science instead
of seeing it as a war between science and
faith. The Church has never been afraid of
demonstrating that there cannot be any
conflict between faith and genuine science,
because both, albeit via different routes,
tend towards the truth.8 Today, we remain
open to this dynamic dialogue between
science and faith.
To conclude, faith in God can dialogue
with faith in Science and Technology. A
man truly is a divine image of God and not
the evolved ‘companion’ of a chimpanzee.
Science might help you to ‘manufacture’ a
child but it is only by God’s plan that this
child will live in this world. So let us
strengthen and relish our faith in God with
the help of science.

The old Indian families, specially the
Goan families were very large. They were
these joint families. Each family was
known to have more than five or even ten
children. The understanding that the people
had in those days was, more the children,
the richer you are. Children were
considered more precious than gold. In
some families, this gift of a child was
missing and people fully trusting in God
and remaining faithful to Him, used to wait.
And God answered their prayers as He
answered Abraham and Sarah (cf. Gen. 18).
When a person learns how to carry out the
divine will, he gains power over the Heart
of God Himself, because the Lord cannot
say “No” to those who answer “Yes” to
him. Today’s ‘technological’ generation
when they want a child, instead of running
to God and trusting Him, runs to a doctor.
Instead of having their faith in God, they
trust their doctors who even regulate the
birth of a child by using prophylactic
devices. Science has invented gadgets to
improve the life of humans but not

Endnotes:
1
Pope Benedict XVI, Apostolic letter, Porta Fidei,
n. 1 (Trivandrum: Carmel International Publishing
House, 2012).
2

Available from http://www.en.wikiquote.org/wiki/
faith (accessed 7 December, 2012) or St. Augustine
(354-430), sermones 4.1.1.
3
“Higgs discovery made simple”, O Heraldo, 5 July
2012, p. 14
4

“Particle Physics: A timeline”, O Heraldo, p.14

5
Metaphysical theories of Religion (New Delhi:
Indira Gandhi National Open University, Bk. 1, 2010),
p. 7
6

Fr. Agnelo Pinheiro, “Creation: Manifestation of
the Divine, A reflection on Sri Aurobindo’s
Evolutionary Philosophy”, Luceas, (2011-2012): p.59
7
Robert Clements, “The God Particle”, The
Teenager Today, (September 2012): p.50
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Lavinasian Ethics and Faith
* Sem. Fraser Fernandes
Introduction:
We have already stepped into the new
millennium and the Holy Father has
dedicated this year for faith. According to
the scriptures “faith is the assurance of
things hoped for and the conviction of
things not seen.” (Heb 11:1) Only through
believing then, does faith grow and become
stronger. Faith grows when it is lived as an
experience of love received and when it is
communicated as an experience of grace
and joy.1 Thus, it stresses on living a life
of communion and service. Emmanuel
Levinas may not to be well known outside
a relatively small circle of scholars, but it
seems to me that he has something
important to say about our relationships
with the other and the philosophical
significance of those relationships is
profonely significant to a life of faith. Let
us begin with a short biographical sketch.
Emmanuel Levinas: A brief life sketch.
Emmanuel Levinas was born in 1906 in
Lithuania and died in Paris in 1995. Most
members of his family were killed by the
Nazi, apart from his wife and daughter, who
were protected by his friends. In a rare
autobiographical remark, he says that his
life had been dominated by the memory of
the Nazi horror.
After living through the 1917 Russian
revolution, he went to France in 1923 to
study Philosophy. He was influenced by
Edmund Husserl and Martin Heideggar.
Levinas even planned to write a book on

Heidegger but abandoned it in disbelief at
Heidegger’s action to join the Nazis. In
1939 he served as a French army officer. In
1940 he was held as a prisoner of camp but
because of his office status he was sent to
the military prison instead of the
concentration camp, where he did forced
labour and was later released in 1945.
If we closely examine his life we can
see that his life was dominated by the
memory of Nazi horror which largely
influenced his philosophical position. The
central task of Levinas’ work was an
attempt to describe a relation with the other
person that cannot be fully comprehended.
His concepts have a lot of resemblance and
bearing to our Christian faith, which can
inspire and motivate us to work for the
well-being of others and the community at
large.

Levinasian Ethics and Faith:
It is rightly said, “Faith without works
is dead.”(Jas 2:17) What one believes must
be seen through one’s deeds. This is what
Levinas understood in his life, which made
him reflect on our relationship with the
other. Against the traditional idea that
metaphysics is the First Philosophy, Levinas
insists on putting Ethics first because for
him living a life of values and in harmony
with the other was important, then, what
came first. Thus for him Philosophy should
focus on the things that affect us human
first rather than focusing on the outside
universe.
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and treat one another in a spirit of
brotherhood. For having been created in the
image of God who “from one man has
created the whole human race and made
them live all over the face of the earth”
(Act 17:26) all men are called to one and
the same goal, viz God himself. For this
reason, love of God and neighbor is the 1st
and the greatest commandment.”5 St Paul
also reminds us that, faith, hope and love,
abide, but the greatest of them is “love”
(1Cor 13:13). Only when we desire for the
other, this love will be ignited and we will
respect each other’s otherness. Respecting
the otherness implies accepting the
otherness and building a bond of love and
mutual understanding. Today the church
call us not only towards alterity but also to
work for the wellbeing of the other who
might be our neighbor, comrade, friend,
enemy, relative, etc.

Ø The Otherness of the Other.
In his Ethics he focuses on the ‘other’
as one who cannot be reduced to oneself. 2
Thus respecting the otherness is a virtue
upheld by Levinas. To put it in Levinasian
words, “the otherness of the other needs to
be respected.” Here we should think of the
other as anyone and everyone outside
ourselves. If the other becomes my
colleague, comrade or co-worker but not
the source of my compassion or the object
of my admiration then, for Levinas, it
results in the failure to acknowledge the
humanity of the other. The other becomes
a faceless face in the crowd, someone who
simply passes by, someone whose life or
death is a matter of indifference.3 A similar
parallism we also find in our Christian
faith. our faith teaches us that the other is
the image and likeness of God, still there
is something in the otherness that makes us
different from each other. Thus we need to
respect the otherness of the other
irrespective of the cast, creed, status,
economic status, etc. Accepting, respecting
and helping the other should be our aim.

Ø Responsibility for the other:
While describing the otherness of the
other Levinas points out to a more
important thing in relationship i.e.,
Responsibility for the other. According to
Levinas alterity results in what he calls a
face-to-face relationship, where the face is
not only the human face but the whole of
the human nature. In the face of the other
human, I am inescapably responsible for
the other. According to him, the face creates
in me an ethical movement of answering
with responsibility for the other. This
responsibility makes one always think and
act for the other even before one acts for
oneself. It is the responsibility not for my
deeds, not for what matters to me but for
what happens to me in the face of the
other.6 We are not only responsible for us

Ø Alterity
Levinas also brings out in his
philosophy of the other, yet another
important dimension. He speaks of Alterity,
i.e. a genuine desire for the other.4 We are
all related beings as anthropology would
say that man is a social or a communitarian
being. We are beings-in-the-world and
being-in-relation to each other. This
relationship is very much stressed by
Levinas when he speaks of Alterity. The
Church also teaches us that God, Who has
fatherly concern for everyone has willed
that all men should constitute one family
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but also for the other before God. This is
precisely what the book of Ezekiel says “if
I announce that an evil man is going to die
but you do not warn him to change his
ways so that he can save his life, he will
die, still a sinner, and I will hold you
responsible for his death” (Ezk 3:18). 7
Indeed we are all responsible to our
brothers and sisters (other) even before we
become responsible to God. This responsibility should not be considered as a duty but
as a genuine concern for the other.

say, “show me your faith apart from your
works and I by my works will show you my
faith.”(Jas 2: 18 )
End notes :
1. Pope Benedict XVI, the Door of Faith ‘Porta
Fedei’ (kerela:Carmel International publishing house,
2012) ;pg 14.
2. The Other [article-on-line] (accessed on 28 th
Nov 2012) avaliable from http://en.wikipedia.org/wiki/
Other; Internet.
3. Simon Critchley ,The Ethics of Deconstruction
(Delhi:Motilal Banarsidas publishers,2007) ;pg 285.
4. Alterity [article-on-line] (accessed on 28 th
Nov 2012) avaliable from http://en.wikipedia.org/wiki/
Alterity ; Internet.
5. Robert Sirico and Maciej Zieba, The Social
Agenda, a collection of Magisterial texts (Delhi: Media
House Publishers, 2002) ;pg 38.
6. Responsibility for the other [article-on-line]
(accessed on 28 th Nov 2012) avaliable from http://
en.wikipedia.org/wiki/ Responsibility for the other ;
Internet.
7. C.f. Good News Bible.pg 801.

Conclusion :
Faith is best expressed in lived
experencecs. Levinasian Ethics is truly an
inspiration to each one of us to live our
faith through our works in our day-to-day
lives, by respecting, by working for the
well-being of the other and by being
responsible for the other. So that we can

Pope Benedict XVI opened theYear of Faith on the 11
October 2012
The date is the anniversary of two important events in
the life of the Catholic Church:
1. The 50th anniversary of the opening of the Second
Vatican Council (11 October 1962 - 8 December 1965).
2. The 20th anniversar y of the publication of the
Catechism of the Catholic Church by Blessed John
Paul II.
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Nietzsche’s ‘God is dead’: a challenge to our Faith
* Sem. Christopher Fernandes
aunts. In 1858 he entered Pforta, a famous
boarding school and acquired an excellent
education. 2 He studied theology and
classical philosophy at the University of
Bonn. As a student in Leipzing the two
greatest influences on his early thought were
Arthur Schopchauer (known for his
pessimism) and Richard Wagner (a great
musician).
In his later life Nietzsche abandoned
Christianity. He never married though he
proposed to two women. His sister,
Elizabeth who married to fascism was very
possessive of him, build a myth around him
and it is understood that she falsified many
of his manuscript to suit her own fascist
ideology. Throughout his life, his health was
poor. He died on August 25, 1900.3

Introduction:
The importance to the humanities and
to our culture of the 19th century German
philosopher and writer Friedrich Nietzsche
may require little discussion. He was quite
simply one of the most influential modern
European thinkers. His attempts to unmark
the root motive which underlie traditional
Western Philosophy, morality and religion
have deeply affected subsequent generations
of philosophers, theologians, poets, novelists
and playwrights. Indeed, one contemporary
English speaking philosopher, Richard
Rorty, has characterized the entire present
age as “Post-Nietzschean.”1 That is because
Nietzsche was able to think through the
consequences of the triumph of the
enlightenment’s secularism – captured in his
observation that “God is dead.” But if we
reflect back on this observation, “God is
dead” it tries to bring many things to our
attention. Hence, in this paper I have tried
to highlight, in which sense God is dead for
many people? How people have kept faith
in science and technology? And how they
have made this materialistic world as their
God? So while going through this paper let
us also reflect on our faith to check if it is
alive or dead.

Nietzsche’s Concept: ‘God is Dead’
“God is dead” is a widely quoted
statement by German philosopher Friedrich
Nietzsche. It first appears in his work, The
Gay Science, in section 108 (New
Struggles), 125 (The Madman), and for a
third time in a section 343. It is also found
in Nietzsche’s other work Thus spoke
Zarathustra, which is responsible for
popularizing the phrase. This idea is stated
in the Madman as follows:4
“The madman jumped into their midst
and pierced them with his eyes. Whither is
God? He cried, I will tell you, we have killed
him – you and I. All of us are his
murderers….. Are we not straying as through
an infinite nothing? Do we not feel the breath
of empty space………? God is dead. God
remains dead. And we have killed him (The

Friedrich Nietzsche: A Brief Life
Sketch:
Friedrich Wilhelm Nietzsche was born
on October 15, 1844 at Rocker, Prussian
Saxony. His father, a Lutheran pastor died
in 1849 and the boy was brought up at
Naumburg in the feminine and pious society
of his mother, sister, a grandmother and two
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Gay Science, 125).
The message from the above quotation,
“Death of God” is not an announcement for
extinction of religion. It includes the non
believers too to have a broader
understanding going beyond mere
announcement of the decline of religion
which bases itself on God.5

sometimes technically referred as
“theothanatology” (In Greek, theos means
God and Thanatos means death).
Theologist Vahanian argued that
modern secular culture had lost all sense of
sacred, lacking any sacramental meaning,
no transcendental purpose or sense of
providence. He concluded that for the
modern mind ‘God is dead.’
Both Van Buren and Hamilton agreed
that the concept of transcendence had lost
any meaningful place in modern thought.
According to the norms of contemporary
modern thought, God is dead. In responding
to this collapse in transcendence, Van Buren
and Hamilton offered secular people the
option of Jesus as the model human who
acted in love. So the encounter with the
Christ of faith would be open in the Church
community.7

Death of God and Nihilism:
The ‘death of God’ shows us the
emptiness and the nihilistic elements (nihil
signifies primarily a value of nil. It means
nothingness) of the society. Walter Kaufman
says that Nietzsche represents himself to be
the madman in the text. He says, “to have
lost God means madness, and when mankind
will discover that it has lost God, universal
madness will break out.”The madman
accuses the audience saying, “We have killed
him.” That means the whole world looks
baseless again. There is nothing beyond to
ensure us comfort. Through this
announcement Nietzsche confronts us with
the naked reality again trying to show how
we feel now without God. Kaufman says,
“that is an attempt at a diagnosis of
contemporary civilization, not a
metaphysical speculation about the ultimate
reality.”6

Analysis of the Concept from our
present context:
Many may ask, why did Nietzsche write
his atheism as a story of God’s death and
even of our ‘murdering God?’ All the good
interpretation of this passage resists a liberal
reading that might understand God’s death
as a passing away of the divine being in a
manner similar to human passing. Neither
should Nietzsche’s proclamation be seen as
a more complicate way of expressing
unbelief. Stephen Williams says that, “God
is dead is not a rhetorical way of saying ‘God
does not exist.”8 So all this points out that
God is there but people have forgotten that
there is God and hence kept faith in ‘worldly
things’. Many are being surrounded with the
Information Technology Revolution, the
Internet and the Gizmos of different types
that keep them up to date with the
happenings of the world around them.
Hence, in this fast moving world we have

“Death of God” Theological Movement:
While neither the first nor the last,
Nietzsche’s pronouncement of the death of
God stands as the definitive treatment of
idea. That ‘God is dead’ seems a persistent
there, expressed by Nietzsche in 1882 but
re-articulated and given new life in 1960’s
by theologians such as Gabriel Vahanian,
Paul van Buren, William Hamilton, Thomas
Altizes and others. At that time because of
growing atheism in America a movement
called “death of God” was arising and
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time for everything except for the Lord. This
might have let us to go far away from God
and it seems that God is dead for us.
The statement ‘God is dead’ could be
a reflection of Nietzsche’s concern about
the modern development of society where
development in science and secularization
has effectively killed God and paralyzed
faith. In this way they have given rise to
‘secularization thesis.’
For Nietzsche, the loss of God could
also be loss of all values and this has lead
to nihilism. Nihilism is a state where no
value, purpose, meaning or even
happiness can be found. It is an absolutely
valueless world.9 So it can be said that if
the faith of people in God is dead, so is
their basis for deciding good from evil.
Without a moral order there is no reason
to believe life has any purpose or meaning
except to enjoy the pleasures of the senses.
If we see this in other way, faith in God
gives people the ability to carry on through
the difficulties and trials of living. But
failure to do so has resulted in pointless
existence of many. Hence, these various
aspects show how ‘God is dead in the life’
of many people.

expression,” as John Paul II said. In this
year of faith Pope Benedict XVI recalled
that it is an evangelization that is directed
“principally at those who, though
baptized, have drifted away from the
Church and live without reference to the
Christian life…. to help these people
encounter the Lord, who alone fills our
existence with deep meaning and peace,
and to favour the rediscovery of the faith,
that source of grace which brings joy and
hope to the personal, family and social
life.” 10
Hence it is upto us today to render
experiences of the Church to the people
who are gone far from the Lord and who
live in a secular way. It is our duty to offer
oasis in the deserts of their life. As it is
rightly said in Porta Fidei, that, “Faith
grows when it is lived as an experience of
love received and when it is
communicated as an experience of grace
and joy.” So we should not be afraid or
feel ashamed to proclaim it, as Jesus said,
“Those who are ashamed of me and my
words in this adulterous and sinful
generation, of them the son of men will
also be ashamed when He comes in glory
of his Father with the holy angels.” (Mk.
6:38). So it is our duty to be deeply rooted
in faith and open the “door of faith” (Act
14:2) to all faithless people who are lost
in this world.

From the Perspective of Faith:
If we go to see, faith, to a great extent
than in the past, is now being subjected to
a series of questioning arising from a
changed mentality which, specially today,
limits the field of rational certainties to
that of scientific and technological
discoveries. Nevertheless, the change in
social, cultural, economic, civil and
religious scenarios call us Catholics to do
something new to live our communitarian
experience of faith in a renewed way and
to proclaim it through evangelization that
is new in its ardor, “in its methods, in its

Conclusion:
Many may ask the question, “why
believe today?” But if we reflect on it by
taking different aspects into consideration
the reflection on this will somehow
provide some insights to each one of us to
realise why to have faith in God. To
conclude, I will repeat the words which
transformed the life of St. Francis Xavier,
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“For what will it profit them if they gain
the whole world but forfeit their life.” (Mt.
16:26).

Dr. George, Foundation of Contemporary
Philosophy, 40.
6
Ibid, 40.
7
Nietzsche- God is dead (article on-line)
(accessed on 26 November, 2012); available from
http://www.kevers .Net/Nietzsche.html
8
Ibid.
9
Interpretations –Nietzsche- concept of God
is dead (article on-line) (accessed on 26
November,
2012);
available
from
http:www.journals.uts.edu?volume (article online) (accessed on 26 November, 2012); available
from http://www.journals.uts.edu/vii -2006/109Nietzsche-apostles-of-faith-a unificationistreading-html
10
“Message of the Synod of Bishops approved
by the assembly”, L’osservatore Romano, 31
October 2012,10.
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Frederick Copleston , S.J, A History of
Philosophy (New York, A division of Doubleday
and Company, INC),390-391.
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Dr. George Pantheamanmacket ,ed,
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(accessed on 26 November, 2012); available from
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The Catechism of the Catholic Church
and the Year of Faith
The Catechism of the Catholic Church is a systematic
presentation of the Catholic Faith that enables the faithful
to know the full symphony of Faith.
In it we have ‘the wealth of teaching that the Church
has received, safeguarded and proposed in her two
thousand years of history. From Sacred Scripture to the
Fathers of the Church, from theological masters to the saints
across the centuries, the Catechism provides a permanent
record of the many ways in which the Church has meditated
on the faith and made progress in doctrine so as to offer
certitude to believers in their lives of faith.’ It is ‘a precious
and indispensable tool. It is one of the most important fruits
of the Second Vatican Council’(Porta Fidei,11).
An important component of the Year of Faith asks for a
‘concerted effort by every Catholic to rediscover and study
the fundamental content of the faith given in the Catechism
of the Catholic Church’.
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THE HERITAGE OF RACHOL
* Sem. Mario Carvalho
College comprised of a hospital and a
school which helped the students to read,
write, and learn arithmetic, music, and
catechism in Portuguese medium and a
Konkani school for missionaries. In 1580
the College was transferred to Rachol,
because it was torched by the troops of
Bijapur in the previous year. Now, it came
to be called the college of Our Lady of
Snows. But, Margao being the center of
fame the college was once again relocated
to Margao. After sensing the danger
hovering over Margao, the College was
again redirected to Rachol, which resulted
in building of new structure at Rachol itself,
where first it was named as the College of
All Saints and later, the College of Ignatius.
The laying on of the foundation stone
on 1st November 1606 coincided with the
solemnity of All Saints. The rapid
progression of the work saw the first mass
being celebrated on 31 st October 1609,
exactly 3 years after the foundation stone
was laid. The College served as a religious
house, boarding school for boys, Konkani
School for missionaries, a dispensary-cumhospital, and as a printing press. The
College was the Centre, from where the
work of evangelizing Salcete spread and its
Rector was some kind of a local ordinary.
The wonderful work of the Jesuits in
different fields namely, intellectual, literary,
educational, social, printing, missionary,
etc. spread over one century and half in
Rachol, came to a sudden end (26 th
September 1759) with a Decree issued by

Introduction:
Rachol Seminary with 400 years of its
illustrous history has come to occupy a
luminous space in the historico-cultural
space of Goa. It is a place where history
collapses and one can contemplate different
epochs of time as one enters its portals. In
this paper we shall first take a quick glance
at the history of this heritage structure and
then present some of its unique and
precious contributions to society.
A short historical note:
The picturesque village of Rachol is a
part of Salcete Taluka in South Goa. In
orginal Konkani it is called “Raitur”
meaning royal town or harbor. When
Portuguese took hold of the taluka of
Salcete in 1543 they built a wall around
Rachol and fortified it. The wall of the fort
had two gates,one to the West, called “ the
land gate’ (Porta do campo) which is still
standing, and the other to the East, called
“ the sea gate” (Porta do mar) which has
collapsed.
The Jesuits,were given the charge of
the taluka of Salcete to do the work of
evangellization.They began to reside at
Rachol in a small house located at the place
where the present parish church stands.
They would celebrate Mass at the Chapel
of the fort.
On 17th May 1574, the College of Holy
Spirit was founded by the Jesuits; it was
named so, because of its attachments to the
church of the Holy Spirit at Margao. The
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King Dom Jose I of Portugal, advised by
his Prime Minister Marques de Pombal,
extinguishing the Society of Jesus in
Portugal and all its possessions.
Three years later i.e., in 1762,
Archbishop Antonio Taveira de Neiva
Brum e Silveira, by his decree of 4 th
January 1762, erected the Archdiocesan
Seminary for the formation of diocesan
clergy. The Seminary was erected under the
invocation of the Good Shepherd and was
called (“Seminario do Bom Pastor”). The
internal chapel of the Seminary displays a
picture of the Good Shepherd on the top of
the retable of the altar.
Thereafter, the College passed through
the hands of various Congregations namely,
Dominicans, under whom it was erected as
an Archdiocesan Seminary, Goan
Oratorians, Vincentians and finally in 1835,
it was handed to the Diocesan Clergy to
train local diocesan candidates and till date
it continues to do so.
The Seminary of Rachol has indeed
contributed marvelously to the society over
the years. Its development in the various
fields and also its own heritage has
generated the growth of the society. Among
the many vital developments, its promotion
of Konkani, the paintings, the structure and
music stand out as most important.

in our country, although the first book to be
printed in Goa, in any Indian language, was
in Tamil.
The Rachol Seminary joined the print
revolution in India soon after its foundation.
The Printing Press functioned from 1616
till 1674 and made important contribution
to the production and publication of
Konkani literature. It was the third of its
kind in Goa. Although the printed works
were primarily at the service of mission to
spread Christianity in Goa, one can still
find the preservation of sets of stories of the
Mahabharata and Ramayana regarded as
the first works of prose in Konkani.
Krisnadas Shama is said to be the author
of these works.
The development of vocabularies or
the list of Portuguese-Konkani words
compiled by the Jesuit authors of the 16th
and the 17th century at Rachol is also an
important step in the eventual development
of the dictionary. Jesuits Diogo Ribeiro,
Antonio de Saldanha and Minguel de
Almeida were the chief architects of this
priceless recording of vocabulary. These
vocabularies not only played a foundational
role in the school of Konkani at the Rachol
Seminary but are important witnesses of the
state of Konkani of that era.
The Konkani School of Rachol
produced a number of Christian books in
Konkani and even Marathi for the benefit
of the new converts. Jesuit scholars like
Thomas Stephens, Antonio Saldanha,
Minguel Alemida, Diogo Ribeiro, Ignazio
Archamone produced highly inspirational
Christian religious literature. Thomas
Stephens wrote the famous Konkani
Catechism book “Doutrina Christam” and
composed a pioneering work on Konkani

Konkani
Rachol Seminary was the pioneer in
promoting the study of the mother tongue,
Konkani whose contribution has made a
lasting impact. The arrival of print
technology into Goa was a blessing for
Konkani as it had the distinction and
privilege of having printed text in Konkani
much ahead of other vernacular languages
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grammar. The work of the great masters of
the Konkani School of Rachol was carried
further with deep commitment and zeal by
their students. Among the long list of
illustrious students of Rachol one cannot
forget the work of Sebastiao Rudolf
Dalgado who went on to produce the first
Konkani dictionary.
Although, the School of Konkani at
Rachol gradually died with the expulsion of
the Jesuits from Rachol, yet the great
College of Rachol, later in a new role as a
Seminary continued the promotion of
Konkani. Through the work of its alumni,
this noble task of promotion of Konkani
gathered great momentum when Konkani
became the official language in which
worship of the church in Goa was
conducted, after Second Vatican Council.
Another notable feature is the visit of
Swami Vivekananda to our Library for
three continues days (15th – 17th October
1892) before his famous oration in Chicago
at the World Parliament of Religions,
learning about the tenets of the Christian
religion by reading books and holding
discussions with the professors. This year,
we celebrate his hundred and fiftieth birth
Anniversary.

lead every person who takes time to
experience them to an intense, blissful and
celestial encounter.
Among the old and the best preserved
paintings on the walls of our Seminary is a
set of frescoes illustrating the first part of
the Marian litanies or litany of Our Lady
of Loreto. These wall paintings are situated
in the corridor leading to the Sacristy of the
ground floor. In all, the frescoes make a set
of eleven wall paintings starting with
“Kyrie eleison” and ending with the
invocation “mater divinae gratiae.”
Now I shall briefly illustrate some of
the wall paintings:
1) The series begins, as any other
litany, with the invocation “kyrie eleison”
(Lord, have mercy).
In the picture itself we see the Blessed
Sacrament solemnly exposed in a
monstrance, adored by a priest flanked by
six altar boys. Immediately above is seen
Mary holding the infant Jesus in her hands
as if presenting or exposing the incarnate
son of the heavenly Father to the world.
The painter seems to convey this
message to us: the one who is present in the
Eucharist under the species of bread is the
same one who was born of the virgin, born
of Mary. He appeared among us in human
flesh given by her. He continues to remain
mysteriously present among us in his
sacramental yet real presence in the
Eucharist.
2) Another painting that catches
everybody’s eye is the painting of the (Holy
Trinity, one God) Sancta Trinitas Unus
Deus.
We have here a beautiful presentation
of the Holy Trinity presenting all the Divine
Persons in human form: God the Father as

The Paintings in Rachol Seminary:
Rachol Seminary has left an invaluable
mark in the semiotic sphere of our Society.
The portals of Rachol give us a foretaste of
a highly creative Christian art. The holy
walls of the Seminary present the mixture
of the east and the west. One can find the
painting of Renaissance masters like
Ruben, Raphael and Albertinelli alongside
the works of our very own Angelo Fonseca.
The sacred art enshrined in the paintings
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a bearded venerable man with a triangle
crowning his head, placed at the top of a
big Alpha; God the Son one one side of the
basis of Alpha and God the Holy Spirit with
a dove on the breast, on the other side. All
the three persons seem to welcome Mary
who is seen just below the holy and
majestic Trinity.
Down, at one of the corners, is a
prophet who seems to be St. John (the
quotation taken from John’s Letter as well
as facial expression suggest it) An Angel,
holding a live coal with a pair of tongs,
touches his lips as if to purify them and
make them worthy of proclaiming the
highest mystery of our religion, the mystery
of the Divine Trinity. The scene brings to
our mind a similar one described by Isaiah
in his book.
The Alpha reminds us that the Holy
Trinity is at the origin of the whole creation
of which Mary is the highest exponent.
3) Proceeding in the direction of the
Sacristy, on the left side wall, we see one
huge panel depicting Jesus with the Cross
on his shoulders assuring assistance to
St.Ignatius of Loyola and his companions,
as they prepare to enter Rome.
4) Another landmark which cannot
escape the visitor is the huge wall painting
of Raphael on the dispute and the triumph
of the Eucharist.
In this fresco, Raphael depicts God,
the Supreme Truth, contemplated in the
beatific vision of heaven and adored in faith
on earth under the appearance of the
Consecrated Host. The focal point of the
painting is the Eucharist. The Eucharist is
the bread from heaven and at the same time
an invitation to enter into Communion with
the Holy Trinity

Above the Eucharist one finds the Holy
Trinity with the Church triumphant and the
Church militant gathered in contemplation.
Above the monstrance, the Eternal Father
appeared in the act of blessing between two
choirs of angels. Immediately below are
His incarnate Son, surrounded by a great
light, and the adoring Virgin Mary in a
spirit of Prayer and St. John the Baptist.
Below them is the Holy Spirit, who
inspired the four Gospels which are
pictured as four open books. Seated on
either side among the clouds are the saints
of the Old and the New Testament – the
Church triumphant. In the lower portion of
the fresco are found the fathers of the
church and several theologians – the church
militant, discussing the mystery of the
Eucharist.
5) Our very own, Angelo Fonseca,
took upon himself the task of
communicating an authentic Indian
experience to our faith. His work of
Indianised Christian art bestowed on him
the honor of being the dean of Indian
Christian Art. Some of his paintings at
Rachol include the scene of Annunciation,
Jesus before Pilate, the Nativity, Ascension
of Jesus, etc. Which are depicted in an
Indianised style drawn by S.K. Parab in the
years 1943 and 1944.
* We also had the privilege of having
Venerable Fr. Agnelo de Souza as our
Spiritual Director from 1918 to 1927. He
died in his room on 20th November 1927,
having suffered a massive heart attack on
the previous day evening while preaching
in the church for Vespers of the Most
Sacred Heart of Jesus.
* Rachol seminary has a special
relationship with Pilar. In 1938, there were
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only 21 Priests in the society of Pilar.
Between 1938-39, only 2 remained due to
the persecutions meted to them by the
government. 1n 1939, some seminarians of
Rachol joined the re-organization of the
society of pilar and revived it.

overflowing water to the river. According
to others, the cistern was a hiding place for
civilian refugees including wealthy fidalgos
during the period of siege. The roof of the
cistern appears to have been embellished,
if not entirely created, by the Portuguese.
This is clearly revealed in its exceptionally
well-preserved architectural features – the
groined cross-vaulted ceiling that is
composed of eight symmetrical bays held
up by massive stone columns.
4) There is an abundant use of black
granite stone mainly for staircases in the
seminary. Such stones are not found in Goa.
The Portuguese ships that were coming for
spices would have brought these stones in
order to maintain balance and to lessen the
effect of waves and storms. When they
returned to Europe with spices and other
products, they left the stones here, which
were then made use of in constructions.
5) The author of “Oriente
Conquistado” has proudly declared the
Church at Rachol as “a building of
excellent architecture, richly and
beautifully decorated, that harmonizes with
all the religious ceremonies.”
Facing South-East, it projected a
façade nearly as spectacular as the original
see of Old Goa. Here too the elongated
triple doorways, the one at the centre with
a pair of tall Corinthian columns, their
capitals tapering into graceful minarets,
Tuscan style pillars rising above, and
elegantly pedimented corresponding
windows on the storey above.
While the exterior of the church
confirms to the European Mannerist School
of architecture, the interior displays a
gorgeous extravaganza of high Renaissance
Baroque with lots of indigenous art forms.

Architecture:
One of the finest specimens of
seventeenth century Indo-colonial Christian
monastic architecture in Goa is the
Seminary of Rachol. Composed of huge
blocks of Goa’s solid red laterite, its walls
were deemed, “capable of resisting a
cannon ball.” Reinforced with monolithic
slabs and cylindrical pillars of hard Bassein
granite the massive two-storeyed structure
and the equally impressive church adjacent
to it encompassed a vast quadrangle
bordered with stately pillars.
1) Under the beckoning red tiled
awning of the main entrance, boldly
emblazed in bas-relief on a tablet of stone
over the lintel are the sculpted royal coats
of arms of Portugal. Above the main door,
we have, “Armas del Rei D. Sebastiao
Fundador do Collegio” which proclaims
Dom Sebastiao, King of Portugal, as
founder of the College.
2) The entrance which is spacious, has
in the middle a monolithic basalt column
which support the cross vaulted ceiling.
The walls have paintings: Heaven, Hell,
Last Judgment, St. Francis de Sales, St.
Philip Neri, Card. Cesare Baronio.
3) Enclosed within the quadrangular
original building lies a deep cistern with a
tunnel perennially provided with water
from a hidden spring underground.
According to some, the cistern is to collect
rain water and the tunnel is to take the
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At the entrance, to the left, we have a small
chapel with an altar dedicated to Saint
Constance, the Martyr, whose relics were
brought by the Vincentians when they were
incharge of the Seminary. The nave of the
Church is of ample dimensions and its lofty
walls are ornamented at intervals with
graceful pilasters. The vast enclosure is
illumined by wide doors and windows. To
the right is the pulpit most elaborately
covered, like the grand sanctuary, with an
excess of exquisite wood carving and gold
leaf.
The magnificent entrance to the
sanctuary in the form of a roman triumphal
arch is a mixture of gilt and colour. It is
crowned by the monogram “Jesus” and the
Statues of the Jesuit Martyrs.
The side altar to the right is dedicated
to Our Lady of the Rosary – the statue is
from the convent of St. Francis Assisi, Old
Goa. The side altar to the left is dedicated
to Child Jesus. The statue was brought from
Africa by Fr. Bento Ferreira, S.J; it was
venerated in the Parish Church of Colva,
while he was then the Parish Priest. He
brought it to the College of Rachol, when
he was transferred here.
The sacristy is vaulted. The vault is
supported on a round granite column of two
huge chunks. The walls are also adorned
with decorative plaques, one depicting a
vision of St. Ignatius of Loyola at Manresa,
the second, the ecstasy of St. Francis Xavier
while distributing Holy Communion and
the third, St. Ignatius Loyola sleeping in the
porch of St. Mark in Venice where he went
by divine order. Besides, there is a
significant collection of statues on two
heavy stands. Some are well carved with
distinct features; others are rather crudely

fashioned creations. It is not difficult to
identify most as they are images of well
known saints.
*In 1885, the new library was
constructed which contained both old as
well as new books dealing with various
topics. A new block was also built in 1890,
consisting of forty rooms in the upper new
corridor and lower new corridor and lately
a new academic block with a spacious
auditorium over it was constructed (20002005).

Music
The immense contribution of Rachol
Seminary to the formation, sustenance,
promotion and spread of music, both sacred
and secular in Goa and in the world cannot
be forgotten. Rachol has always been a
guiding light of musical education in the
Archdiocese of Goa and Damao.
Examinations of the candidates aspiring for
the post of Mestre di Capella, (choir
masters) in parochial churches, were
conducted in and by the Seminary. The
Seminary of Rachol produced many
eminent musicians who have acquired fame
both in India and abroad. Missionaries who
have travelled to virtually every part of the
world from this priestly cradle have carried
with them their musical basis, received in
the Seminary, due to which the
proclamation of the gospel has received
greater efficacy. Great importance is given
to the teaching and practice of music in the
Seminary. Gregorian chant occupies
important place in the program of the
Seminary. Perhaps this is the only Seminary
in the country which has a course in
Gregorian chant in its curriculum and uses
the ancient chant of the church in the
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liturgical celebration. The program of
studies also includes courses in Indian
Music and sacred polyphony.The seminary
is home, to choral society, called today as
the “The “Choir of Santa Cecilia” .This
choir was founded in 1897, by Arch Bishop
Dom Antonio Sebastiao Valente, provides
a golden forum for the seminarians and
priests to harness their musical talents and
put them at the service of the Church.
Every year, in order to maintain a
harmonious continuity with the past and
keep the musical heritage of the Catholic
Church alive, a mass in Latin is sung
fervently by the seminarians on the
occasion of the feast of St. Ignatius, the
patron of the Seminary Church. On the
Choir loft of the seminary church, there is
a modest Pipe Organ, offered by the
Archbishop in 1888. It is of German make
and has three stops. It is the only
instrument of its kind in working condition
in our Archdiocese. Its magnificent sound
adds typical splendor to the solemn
liturgical services of the seminary.

The well-maintained structure and
paintings have helped to preserve and
conserve the heritage. It is not only an
institution but also stands as a monument
of faith journey which her students have
borne witness to, for the past 400 years.
May Rachol Seminary produce loving
shepherds after the heart of Jesus and offer
to the Church in Goa and society at large,
strong witnesses for God’s kingdom.
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Conclusion
Rachol Seminary has indeed
contributed greatly to the society through
her various contributions in the field of
Konkani, painting, architecture and music.

“I believe though I do not comprehend, and I hold by faith
what I cannot grasp with the mind.”
—St. Bernard
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AT THE GATE OF THE CHURCH
Standing down the steps
At the Church gate
She halted,
Her feeble body and those
Eager eyes revealed,
Something she wanted.
As the child clamoured
There came the monotonous voice
‘Bhaya khuch tho dho…..’
Piercing the little fingers to her bosom
She tapped tenderly pleading
‘Khuch nahi khaya subha se….’
Counting my heart beat
I dropped the penny
Kept for my fair.
Wondering if this could be God’s revelation
Through his own creation
Asking for my care.
Realising the unending enigma of faith:
Is responding to the calls
As He makes
Back again at the Church gate
I stand
With an extra penny in my hand.
Sem. Alfi D’Cruz
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Natalam
Dezembrachea Ponchisvea disa
Mollbar udelem zhog zhogtem noketr.
Sonvsarar fankli xant nixa
Teg rayank novi dixa.
Kristachem yennem
Moniskullak vhodd dennem.
Tachea koxtta-mornnant
Patkiank bhogsonnem.
Uzvaddacho to uzvaddit suria
Tanel’le jinnecho doria.
Sombondh thiraytoli dori
Kurpa vhanvoitoli zor khori.
Kalloki jinnent noketr pettoi
Xell-molli jinn bhavarthan nettoi.
Jezuk tujea kallzant apoi
Seve chakrent jinn zhoroi.

Sim. Stevan Crasto
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BHAVARTHACHO BHAV
Dolleantlea dolleank nodrena
Hatantlea Hatank sanspona
Kallzantlea kallzak bhavtana
Dolle ani hat pavona
Monantlem mon somzona
Utrantlem utor futtona
Atmeantlo atmo zagtana
Mon ani utor nhidona
Hatantlo patang varetna
Voddttolem sut zollkhona
Uddoytlo uddoyt ravtana
Mollbantlo patang suttona
Oronneantli vatt choltona
Jinnent konnacho sangat na
Pavlam dixen pavl martana
Pavlanchim pavlam poddonant
Doryantlem tarum tartona
Kallkhantlo dorya chirona
Foller udkant rig ghetana
Tarvachi tann tuttona
— Sim. Roman Rodrigues
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Reports
Annals of 2011 – 2012
05 th June

: A new f or ma tive ye ar b eg i ns.. .. T he se mi na ri ans
returned from their holidays, all set to begin the new
formative year. All were extended a cordial welcome
by the Rector. New 19 members formed part of the
Rachol Community.

07 th June

: The quest for knowledge is satiated in the classrooms.
The classes for the academic year began.

22 nd June

: H i s E x ce l l e n cy , A r ch b i sh op F i l i p e N e r i F e r r a o
inaugurated the New Formative Year. The Lectio Brevis
was delivered by Rev. Fr. George Dias. The traditional
football match between the students of Theology and
Philosophy in the evening marked the beginning of the
sports year.

7 th July

: An occasion to pen down one’s ideas for the essay
competition organized by L.A .C.A .R.S as its fir st
activity.

21 st July

: Six candidates of the Third Year of Theology were
installed in the ministries of the Lector and the Acolyte
at the Eucharistic celebration presided over by the
Archbishop Patriarch.

22 nd –28 th July : Fr. Edwin Baracho, sdb, guided us to introspect our
spiritual life and helped us to cherish the gift of our
vocation through the Annual Retreat.
31 st July

: The feast of the Patron of the Seminary Church, St.
Ignatius of Loyola was celebrated with pomp and gaiety.
The mel odi ous voi ces of the Santa Ce ci lia Choi r,
enchanted the celebration.

1 st – 3 rd Aug

: The raw and heart touching pastoral experiences shared
by the pastors during the preparation for the feast of
St. John Mary Vianney enriched our lives and ignited a
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spark of hope to cherish our vocation as a diocesan.
4 th Aug

: The spirituality of a diocesan priest came strongly and
left an imprint on the feast day of Cur d’Ars, St. John
Mary Vianney.

15 th Aug

: On the Solemnity of the Assumption of the Blessed
Virgin Mary, India was gifted her Independence. This
red letter day was celebrated with due respect to our
Lady and Mother India.

21 st Aug

: Home to Mama… We eagerly wait for the mid-term
holidays to spend time with our families.

2 nd Sept

: T he seminar ia ns vi si te d the ne i ghbour ing Hi nd u
families and wished them on ‘Ganesh Chaturti’ festival.

18 th Sept

: The best means of vocation promotion is the witness of
how happy you are with the choice of your vocation.
The icing on the cake of the Vocation Sunday was the
friendly football match between the Sanvordem Parish
Youth and the Racholites.

1 st Oct

: The students of Philosophy joyously celebrated the feast
of their patroness, St. Theresa of Child Jesus. There was
the Eucharistic celebration, cultural programme and the
release of the magazine ‘JIVIT.’

2 nd Oct

: On the occasion of Gandhi Jayanti, an Inter-Religious
Meet was organized and the views expressed by the
speakers of other faiths, widened our horizons.

6 th Oct

: The staff members of the Three Institutes of Formation
pu t th e i r h e a r t s a nd m i n d s to g e th e r i n v i e w of
formation.

12 th Nov

: The entire Seminary Community took a off to be with
Jesus before the Blessed Sacrament.

13 th Nov

: The much awaited feast of the Sacred Heart of Jesus was
celebrated solemnly and later the traditional fete’ kept
us on our toes. We had a great time!!

17 th Nov

: “De Ambulatio” – the day of Companionship and
Fellowship building among the group-mates.

22 nd Nov

: T he Semi na ry Choi r ce l eb ra ted the fe ast of thei r
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patroness, St. Cecilia. The delightful music and singing
helped us to raise our hearts to the Lord.
3 rd Dec

: L.A.C.A.R.S organized the Singing Competition (Duet),
wherein the seminarians exhibited their musical talent.

19 th Dec

: We commemorated and thanked the Lord for Goa’s
Liberation Day and hoisted the tricolor flag to mark the
great event.

21 st Dec

: T h e Se mi n a r y C om mu ni t y ce l e b r a te d t he j o y of
Christmas with the Eucharistic celebration, a cultural
programme and the agape meal. All the members
exchanged gifts and prayerful wishes.

12 th Jan

: The Day with the Beneficiaries helped us to translate
our love into actions as we shared our time and talents
with them.

6 th – 16 th Jan

: The students of Theology celebrated the feast of their
Patron, Bl. Joseph Vaz.

25 th Jan

: Let’s take time out…. Picnic….. What a relaxation!

26 th Jan

: The seminarians joyously hoisted the National Flag on
the occasion of the Republic Day.

8 th Feb

: The Three Institutions of Formation engaged themselves
for the second time to discuss the various aspects of
formation.

12 th Feb

: The Catechetical and the Sports Association of
Rachol Seminary organized the Seminary Sports and
Catechetical Day, both for the children and catechists
from neighbouring parishes.

15 th Feb

: The Annual Visit of the St. Joseph’s Outreach was
organized at Rivona.

22 nd Feb

: The Rachol Seminary Community began their
preparation for Easter with Lenten Recollection.

1 st April

: Bye….. Happy Holidays. After thanking the Lord for
the formative year gone by, the seminarians went for
summer vacations.
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L.A.C.A.R.S
Report 2011-2012
The LACARS Committee for the formative year 2011-2012 consisted of the following
members:
Animator
: Fr. Victor Ferrao
President
: Sem. Jackie Albuquerque
Vice-President
: Sem. Milagres Fernandes
Secretary
: Sem. Melvin Fernandes
Treasurer
: Sem. Peter Britto
Mass Media
: Sem. Manuel Rodrigues
: Sem. Fraser Fernandes
Personnel Management
: Sem. Jollyson Fernandes
: Sem. Jonas D’Souza
Happening Board
: Sem. Francisco Barretto
The LACARS Happening Board was maintained by the editor throughout the year.
They were:

ISSUE
1
2
3
4
5
6
7
8
9
10
11
12
13
14
15

PERIOD
22 June – 7 July
8th July – 19th July
20th July – 10th August
11th August – 31st August
1st September – 26th September
27th September – 10th October
11th October – 31st October
1st November – 20th November
21st November – 10th December
11th December – 6th January
7th January – 24th January
25th January – 13th February
14th February – 29th February
1st March – 17th March
18th March – 31st March
nd

EDITOR
Sem. Jackie Albuquerque
Sem. Jesval Lopes
Sem. Alroy Gomes
Sem. Roger Fernandes
Sem. Christopher Fernandes
Sem. Meliston Mendes
Sem. Rocky Fernandes
Sem. Shann Fernandes
Sem. Aaron Magalhaes
Sem. Richard Gonsalves
Sem. Stifan Rebello
Sem. Melito D’Costa
Sem. Peter D’Souza
Sem. Allwyn Barbosa
Sem. Ashwin Rodrigues

th

Various Co-ordinators were chosen for various activities.
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Activity I:– Essay Writing Competition was held on 7th July 2011 at 3.30 p.m. in the
common classroom. Three topics were given in both English and Konkani.
In English
1) Striving towards a greener world
2) Friendship with God’s creation
3) Garbage: the mess to be cleared.
In Konkani
1) Nisorgacho Sorg Korxi?
2) Soimba Kodde Ixttagot
3) Dhortori Avoi Amchi
The topics were based on Goa and Environment.
In the Konkani Category
1) Sem. Alroy Gomes (Yellow House)
2) Sem. Steven Crasto (Blue House)
3) Sem. Peter Britto (Green House)
secured the 1st, 2nd & 3rd place respectively and
In the English Category
1) Sem. Mathew Almeida (Yellow House)
2) Sem. Alvison Fernandes (Green House)
3) Sem. Roblan Mascarenhas (Blue House)
secured the 1st, 2nd & 3rd place respectively.
Many members from different houses took part in it and tried to enrich and improve
their writing skills. Sem. Mansueto Fernandes Coordinated for the day.
Activity II:– Duo Singing Competition was held on 26th January 2012 at 3.30 p.m. in
the main hall. Here seminarians blended their voices in pairs to the musical talents they
possessed. The prize winners were:
English Category
1st Place Sem. Mansueto Fernandes / Sem. John Fernandes (Blue House)
2nd Place Sem. Mathew Almeida / Sem. Leslie Gomes (Yellow House)
3rd Place Sem. Aaron Magalhaes / Sem. Edwin D’Sa (Red House)
Sem. Jackie Albuquerque compered this session.
Konkani Category
1st Place Sem. Peter Britto / Sem. Jollyson Fernandes (Green House)
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2nd Place Sem. Stifan Rebello / Sem. Myron Noronha (Blue House)
3rd Place Sem. Roger Fernandes / Sem. Francisco Pires (Red House)
Sem. Mansueto Fernandes compered this session and Sem. Josely Rocha coordinated
this programme.
Seminarians were free to choose any song and live music was allowed only for
accompaniment.
Activity III
Inter House Quiz which was supposed to be held in the month of September was cancelled
due to inconvenience of the seminarians. Sem. Stifan Rebello was to be the coordinator
for the day.
Activity IV
Mission Academy
On the occasion of the solemnity of the Patron of the Archdiocese of Goa and Daman
Blessed Joseph Vaz on 16th January 2012 in close collaboration with the students of
theology, the committee organized the programme of the day. Fr. Cosme Costa sfx, Fr.
Inacio Almeida sfx and Fr. Kyriel D’Souza sfx, presented a seminar on the topic Ecomission. Fr. Mousinho de Ataide moderated the seminar. The students of theology
presented a musical play on the life of Blessed Joseph Vaz in relation to the experience
they had in the mission of Daman in April 2011.
Seminary magazine LUCEAS was also released on that day. Sem. Jackie compered
for the day and Sem. John Fernandes coordinated the programme. It ended with the
Seminary Anthem.
Activity V
Konkani Academy
In close collaboration with the Goa Konkani Academy, the LACARS committee
organized a seminar named “Amchem Daiz-VII”: Ravindra Kelekar, Konkani Sahityak
Yogdhan.
The Chief Guest was Mr. Dilip Borkar the President of the Goa University, he delivered
the key-note address on the above theme. On this occassion Sem. Elton Lourenco, Sem.
Joevito D’Costa, Sem. Peter Britto, Sem. Edwin D’Sa presented papers on Ravindra
Kelekar ani Goychi suttka, Ravindra Kelekar: Sahitya Akademik Yogdhan, Ravindra
Kelekar: Ek Lekok, Ravindra Kelekar ani Konkani Bhas respectively.
Students of the Konkani Master Program from Goa University also participated for
the seminar. Earlier Rev. Fr. Dennis Fernandes, the Rector of the Seminary, Fr. Victor
Ferrao the Animator of LACARS and Sem. Jackie Albuquerque the President of LACARS
Association along with the Chief Dignitaries Mr. Dilip Borkar and Ms. Madvi Sardesai
inaugurated the seminar by lighting the lamp. Sem. John Fernandes compered for the
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day.
The highlight of the day was the magnificent and entertaining Inter School Poem
Recitation Competition organized by LACARS. The topic of the day was on Goa’s 50
years of Liberation or the Environment. Prof. Rajshree Dabolkar Tarapurkar was the Chief
Guest for the evening session. The competition was held in two categories i.e.
V-VII Std. (Junior Category)
1st Roslin Silva V Std. from St. Joseph High School
2nd Jessie Souza VI Std. from St. Francis Xavier Institute
3rd Princia Vaz V Std. from St. Francis Xavier Institute won the prize
VIII-X Std. (Senior Category)
1st Sahil Naik VIII Std. from St. Joseph High School
2nd Kameshi Gaonkar VIII Std. from Our Lady of Snows High School, Raia.
3rd Riya Naik IX Std. from St. Francis Xavier Institute won the prize.
The rest of the participants were given certificates for Participation. Altogether 8 Schools
from neighboring villages participated and the children were 30 in number.
After the Poem Recitation Competition the Rachol seminarians presented a Konkani
One Act Play entitled “Suknnem” and a patriotic song ‘Sobit Amchem Goy’ composed
by Fr. Elvis Dias and Bro. Ronald Fernandes respectively. This being the last function
of the LACARS Association the seminarians were awarded with prizes for the different
competitions held throughout the year. Finally the programme ended at 5.00 p.m. with a
small refreshment and tea. Sem. Glorio coordinated the program of the day.
For the first time of history in Rachol Seminary the LACARS Committee gave a
surprise prize for the Best Editor of the LACARS Happenings Board. Sem. Melito
D’Costa and Sem. Aaron Magalhaes got the 1st and 2nd place as they had decorated the
Happenings Board in the best they could and giving us all the best knowledge and
entertainment.
LACARS also commemorated the State and National days on 15 th August, 19th
December and 26th January with slogans “Mera Bharat Mahan” “Jai Hind” “Long Live
Goa” organized by the theology students, IIIrd year philosophy students and Ist year
philosophy students respectively. The tri-colour flag reminded us of our roots and our
duty towards our nation and our land. The mass media unit also prepared press-reports
of the major seminary activities.
We all run the race but not all finish at the same time, but the collaborated work of
the seminarians to run is to be highlighted and appreciated.
The final standing of the house was
1st place – YELLOW HOUSE
2nd place – BLUE HOUSE
rd
3 place – RED HOUSE
4th place – GREEN HOUSE
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REPORT OF THE CATECHETICAL ACTIVITIES
2011-2012
“To make disciples to help people to believe that Jesus is the Son of God, so that
believing they might have life in his name, and to educate and instruct them in this
life and thus build up the Body of Christ.” This is what the Catechetical Association
of Rachol Seminary strives to instill in the Seminarians. It also helps them cultivate
love and zeal for pastoral ministry. So as a part of their pastoral formation, the
students of Theology along with the 3 rd Year Philosophers go out on Sundays to the
neighbouring as well as far off parishes and chapels to assist the faithful in animating
the liturgy and to enrich themselves by contributing towards the organization and
promotion of Catechesis.
The members keeping in mind the theme for this year “Xrixtti polle, Deva-mog
ollkhun ghe!” (Creation manifests God’s love) ventured to the different centres for the
first time on 26th June.
The following members made up the ex-co of the Catechetical Association for the
year 2011-2012:
Animator

: Fr. Arvino Fernandes

President

: Sem. Ronaldo Fernandes

Secretary

: Sem. Royal Rapozo

Treasurer

: Sem. Milagres Fernandes

Librarian

: Sem. Josely Rocha

Cards & Calendars Incharge

: Sem. Joevito D’Costa

Notice Board Incharge

: Sem. Heston Ferrao

Decoration Incharge

: Sem. Jackie Albuquerque

The Seminarians this year catered to 20 centres as Catechists. So also during the
course of the year many meetings were held to evaluate and promote this ministry. A
half day seminar at the beginning of the academic year and a full day recollection for
the Catechists of the Margão Deanery was organized on 14th August and 11th December
respectively.
The annual ‘Catechetical-cum-Sports Day’ was held on 12 th February 2012. The
children together with their Catechists participated in the various activities.
On 7th March, the Committee and the members met for the last time to bring an end
to the catechetical year and Sem. Joevito D’Costa was nominated as the President of
the Catechetical Association for the year 2012-2013.
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Report of the Activities of St. Joseph’s Outreach
Rachol Seminary
2011-2012
“He who did not spare His own son, but delivered Him up for us all, how shall He not
with Him also freely give us all things?” (Rom. 8:32). This assurance given by God Himself
through His Son, Jesus, is the light of hope in the lives of the poor and the destitute. St.
Joseph’s Outreach as the extended visible hands of God, touches the lives of the poor by
its various activities throughout the year.
A team was elected to shoulder the responsibilities of the Outreach. Sem. Manueto
Fernandes was elected as the President on 15th March 2011. The Vice-President, Sem.
Royal Rapozo, the Secretary, Sem. Goldin Serrao and the Treasurer, Sem. John Albano
Fernandes comprised his team of collaborators. The Outreach was guided and supported
by the Honorary President, Rector, Fr. Dennis Fernandes and the Spiritual Advisor, Fr.
Mario Costa.
The member of St. Joseph’s Outreach conducted their regular fortnightly meetings to
report about their weekly visits and to discuss on some issues and strategies to reach out to
the needy brethren.
St. Joseph’s Outreach members were busy working for the upliftment of the needy
throughout the year. Some of the activities that were conducted during the year are as
follows:
a) Visits: The members shared God’s love to all the beneficiaries throughout the
weekly visits to their homes, in and around Rachol and Raia. The members also visited
the sick in the Hospicio Hospital, T.B. Sanatorium, Clergy Home, Home for the Aged,
Leprosy Hospital (Macazana) and Xanti Avedna (Loutolim).
b) Day with the Beneficiaries: We visited their homes every week, but on the 12th of
January 2012, we invited the beneficiaries to our home and spent the day with them by
organizing a cultural programme, and also strengthening our bonds of love by partaking in
the lunch together. Fr. Seby Vaz, an ex-President of this Outreach, celebrated the Holy
Eucharist for us on that day.
c) Annual Visit: The place that we chose for our Annual Visit was Nitsya Seva
Niketan, a home for Cancer and HIV children, in Rivona. We spent our day with the
children who were overjoyed to have us with them. We took part in the Holy Eucharist,
sang and danced like one big family.
In order to help our beneficiaries, especially to provide them with financial help, we
organized our traditional “Fete” on the Feast day of the Sacred Heart of Jesus. The members
put in their best efforts by putting up various stalls. We were also helped by some wellwishers. We published a brochure on that occasion. Thus we gathered our yearly funds to
support our beneficiaries.
Finally at the end of the year we distributed some parcels of ‘Purument’ for the
beneficiaries, as some provision for the rainy season.
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A REPORT OF THE SPORTS ACTIVITIES
2011 – 2012
The following members comprised the Sports Committee:
President

: Sem. Mario Carvalho

Vice-President

: Sem. Royal Raposo

Secretary

: Sem. Stifan Rebello

Treasurer

: Sem. Glorio Barbosa

Members

: Sem. Alvison Fernandes
Sem. Reagan Fernandes
Sem. Flencio Pinto
Sem. Jonas D’Souza
Sem. Filipe Diniz
Sem. Peter D’Souza

The Sports Association of the Rachol Seminary began its activities for the Academic
Year 2011 – 2012 with the Traditional Match between the Theologians and the
Philosophers on 22 nd June 2011. The Junior Brothers surprised the Theologians with a
thumping victory.
9th June2011:

The Sports Committee planned out the various activities of
the year and divided the Seminarians into Four Houses.

4th July 2011:

The indoor tournaments of Table Tennis and Carrom Single
began with great joy and excitement and many Seminarians
took active part in it.

10th July 2011:

A friendly Football encounter took place between Seminarians
and Grace Church Youth. The Seminarians easily emerged
victorious by scoring 4-0.

31st July 2011:

A friendly Volleyball match was played between Philosophers
and the rest. The rest emerged victorious.

4th August 2011:

On the occasion of the feast of St. John Marie Vianney, the
Carrom Singles final took place. Sem. Glorio Barbosa (Red
House) was the winner. Sem. Melvin Fernandes (Green House)
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and Sem. Flencio Pinto (Red House) took the 2 nd and 3rd place
respectively. In the evening, we had the Traditional Football
encounter between the St. John Marie Vianney v/s St. Cecilia
Choir, in which the former easily walked past their opponent
with 4-0 win.
15th August 2011:

The finals of the Inter-house Table Tennis Singles took place.
Sem. Royal Raposo (Red House) was the winner. Sem. Melvin
Fernandes (Green House) and Sem. Flencio Pinto (Red House)
took the 2nd and 3rd place respectively.

16th August 2011:

The II Year Philosophers were the winner of Inter-Class
Football Tournament. The I Year and the III Year Philosophers
settled in the 2nd and the 3rd place respectively.

11th September 2011: The Red House proved their supremacy in the Inter-House
Volleyball Tournament. The Green House were declared
runners-up, while the Yellow House took the 3 rd place.
15th September 2011: A friendly Volleyball encounter took place between the
Racholites and the Regents, in which the Racholites earned a
hard fought victory.
18th September 2011: The Racholites gave witness to their vocation through a friendly
Football match between the Racholites and the Sanvordem
Parish Youth. The former ended on a losing side.
3rd October 2011:

The Staff won the Inter-class Volleyball Tournament for the
2 nd consecutive year by beating II Year Philosopher who
emerged Runners-up and III Year Philosopher taking the 3 rd
place.

14th November 2011: A one-day knockout Inter-class Cricket Tournament was held
in which III Year Philosopher were the champions. The Staff
and the I Year Philosopher won the 2 nd and the 3 rd place
respectively.
22nd November 2011: The finals of the Inter-house Carrom Doubles was held. Sem.
Melvin and Sem. Reagan won the 1 st place. The 2nd place was
bagged by Sem. Allwyn and Sem. Jerson, Sem. Roger and Sem.
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Flencio secured the 3 rd place.
5th December 2011:

The Red House won the Inter-house Football title. The Green
House were declared runners-up, while the Yellow House took
the 3rd place.

9th January 2012:

In the Inter-Class Tie-breaker, the Staff emerged the winner,
the III Year Philosophers and the II Year Philosophers took the
2nd and 3rd place respectively.

23rd January 2012:

In the Shot Put event, Sem. Edwin D’Sa proved himself to be
the strongest, while Sem. Christopher and Sem. Jonas were
content with the 2 nd and 3rd place respectively.

26th January 2012:

In the Discuss Throw Sem. Dyrel Dias won the 1 st place, Sem.
Edwin and Sem. Jollyson had to settle for the 2 nd and 3rd place
respectively.

12th February 2012: The Annual Sports Day was a memorable event for all the
participants. It began with the March Past, where the
Seminarians marched perfectly to the beat of the Seminary
Brass Band. In the 100 Mts. dash Sem. Edwin bagged the 1 st
place, Sem. Melito the 2nd place and Sem. Alroy the 3rd place.
In the 200 Mts. dash Sem. Edwin carried home the 1 st place,
Sem. Melito and Sem. Agnel secured the 2 nd and 3 rd place
respectively. In the Relay event, the Red House emerged
champion, the Yellow House was the 1 st Runners-up and the
Green House the 2 nd Runners-up. The Chief Guest, Fr.
Alexandre Pereira, the Guest of Honour, Mr. Joaquim
Fernandes and the other dignitaries gave away the prizes to all
the Seminarian and children who excelled in various Sports
Event and Games. In the House-wise event Red House reigned
Supreme. In the Individual Category, Sem. Edwin D’Sa was
declared the “Sportsman of the Year”. The Sports Day was
brought to a closure with the Vote of Thanks proposed by the
Sports President of Rachol Seminary, Sem. Mario Carvalho.
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SANTA CECILIA CHOIR
The Santa Cecilia Choir of Rachol Seminary put together their musical talents at
the service of the Seminary, during the year 2011 -2012. The Rector, Fr. Dennis Fernandes,
ex-officio President of the choir, and Fr. Romeo Monteiro, Professor of Music, VicePresident /Conductor of the Choir, guided the Cecilians in all their initiatives during in
the academic year.
The Ordinary Members of the Choir chosen for the year 2011-2012 were as follows:

TENOR I

TENOR II

BARITONE

BASS

Melvin Fernandes
Alroy Gomes
Elvis Godinho
John Fernandes

Peter Britto
Reagan Fernandes
Filipe Diniz
Velerio Fernandes

Josely Rocha
Edwin D’Sa
Aaron Magalhães
Mathew Almeida

Mansueto Fernandes
Elton Lourenço
Roque Carrasco
Fraser Fernandes

Choir Master
Assistant to Choir Master
Organists

- Josely Rocha
- Elton Lourenço
- Elvis Godinho and Aaron Magalhães

The members met every Tuesday afternoon for practice, besides intensive daily rehearsals
when important events were at hand.
1.

The voices of the Cecilians guided the various solemn liturgical celebrations held
in the Seminary during the course of the year viz. the Inaugural Mass, Installation
of Ministries of Lector & Acolyte, the Priestly Ordination, the solemnity of the
Most Sacred Heart of Jesus.

2.

The Choir graced the Inaugural session of the Academic Year with the recital of
the Choral piece “Holy Holy”.

3.

The Choir kept to the long tradition of singing the Ordinary of the Mass in Latin, for
the solemnity of St. Ignatius of Loyola, the Patron of the Seminary Church. This
year they choose to sing the Gregorian “Missa de Angelis” interspaced with
polyphonic responses composed by Praglia.

4.

The Choir sang for the Solemn Eucharist presided by His Excellency, Archbishop
Salvatore Pennachio, Apostolic Nuncio, who visited the Seminary on 5th December,
2011. They also presented a traditional Goan song “Sobit Amchem Goa” during the
cultural programme. The Nuncio was particularly taken up by the nice rendering of
the folk-melody.
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5.

The Santa Cecilia Choir presented a Concert of Sacred Music in memory of its
former Rector and President of the choir Rev, Fr. Cristóvão Caldeira at St. Anne’s
Church, Santana-Talaulim, Ilhas. 87 singers, seminarians, priests and music lovers
joined hands to render this musical tribute. The choir was backed by a 46 member
symphonic orchestra.

The Programme consisted of:
Pater Noster
Jezus Mhojea
Excerpts from various “Requiem” works:
- Introit and Kyrie
- Dies Irae
- Lacrimosa
- Pie Iesu
- Lux Aeterna
- In Paradisum
The Lord is my Shepherd
Khorench Sangtam
Were You There?
Since by Man and Worthy is the Lamb

Gregorian Chant
Lourdino Barreto
Gabriel Fauré
Franz van Suppé
Wolfang Amadeus Mozart
Luigi Cherubini
Maurice Duruflé
Romeo Monteiro
John Rutter
Traditional Motet
Raymond Haan
George F. Handel

During the Concert, a CD entitled “Te Deum”, commemorating the 4th Centenary of
the Rachol Seminary, was released by the Archbishop. This album produced by the choir
showcases the different types of sacred music sung by the Cecilians. It contains an
assortment of genres and styles of music, from different periods and in various languages.
The Archbishop was highly appreciative of the high standard of music displayed by the
Santa Cecilia Choir.
6. The Choir Members, along with its animator, retired to the sands of the Arossim
beach for their annual picnic. Fr. Rector’s presence amidst the choir was an added source
of joy.
7. The Choir had a unique invitation of rendering service to the Papal Nunciature
(New Delhi) on the occasion of the celebrations to commemorate the 7th Anniversary of
the Pontificate of His Holiness, Pope Benedict XVI. The Eucharist was presided over
by Most Rev. Salvatore Pennachio, Apostolic Nuncio in India, on 19th April at the Chapel
of the Apostolic Nunciature, Delhi. The Choir chanted the Ordinary parts of the Mass in
Latin. The Gloria sung at the Mass was the same composition (by Giuseppe Liberto) sung
by the Papal Sistine Choir during the Mass of the Inauguration of the Petrine ministry of
Benedict XVI in April 2005.
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In the evening the Choir entertained the dignitaries and ambassadors at the Civic
Reception hosted by the Papal Nuncio at the Grand Hayat, New Delhi.
On the following day, the Santa Cecilia Choir presented a programme of Sacred Music
at the Chapel of the Apostolic Nunciature, Delhi. His Eminence, Telesphore Cardinal
Toppo, Archbishop of Ranchi & President of CCBI, was the Chief Guest. The Programme
presented was as follows:
Pontifical Anthem

Gounod

Acclamations to the Pope

Praglia

Tue s Petrus

Gregorian Chant

Tu es Petrus

Palestrina

Regina coeli

Gregorian Chant

Regina coeli

Lourdino Barreto

Were You There?

Raymond Haan

Sing to the Lord

Haydn

Sharanam

Bhajan

Laudate Dominum

Mozart

Ave Verum

Mozart

Magnify, Glorify

Root

Panis Angelicum

Frank

Ave Maria

Arcadelt

Namaste Mariame

Sanskrit Vedic Chant

Ruzari Saibinni

Konkani Hymn

Go Ye into the World

Sleeth

Since by man came death

Handel

Worthy is the Lamb

Handel

Hallelujah Chorus

Handel

The Lord is my Shepherd

Rutter

The Nuncio was all praise for this “Young Goan Choir” which traveled all the way to
Delhi and added glamour and fervor to the celebrations in honour of Pope Benedict XVI.
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(Scheduled Bank)

The Mapusa Urban Co-op.Bank of Goa LTD.
Registered Office:”Nandadeep” Mapusa Goa.
Phone Nos.0832-2250901/02, Fax:0832-2262427
E-Mail:mapusa_urban@yahoo.co.in
FACILITIES AVAILABLE:

Loans at attractive Rates for your needs:

Housing/House Repairs Loans/Vehicle Loans.

Personal Loans to Government/Semi-Government Employees/Corporate
Employees/Individuals.

Loans to Small Traders.

Loans against Deposits/Gold Loans.

Allied to Agricultural Loans.

Loans to Self Help Groups.

Loans to Purchase House hold Articles/Furniture.

Loans for Purchase Gold & Gold Ornaments.

Drafts facilities available throughout India.

Safe Deposits Lockers available.

Life Insurance products also available.

Non-Life Insurance through Bajaj Allianz General Insurance Co.

8.00 a.m. to 8.00 p.m. service at our Main Branch at Mapusa.

Prompt & Quick Service.

On CORE BANKING Solutions Platform the Following facilities are available:
* Any Branch Banking (i.e. *Cash Deposit * Fund Transfer * Repayement to
Loan Accounts * Purchase of Demands Draft/Bankers Cheque * Deposit of
Local Cheques at any Branch.)
Loans to Salaried Class

Maximum 20 times Gross Salary- Repayement Period 84 months- on
production of salary certificates & 2 sureties.

Attractive interest on term Deposit for Sr. Citizens, Co-op. Societies &
other term Depositors.
 For Details Contact our Branches at:
Mapusa
Siolim
Sanquelim
Calangute
Velguem
Aldona
Anjuna
Panaji
Vasco
Margao
Diwar
Usgao-Tisk
Curcorem
Mandrem
Taleigao
Quepem
Ponda
Mapusa-City
Cansaulim
Benaulim
Sanguem
St.Cruz
Penha-de-Franca Reis Magos
Mapusa Branch Extension Counter at Tivim Industrial Estate, Karaswada Mapusa Goa.
Bank Built on Trust & Traditions

Come Bank with us
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With Best Compliments From

Consilia Mascarenhas
Sarzora

With Best Compliments From

Ambigail Rodrigues
Navelim
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With Best Compliments
From

With Best Compliments
From

Jency Aguiar
& Family

Noyston
Vieira

Cuncolim

Cuncolim

Roll of Honour
* Flory Rodrigues, Navelim
* Florence Pires, Telaulim
* Wellwisher
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OUR PROFOUND GRATITUDE
TO
OUR DEAR BENEFACTORS
1.
2.
3.
4.
5.
6.
7.
8.
9.
10.
11.
12.
13.
14.
15.
16.
17.
18.
19.
20.
21.
22.

Mr. Victor M.B. Silveira, Margao
Mrs. Connie Pinto, Carona
Mr. Agnelo Noronha, Utorda
Mr. & Mrs.Glenn & Rubecca D’Cruz, Navelim
Mr. Milburn & Nadira Fernandes, Saligão
Mr. Piedade Vaz, Raia
Mrs. Maria D’Souza, Mumbai
Mrs. Angela Fernandes, Bicholim
Mr. & Mrs. James & Joaquina Cardozo, Velim
Mr. Joy Aranha, Arossim
Mr. & Mrs. Maxie & Celine Felizardo, Canada
Mrs. Fatima Barboza e Rodrigues, Colva
Ms. Savita Carvalho, Benaulim
Mr. William Costa, Curchorem
Mrs. Maria D’Souza, Bahrain
Mr. Austin Lobo, Mumbai
Mrs. Angela Valladares, Miramar
SFX Goans, UAE
Mr. & Mrs. Ezequiel & Anna Lobo, Ponda
Ms. Genoveva Rosa Maria Gonsalves, Caranzalem
Mr. Mervyn Pinto, Miramar
Ms. Angela Araujo, Nuvem
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23.
24.
25.
26.
27.
28.
29.
30.
31.
32.
33.
34.
35.
36.
37.
38.
39.
40.
41.
42.
43.
44.
45.
46.
47.
48.
49.
50.

Mr. & Mrs. John & Vita Fernandes, Colva
Mrs. Alegrina Fernandes, Varca
Ms. Maria Olga Vaz, Curtorim
Mr. Fernando Queiroz, Ponda
Mr. Ashok & Mary
Mrs. Querobina Fernandes, Majorda
Mr. Peter Soares, Panjim
Ms. Cavita Da Silva, Assolna
Fr. Kenneth Teles, Miramar
Mr. Cajetan Monteiro, Raia
Mrs. Lucia Telles, Carmona
Mr. Laurent Fernandes, Benaulim
Mr. & Mrs. Silvestre & Rosy Barretto, Colva
Mr. Selvino Gonsalves, Varca
Ms. Annet Oliveira, Raia
Mr. & Mrs. Cajy & Rina Dias, Fatorda
Mr. Fredy Rodrigues, Benaulim
Mrs. Aurelia Fernandes, Raia
Mr. Claudio Clovis D’Costa, Margao
Mrs. Alvita Coelho, Fatorda
Mr. & Mrs. Francis & Celinda Serrao, Panjim
Mr. Pat Staneic, Illinois
Mrs. Maria D’Silva, Cansaulim
Mr. Anthony John Simoes, Dona Paula
Mrs. Ana Maria Marques, Curtorim
Mr. Agostinho D. Rodrigues, Verna
St. Anthony’s Chapel, Colva
Conference of O.L. of Grace Church, SSVP, Margao
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51.
52.
53.
54.
55.
56.
57.
58.
59.
60.
61.
62.
63.
64.
65.
66.
67.
68.
69.
70.
71.
72.
73.
74.
75.
76.
77.
78.

Dr. Sheela Stephen, Bangalore
Mrs. Gracy D’Souza, Carona
Mrs. Maria Martinha Agnelo de Souza e Pereira, Navelim
Mrs. Kevina Magalhaes, Vasai
Mr. Francisco D’Souza, Vasco da Gama
Ms. Jessie Hungu, Vagator
St. Anthony’s Church, Vagator
Mrs. Ana Maria Sequeira e Lobo, Vagator
Mrs. Pulcheria Pinto, Cuncolim
Mr. Apolinario Rodrigues, Nuvem
Fr. Savio Viegas, Dabal
Mr. Manuel Anthony Fernandes, Benaulim
Mr. Eric J.F. Correira, Margao
Mr. Albino A. Reveredo, Raia
Mr. & Mrs. Mathew & Martha Fernandes, Marcela
Ms. Ashita Benedicta Andrade, Navelim
Mr. Charles B. Pinho, Tivim
Mr. Jerry M. Pereira, Margao
Mr. Wilfred M. Lemos, Parra
Cofre de Capela de Santo Antonio, Deussua
Our Lady of Rosary Church, Navelim
Mr. Alex Marques, Curtorim
Goan Associaion of New Jersey
Mr. Francis Fernandes, Candolim
Mrs. Succurine Mascarenhas, Candolim
Mr. & Mrs. Joseph & Sarah Teles e Silva, Loutolim
Mr. & Mrs. Wellington & Judith Vaz, Colva
Mr. & Mrs. Antonio & Maria S.M. Monteiro, Panjim
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79.
80.
81.
82.
83.
84.
85.
86.
87.
88.
89.
90.
91.
92.
93.
94.
95.
96.
97.
98.
99.
100.
101.
102.
103.
104.
105.
106.

Mrs. Ana Maria Fernandes, Raia
Mr. Anthony D’Souza, Nagoa, Bardez
Mr. Francisco Silveira, Raia
Mr. Gonsalo P. Rodrigues, Raia
Ganapoga Prayer Group, Raia
Mrs. Julie Gomes, Navelim
Ms. Marlette Cabral, Nagoa, Verna
Parishioners of O.L. of Merces Chapel, Sirlim
Wellwisher, Pilerne
Mrs. Caetana Piedade D’Costa, Navelim
Mr. Dominic Dias, Candolim
Mr. Gilbert Fernandes, Cansaulim
Mr. Rosario Barretto, Navelim
Mr. Wilson Joky Frias, Fatorda
Mr. Francisco Almeida, Colva
Marie Teresa F.G. Moses
Mrs. Joanita Gago, Parra
Mrs. Perpetua D’Souza, Chorao
Ms. Rochelle da Cunha, Benaulim
Mr. Sergio Faleiro, Navelim
Mr. & Mrs. Antonio & Magdalena de Souza, Calangute
Mr. & Mrs. Seby & Maria Rodrigues, Miramar
Mr. & Mrs. Domnic & Florinda D’Souza, U.K.
Mr. Obserth Josy Fernandes, Chandor
Parishioners of Sancoale Parish
Mr. & Mrs. Anthony & Brigida Fernandes, Margao
Mr. Jepshon Allen D’Souza, Margao
Mr. Tony Pereira, Calangute
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107.
108.
109.
110.
111.
112.
113.
114.
115.
116.
117.
118.
119.
120.
121.
122.
123.
124.
125.
126.
127.
128.
129.
130.
131.
132.
133.
134.

Our Lady of Rosary Chapel, Carvota, Loutolim
Mrs. Matilda D’Silva, Pilerne
Wellwisher, Maina, Curtorim
Mr. & Mrs. Joe & Conception Dourado, New Zealand
St. Andrew’s Church, City Area Parishioners, Vasco da Gama
Mr. A. Coelho, Panjim
Mr. Rafael Araujo, Verna
Khorlim Community, Mapusa
Mr. Delaney Fernandes, Fatorda
Grace Charismatic Group, Margao
Mr. Joaquim Estibeiro, Macazana
Mr. Dazban Vaz, Mumbai
Mr. & Mrs. Manuel & Rodolfina D’Costa, Navelim
Ms. Beverly D’Souza, Margao
Mrs. Olympia Pereira, Nagoa, Verna
Mr. Renato Fernandes, Colva
Mr. Vincentino Crasto, Chinchinim
O.L of Socorro Church –Xiro & Alemao xiro Wards, Carmona
Mrs. Carmelina Fernandes, Majorda
Mr. Custodio Dias, Assolna
Mr. Francis Almeida, Taleigao
Mr. Peter Fernandes, Cavelossim
Mrs. Leopoldina Rodrigues,Taleigao
Mrs. Basilia Lobo, Cuncolim
Mrs. Joanita Fernandes, Ribandar
Mr. Redempto Dias, Arossim
Mr. Ezio Francisco Gomindes, Sirlim
Mr. & Mrs. Philip & Molly D’Souza, Mapusa
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135.
136.
137.
138.
139.
140.
141.
142.
143.
144.
145.
146.
147.
148.
149.
150.
151.
152.
153.
154.
155.
156.
157.
158.
159.
160.
161.
162.

Mr. Brian Walter Dias, Loutolim
Dr. Audrey Dina Menezes, Margao
Wellwisher
Mr. & Mrs. Francis & Josephine Tellis, Margao
Mr. Agostinho Mascarenhas, Margao
Ms. Macleen D’Costa, Curchorem
Mr. Prashant Fernandes, Loutolim
Mrs. Alexandrina Ferrao, Navelim
Wellwisher, Navelim
Mr. Alex, Dubai
Mrs. Joanita Carneiro, Dubai
Mr. Paul Alphonso, Aldona
Wellwisher, Miramar
Mr. Adam Colaco, Raia
Ms. Thereza Datye, Bambolim
QRS
Mr. John Rodrigues, Assonora
Mr. Novyle Gomindes & Fly., Maina, Curtorim
Late Mrs. Ivy Leticia D’Souza, Mahabaleshwar
Mr. Edward Alphonso, Caranzalem
RAC Capital & Allied Services, Aldona
Wellwisher, Chinchinim
Mr. & Mrs. John Martin & Manuelita P. D’Costa, Navelim
Mrs. Alina D’Costa, Velim
Mrs. Maria Gonsalves, Carmona
Mr. Pele Henry Pinheiro, Raia
Mr. Elvino D’Silva, Assolna
Mr. Damaciano Fernandes, Parra
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163.
164.
165.
166.
167.
168.
169.
170.
171.
172.
173.
174.
175.
176.
177.
178.
179.
180.
181.
182.
183.
184.
185.
186.
187.
188.
189.
190.

Mrs. Lilia Querobina Pereira, Siolim
Mrs. Claudina Fernandes, Panjim
Ms. Moona Myra Menezes, Maina, Curtorim
Mrs. Rita Figueira, Mapusa
Mr. Floriano Paes, Porvorim
Mr. Constancio Menino Costa, Colva
Ms. Snesha & Sneden Almeida, Curtorim
Mrs. Sunita Oliveira, Rachol
Mr. Edwin & Curcino Rodrigues, Assolna
Mrs. Celina Fernandes, Calangute
Mr. James Luis, Borda, Margao
Mr. & Mrs. Savio & Belinda M. Pinho, Tivim
Mr. Joaquim Vaz, Raia
Mr. Edwyn D’Souza, Velim
Mr. Leslie Lennie Fernandes, Siolim
Goa Central Council, SSVP, Candolim
Mr. Sebyton Fernandes, Benaulim
Mr. Bronco Moraes, Chinchinim
Mrs. Flavia Cardozo, Ribandar
Mr. & Mrs. Baltazar & Gracy Fernandes, Colva
Mr. Dhruv Singhal, New Delhi
Mr. Anthony Rodrigues, Raia
Mr. Clifford Fernandes, Benaulim
Dr. Swizy Baptista, Gogol, Margao
Fr. Ligorinho D’Costa, Varca
Mrs. Melita Luis, Raia
Mr. Antonio Francisco Dias, Rachol
Fr. Francis Xavier Fernandes, Raia
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191.
192.
193.
194.
195.
196.
197.
198.
199.
200.
201.
202.
203.
204.
205.
206.
207.
208.
209.
210.
211.
212.
213.
214.
215.
216.
217.
218.

Mrs. Emedia Fonseca e Correia & Mrs. Filomena Fonseca e Silva
Mr. & Mrs. Patrick & Xena Fernandes, Raia
Mr. & Mrs. Menino & Minguelina Rodrigues, Baina
Wellwisher, Moira
Mrs. Salvita Fernandes, Dona Paula
Mr. & Mrs. Anthony & Angela Carvalho, Utorda
Mr. & Mrs. Cruzito & Rosy Rodrigues, Benaulim
Mr. Estevao Ferrao, Sto. Estevao
Mrs. Maria Olga Fernandes, Taleigao
Mr. & Mrs. Augustino Fernandes, Mandur
Mrs. Filomena C.N. de Sa, Margao
Mr. & Mrs. Merwyn & Maria Graca D’Souza, Ucassaim
Mr. Antonio D’Costa, Carmona
Mr. Antonio B . Colaco, Margao
Mr. Menino Luis Dias, Navelim
Mrs. Deolinda Pereira, Cansaulim
Mrs. Leena Mascarenhas, Chinchinim
Karnataka Bank Ltd., Margao
Fr. Benny D’Costa, Carmona
Mrs. Carmina Fernandes, Betalbatim
Mr. Albertt Chetiar, Panvel
Mr. & Mrs. Xavier & Regina Fernandes, Pilerne
Mr. Desmond Lobo, Socorro
Mr. & Mrs. Peter & Aramita Dias, Chandor
GOANZ, Auckland, New Zealand
Mr. & Mrs. Anthony & Catherine Fernandes, Margao
Mr. Ambrose Fernandes, Benaulim
Mrs. Inacia Joana Esperance, Raia
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219.
220.
221.
222.
223.
224.
225.
226.
227.
228.
229.
230.
231.
232.
233.
234.
235.
236.
237.
238.
239.
240.
241.
242.
243.

Mrs. Effie Dias, Loutolim
Mr. Antonio Antao, Ambora
Mrs. Olimpia Fernandes, Raia
GOANS, New Zealand
Mr. Filbert Rebello, Maina
Mr. & Mrs. Sherwin & Stacia Fernandes, Navelim
Mr. Joao Alleluia B. Rocha, Raia
Mr. Renato Rangel, Maina
Mr. & Mrs. Mariano & Santana Correia, S. Jose de Areal
Mrs. Paulina Quadros, Chandor
Mrs. Violet Pereira de Andrade, Vasco da Gama
Master Kriss Seb Fernandes, Navelim
Mr. Mackvin Dias, Ambora
Mr. Paixao, Mrs. Grizelia & Mariella Teles, Maina
Mr. Manuel Custodio Antonio Nunes, Saligao
Wellwisher, Candolim
Mr. & Mrs. Cosme & Mariola Pereira, Raia
Mr. Joaquim Fernandes, Raia
Mr. Carmo & Family, Colva
Mr. P. Laudius Lobo, Dubai
Mr. Socorro Fernandes, Seraulim
Mrs. Joana Souza, Raia
Mrs. Quiteria Maria Fernandes, Benaulim
Mr. Lino Souza, Praca de Rachol
Mr. Cleto Fernandes, Colva
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In this Year of Faith the Holy Father wants us:
1.
To rediscover the journey of faith so as to shed ever clearer light
on the joy and renewed enthusiasm of the encounter with Christ.
2.
To rediscover a taste for feeding ourselves on the word of God,
faithfully handed down by the Church, and on the bread of life,
offered as sustenance for his disciples (cf. Jn 6:51).
3.
To take the opportunity to read the documents of Vatican II
correctly, help them become widely known and take them to heart
as important and normative texts of the Magisterium.
4.
To approach the Year of Faith as a time of purification for the
Church and for individuals, a summons to an authentic and
renewed conversion to the Lord.
5.
To intensify our reflection of faith, so we acquire a more conscious
and vigorous adherence to the Gospel, especially at a time of
profound change such as humanity is currently experiencing.
6.
To profess our faith in the Risen Lord in our cathedrals and in the
churches of the whole world; in our homes and among our families,
so that everyone may feel a strong need to know better and to
transmit to future generations the faith of all times.
7.
To arouse the aspiration to profess the faith in fullness and with
renewed conviction, with confidence and hope.
8.
To intensify the celebration of the faith in the liturgy, especially in
the Eucharist, which is “the summit towards which the activity of
the Church is directed; … and also the source from which all its
power flows.”
9.
To rediscover the content of the faith that is professed, celebrated,
lived and prayed,
10. To reflect on the act of faith, a task that all believers must make
their own.
11. To become familiar with the great figures of our Faith, from Mary
and the Apostles, to the saints, martyrs, confessors and virgins.
(Porta Fidei,13).
12. To intensify the witness of charity, which is faith in action.
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